EDITORIAL 


Four Dimension Faith 


our contemporary mood. largely inward, little out- 
ward upward. Our generation post-idealist, post-roman- 
ticist, post-utopian. The norms and values our fathers excite 
longer. Our horizons are more limited and our goals more 
immediate. may reflect that this therapeutic and salutary, 
that sentimental illusions have gone, that are consequently more 
realistic, more down-to-earth, less likely taken false hopes 
and unattainable aspirations. But however necessary such cor- 
rective may be, does not apparently lift our spirits our sights. 
Instead being means end, becomes end itself, and 

derive perverted pleasure brooding upon our moodiness. 
the novel, Certain Smile, the young French writer, Fran- 
Sagan—who the way likes drive her sports car 100 miles 
hour her bare feet, presumably not get somewhere hurry but 
just for have stark specimen our painful emancipa- 
tion from romantic illusions. Here—where places one might ex- 
pect it—there romance, exhilaration, wit. The contrived 
love affair, French, urbane, completely loveless; the effect sor- 
and obscene, not because the persons are sensual but imper- 
sonal. This not just French parable. Some have watched 
television stunt program which brought together young woman 
and young man who have much common that is, not too 
subtly, suggested they may marry. And how were their common 


something depressing and stultifying about much 
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traits determined? feeding the relevant data into 
electronic brain! 

More and more seem the uncommitted generation. 
are plagued with political neutralism, social apathy, even religious 
and theological expediency. The person our day who deeply 
concerned and passionately committed crusading cause best 
regarded with distant wistfulness, and worst freak, fanatic, 
“square.” the religious and especially the theological life 
our times that this mood isso perilous. Our existential protest against 
conventional structures, our dialectic between extremes, our con- 
textual ethics—all which have immeasurably deepened our under- 
standing the Christian faith well the human situation—have 
way leaving satisfied with the second best, fearful are 
over-reaching ourselves. Thus speak learnedly and contentedly 
goals for our faith and life, “approximate justice” 
political and social problems, solution which—be- 
cause the our situation—is not much but the 
best can hope for. 

One suspects that much this talk—which, sure, can illu- 
minating and helpful—is drawn more from our contemporary mood 
than from the sources and resources our faith. one thing 
repudiate and reject the false romanticism and sky-blue idealism 
older unrealistic world-view; another thing—and dangerous 
one for Christians—to forget and neglect the farther horizons and the 
larger dimensions faith and life, not conjured human 
ingenuity, but disclosed and revealed us. advance 
and solutions simply because echo the contempo- 
rary mood, then all men are the most miserable; but 
because the greatness God and the greatness his love drive 
our knees humility and dependence, then may find have 
Gospel after all. 


The author the Epistle the Ephesians writing group 
early Christians, perplexed many ways are today, was 
tainly neither complacent nor perfectionist when reminded his 
friends the four dimensions their faith. His prayer that 
“Christ may dwell your hearts through faith; that you, being 
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rooted and grounded love, may have power comprehend with 
all the saints what the breadth and length and height and depth, 
and know the love Christ which surpasses knowledge, that you 
may filled with all the fullness God” (Eph. 

Paul the author these words, must remember that 
writing from prison, that here man who knows thing two 
about (or injustice), and yet who makes the 
audacious intercession that the Ephesians filled with all the full- 
ness God.” saying that the love God Christ has 
staggering vastness and grandeur about which dwarfs our “approxi- 
miate” goals, our solutions, and lifts our eyes faith the 
farther horizons. Let reflect briefly these four dimensions 
Christian faith grounded love. 

First, the breadth the Christian faith, or, put into ques- 
tion, let ask, “How much does the Christian faith take 
more personally, much does your faith take How broad 
it? How wide? What are its boundaries, its frontiers? And 
when put the question that way, are once ashamed, for 
know that the Christian faith should have boundaries, fron- 
tiers, barriers, spite-fences, middle walls partition, 
restrictions time space, class race. Yet are honest 
with ourselves, would have define the breadth our faith 
within rather narrow confines. 

would speak perhaps Churches instead the Church, 
denominations and creeds, schools theology, free worship and 
liturgical worship, emphasis here and emphasis there, accents 
upon this and accents upon that. And all could speak once, 
would begin draw the boundary lines between religion and poli- 
tics, between white and black, between labor and management, be- 
tween liberal and neo-orthodox, between East and West, between 
Continental and American, and would find our Christian faith 
set and fixed within the provincial bounds our little prejudices. 

But this clearly not the New Testament definition the dimen- 
sion the breadth the love God Christ. loved the 
“In Christ there neither Jew nor Gentile, bond 
essence God’s love (agape) its spontaneous, 
overflowing self-giving. 


est 
lly 
e” 


156 THEOLOGY TODAY 


wideness God’s mercy 
Like the wideness the sea: 
There’s kindness His justice, 
Which more than liberty. 


“For the love God broader 
Than the measure man’s mind; 
And the heart the Eternal 
most wonderfully kind.” 


What about the the Christian faith? what length 


does our faith How much hope What are our en- 


durance limits? our faith today marked sustaining enthusiasm 
and determination born conviction and assurance? all 
the way our Christian all out for communicat- 

Questions such these are sure disturb us, for many 
are dead tired and exhausted. mile perhaps, but just 
haven’t the strength the courage the enthusiasm the 
second mile. Even among young people, there little enthusiasm. 
Today collegiate not collegiate. “Ivy” look clothes 
has its counterpart our conservative, attitudes. would 
impossible stir the younger generation today with such slogan 
are more realistic, but are also less excited and exciting. Speak- 
ing not long ago New Zealand, George MacLeod the Iona 
Community and the newly elected Moderator the Church Scot- 
land shocked his audience saying members are the dullest 
people earth.” doubt that unfair indictment, but there 

How unlike the New Testament description God’s love 
Christ our tired, exhausted mood! knows limit its 
endurance, end its trust, fading its hope: can outlast 
anything. is, fact, the one thing that still stands when all else 
has fallen” Cor. Phillips). How measure 
against that standard? 


What about the dimension height? How high does our 
faith reach? What the higher source our Does the dimen- 
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sion height give meaning the dimensions breadth and length? 
Surely would say that faith always reaching up, that God 
acknowledged and worshipped, that live and move and have our 
being him. not affirm: believe God the Father 
there not heartening upswing church atten- 
dance our land? Are there not more religion courses than ever 
our college campuses? 

Yet, the same time hear contemporary theologian speaking 
God who above which means that the theo- 
logians’ God, the God many devout worshippers, too small, too 
familiar, too fuzzy-wuzzy, too unlike the prophet’s vision “the 
Lord sitting upon throne, high and lifted And because 
what saw, Isaiah confessed: me! For lost; for 
man unclean lips for eyes have seen the King, the 
Lord 

his agnostic days, the late Professor Joad, the brilliant 
and eccentric British philosopher, used say: “When the mind be- 
comes old and begins decay, becomes matted with god-webs.” 
But this has little with age. Elton Trueblood tells one 
his books experiment with college students who were asked 
regroup the Ten Commandments what they thought was the order 
importance. More than per cent, says, put the first three 
theocentric commandments last. would like, could, 
have breadth and length our faith without too much concern for 
height. this, how unlike Christ are! his summation 
the Commandments, love God precedes love neighbor. 


Then, finally, here the dimension depth. Let put this 
way. How far down will our Christian faith go? Will descend 
into the lowest abyss suffering, hardship, humiliation? Will 
bend succor the brokenhearted, extend lifting hand the 
downtrodden, raise the sinner out his sin, bind the wounds 
humanity struck low? Would you welcome displaced persons 
into your community? Would you something for, and not just 
talk about, racial integration? Would you try help the alcoholic, 
the narcotic addict, the neurotic and psychotic our society? 
Would you, word, love the unlovely? 
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Well, that what the New Testament all about. proclaims 
every page that God came himself sinful mankind. came 
not because were lovable worthy deserving, but because 
his own deep love for us. That love was suffering, redemptive 
love which brought Christ cross. That how far down God 
stoops. does not stand aloof, searches out, becomes 
flesh and dwells with us, identifies himself with our sin and our 
waywardness. why the New Testament speaks much 
self-sacrifice and service and little about self-realization and peace 
mind. came not ministered unto, but minister.” 
your cross and follow “He that shall lose his life 
shall find 


These, then, barest outline are the four dimensions Christian 
faith and life. Are depressed their vastness and our littleness 
comparison? Are they out sight and beyond reach leave 
disheartened? Well, easy enough, and common enough, 
tone them down, foreshorten them, make them manageable, 
are doing. For real sense these four dimensions are but the 
outlines the profile Christ himself. Suppose ask him: 
how much does take far will How high does 
far down will stoop? 


Evangel and Ethic 


and didache, justification faith and justification works, 

has always been one the basic issues Christianity. Per- 
haps because Christianity feels strongly about both that the 
problem relationship has been acute and controversial. 
our day, there happily little inclination obscure the relationship 
divide evangel from ethic, ethic from evangel, are still 
confronted the perplexing issues life these are met with 
Christian perspective. this issue Topay some 
basic and provocative aspects Christian ethics are examined and 
explored. 


relation between evangel and ethic, faith and life, kerygma 


— 


T 
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The brief devotional preface our theme reminds that talk- 
ing about subject problem not enough. Theology, other 
words, not end itself. Truth order goodness. Con- 
viction must issue concern. The passage from John Bunyan’s 
The Pilgrim’s Progress, which presumes discuss 
anything and everything, speaks our situation and warns about 
preoccupation with discussion and analysis. 

This quotation taken from the recent anthology Georges 
Barrois, Pathways the Inner Life (1956). former Dominican, 
Dr. Barrois has for some years been the Faculty Princeton The- 
ological Seminary. 


his article Levels Christian Donald Wal- 
“it more blessed give than receive,” also true that 
sometimes harder receive than give. Moreover, giving can 
done wrongly, and since are all receivers, theologically speaking, 
this should affect our giving well our receiving. Curiously, 
however, “we have ethics Christian The article 
lucid and clarifying discussion these interrelationships and helps 
deepen not only our ethics but our religious life well. 

Donald Walhout teaches the Department Philosophy and Re- 
ligion Rockford College, Rockford, Illinois. 


his article Meaning Work,” Otto Piper rehearses 
many the historical and economic reasons which have been given 
justify man’s labor. interested primarily, however, 
Christian perspective, and this finds difficult locate any set 
Biblical passages appeal such theologians Aquinas, 
Luther, Calvin. true that the Reformers took step beyond 
the Thomistic interpretation, yet modern Christian view work 
cannot consist simply restating what Luther and Calvin taught.” 
Thus the author scans order: the nature work, the function 
work, the value work, and the good work. 

Otto Piper Helen Manson Professor New Testament 
Literature and Exegesis Princeton Theological Seminary. 


Without doubt the most perplexing and crucial social, moral, and 
religious issue America today the problem racial segregation. 
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This divisive controversy has been with for long time, but mat- 
ters have been recently brought head the legal judgment 
the Supreme Court 1954. this number Topay 
publish symposium three articles, all written residents 
the South, exploring various aspects this subject. 

Rachel Henderlite was born North Carolina but received her 
doctor’s degree Yale Divinity School. She has taught Missis- 
sippi and, for one year, Nagoya, Japan. She present Profes- 
sor Applied Christianity and Christian Nurture the General 
Assembly’s (Presbyterian Church, U.S.) Training School for Lay 
Workers, Richmond, Virginia. She the author several books 
including textbook religious education soon published. 

Clinton Gardner Assistant Professor Christian Social Eth- 
ics the Candler School Theology, Emory University, Georgia. 
has also taught the School General Studies North Caro- 
lina State College, Raleigh, Dr. Gardner the author 
article previously published THEoLocy Topay Bush- 
nell’s Doctrine Depravity” (April, 1955). 

Neal Hughley was born Georgia and received his de- 
gree from Columbia University, New York. has taught Texas 
and been pastor Baptist churches Oklahoma and Kansas. 
present teacher Economics and College Minister North 


Carolina College, Durham, the author Rethinking 


Our Christianity (1942), Trends Protestant Social Idealism (1948), 
and The Christian Way Race Relations (1948). 


One the most complicated legal, moral, and religious issues 
our day has emerged connection with various investigating agen- 
cies search Communist Party members associates. The 
problem whether witness should required law con- 
science divulge the names Communist sympathizers, whether 
has legal, moral, and religious sanction for “conscientious reti- 
cence.” George Williams’s extensive and illuminating discussion 
this matter makes fascinating and informative reading 
explores aspects this contemporary problem with reference 
the religious traditions which underlie our democratic society. 
shows, incidentally, how religion has way interpenetrating social 
and even legal customs and practices. 
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George Williams Professor Church History the Harvard 
Divinity School, Cambridge, Massachusetts. has also taught 
the Pacific School Religion, Berkeley, California. the 
author several books, including Public Aid Parochial Education 
(1951) and historical study entitled The Harvard Divinity School 
(1954). present paper was prepared his capacity mem- 
ber the Executive Council the Massachusetts Civil Liberties 
Union with special reference the Case.” 
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Bunyan 


Talkative. talk things that are good, very accept- 
able, with you with any other; and glad that have met with 
those that incline good work; for, speak the truth, there are 
but few that care thus spend their time (as they are their 
els), but choose much rather speaking things profit; and 
this hath been trouble for me. 


Faithful. That indeed thing lamented; for what things 
worthy the use the tongue and mouth men earth are 
the things the God heaven? But profited such 
things our talk should that which design. 


Talkative. That that said; for talk such things most 
profitable; for doing, man may get knowledge many things; 
the vanity earthly things, and the benefit things above. 
Thus, general, but more particularly this, man may learn the 
necessity the new birth, the insufficiency our works, the need 
Christ’s righteousness, etc. Besides, this man may learn, 
talk, what repent, believe, pray, suffer, the like; 
this also man may learn what are the great promises and con- 
solations the Gospel, his own comfort. Further, this man 
may learn refute false opinions, vindicate the truth, and also 


Faithful. Well, then, what that one thing that shall this 
time found our discourse upon? 


This Selection No. Georges Barrois’s Pathways the Inner Life 
rill Co., Indianapolis, Ind., 1956, 263 pages, $5.00). The passage reprinted here with the 
permission the publishers. Dr. Barrois’s preface this item reads: “This passage from 
The Pilgrim’s Progress stages the meeting Christian, Faithful, and Talkative the pil- 
grimage road. They engage conversation religion, and Talkative talks. But 
Christian sees through him and exposes him for what is. Bunyan’s devastating irony 
aimed those garrulous theologians his time—and all times—who relish Christian faith 
topic for learned disputations, while ought the very life the soul.” 
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Talkative. What you will. will talk things heavenly, 
things earthly; things moral, things evangelical; things sacred, 
things profane; things past, things come; things foreign, 
things home; things more essential, things circumstantial; pro- 
vided that all done.to our profit. 


Faithful. (Now did Faithful begin wonder; and stepping 
Christian, said him softly), What brave companion have 
got? Surely this man will make excellent pilgrim. 


Christian. (At this Christian modestly smiled and said), This 
man, with whom you are taken, will beguile, with that tongue 
his, twenty them that know him not. 


Faithful. you know him, then? 
Christian. Know him! Yes, better than knows himself. 
Faithful. Pray, what he? 


for any company, and for any talk; talketh now with you, 
will talk when the ale bench; and the more drink 
hath his crown, the more these things hath his mouth; 
religion hath place his heart, house, conversation; all 
hath lieth his tongue, and his religion is, make noise therewith. 
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DEEPER LEVELS CHRISTIAN ETHICS 


the noblest ideal Christian ethics because direct con- 

sequence the uncompromising love commandment. 
preaching and writing its rightful centrality unceasingly ex- 
pounded. Both practice and proclamation the ideal, however, 
leave much desired. Granted the premise that neither can 
carried out completely satisfactory manner, must never- 
theless continue probe the hindrances that impede us. 

The hindrances which would like consider are certain over- 
emphasis and certain neglect modern discussions. The over- 
emphasis may called concentration the sheer beauty Chris- 
tian giving, and the neglect stems from ignoring the fact that giving 
and receiving are reciprocal acts. have ethics Christian 
receiving. 

understand that giving and receiving are reciprocal acts ought, 
may suppose, make difference one’s attitude toward giv- 
ing. That say, ethics receiving would seem have rele- 
vance for ethics giving. may some point, therefore, 
distinguishing for the present purpose three levels Christian 
ethics: the level pure, spontaneous giving; the level appropriate 
receiving; and the level giving permeated and transformed 
knowledge the ethics receiving. ‘These might regarded 
thesis, antithesis, and synthesis, except that the second not really 
the antithesis but simply the polar aspect the first. The third 
level is, however, the synthesis the first two, and such may 
considered the highest ideal Christian ethics. are too prone 
stop short the first level our ideal, without even considering 
the second third, and approach even this beginning level less 
frequently practice than principle, the demand the ultimate 
ideal nevertheless not diminished. 


practice Christian giving doubt rightly regarded 


For SELF-EXAMINATION 


That there should neglect the ethics receiving, even 
among serious and competent exponents Christian ethics, not 
164 
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surprising from one point view; for there seems justifica- 
tion for the explicit words Paul and Jesus: “In all things 
have shown you that toiling one must help the weak, remem- 
bering the words the Lord Jesus, how said, ‘It more blessed 
give than (Acts 20: 35). What really surprising, 
however, that devoted followers should naively sieze upon this 
single text without regard for the implicit understanding Jesus 
and Paul, namely, that giving and receiving together, and that 
receiving the right way demand the Christian life also. 
With every act giving there act receiving; therefore the 
moral situation cannot whole unless the giver gives spirit 
love and the receiver receives correlative spirit. This implicit 
understanding Jesus and Paul was due the fact that the attitude 
toward receiving human gifts was grounded in, and part of, the gen- 
eral attitude receiving which everyone, givers and receivers alike, 
ought have response the gifts God. was not emphasized 
separately since the human giver was regarded vehicle the di- 
vine love itself. But era which Christian ethics disassoci- 
ated more and more from its religious basis, may necessary 
make the affirmation explicit, even those who tacitly assume its 
truth. 

interesting but sad chapter our history could written 
the results shallow conception the statement that more 
blessed give than receive. from its original context 
can and has become the subtlest sort justification for egoistic ad- 
vancement. For more blessed give than receive, then 
obviously duty give—to give all costs, give ceaselessly, 
give till hurts—because only this way can become more 
blessed. giving enrich myself, fulfill myself, save myself. 
The more give, the more blessed will become, and the more will 
recognized servant the Lord. And arise the glad- 
hander, the public benefactor, the charity organization, the inter- 
national grain dispenser. 

course this egoistic giving not blatant calculation. Quite the 
contrary. Giving can done innocence, and even with sincere 
intention, and still egoistic, the wise Kant discerned. Psycho- 
analysis has confirmed his insight and called rationalization. 
precisely this sincerity, this simplicity, this unawareness, which may 
the deluding factor. The fact that pure, spontaneous giving can 
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justified appeal self-realization which naturally seek, 
appeal principle, appeal explicit Scriptural authority, 
may make all the more difficult see the deeper implications 
the obligation giving. 

Also misleading the fact that egoistic giving may very well pro- 
duce beneficial consequences. Things get done it. 
strictly utilitarian point view, the pleasure the greatest number 
people involved may, and probably often does, accrue from ego- 
istic giving. If, then, giving accompanied the one hand the 
intention genuine benevolence, albeit rationalization, and the 
other hand facto increment enjoyment, what more, 
might asked, could expected individual giver? What 
could added sincerity intention and utility consequences? 

The answer twofold. elements neglected egoistic giving 
are, the first place, the full being the receiver, including his con- 
temporaneous attitude and his potentiality for giving, and, the 
second place, the giver’s own cultivation the ethics receiving. 
But there something worse involved. Pure, spontaneous giving 
likely carry with the unexpressed belief division classes, 
which goes counter the very heart Christianity. These classes 
are those givers and receivers. The one class people gives, the 
other class receives; the one class fulfills itself, the other class cannot; 
the one class becomes blessed, the other class means this end. 
Against this invidious distinction stands the Christian belief that all 
are originally receivers and that all should givers. And the only 
remedy for such class thinking, and for egoistic giving generally, 
often expressed the injunctions Jesus, who continually urged 
his followers get beyond themselves and look the two foci all 
obligation, the goodness God and the need the neighbor. 

Another interesting but sad chapter might written the short 
sighted and sentimentalized admonitions giving which are cur- 
rent press, radio, and sermon. But extended invectives and lam- 
poons would little further point. Perhaps the few words for 
self-examination far printed will sufficient for the purpose 
more blessed give than receive when giving done 
rightly. But also blessed receive rightly. And may 
great deal more strenuous. The genius Kierkegaard saw this, and 
his insight worth regaining. speaking Tobias, wrote: “he 
had not even comprehended the little mystery, that better give 
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than receive, and has inkling the great one, that far more 
difficult receive than give (Fear and Trembling, Anchor 
Books edition, 113). Let turn directly this greater mystery 
without further denunciation. First some remarks the ethics 
receiving will attempted, and then exploration how these 
redound the ethics giving. 


GREATER 


The meaning might interpreted much wider 
sense than will concern this inquiry. There is, for instance, 
the problem the fitting response man receiver the good- 
ness God. There also the problem the appropriate response 
the receiving suffering and evil. These are the most funda- 
mental religious questions, and thus right receiving, including all 
its aspects, might looked upon the fundamental characteristic 
religious living. But this inquiry limiting myself that 
receiving which the counterpart polar element human giving. 
Ultimately the obligation involved this type receiving insep- 
arable from the obligation involved the wider meaning receiv- 
ing, assumed the New Testament writers. rereading the 
New Testament with more specific subject mind has revealed 
very few independent references it. Consequently, the quota- 
tions made the following comments will bear the stamp the 
wider connotation receiving. Nevertheless, believe that the spe- 
cial emphasis which urging has become necessity today. 
the reason for this belief which adduced earlier, namely, the at- 
tempt many people lift Christian ethics from its religious con- 
text, which attempt they lose the concern for receiving which was 
bound with that union, may add the further reason that the 
eschatological differences about the end the world place the re- 
ceiver today somewhat altered position from the receiver 
New Testament times. that time all receivers had single and 
simple obligation the light the imminent end; today our obli- 
gation more complex the light continuing existence human 
society. 

The first element the ethics receiving which find the 
New Testament may called the spirit right asking. the giver 
could always understand perfectly the needs others, formal asking 
might greatly diminished. But such intuition rare occur- 
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rence. Moreover, even the giver were endowed with this extra- 
sensory power perception, the phenomenon asking could not 
eliminated without crass results. For asking not merely the 
formal verbalization request, but also certain inner attitude 
anticipatory receptiveness, and the latter must present even the 
former rendered unnecessary. 

Right asking means first all the very ability ask. Nothing 
shows the pride and arrogance the man more than the 
defiance with which refuses ask for even the slightest service 
from another or, begrudgingly required so, will sure 
make transaction through cash return its equivalent. But 
the day has surely come when this attitude can seen obsolete. 
Individuals are bound together common social web that the 
ideal pure independence can seen more clearly false 
ideal. The same thing may said for nations when move 
the international sphere. Asking has virtually become necessity. 
Thus asking should not looked upon sign weakness, but 
means mutual assistance. 

But right asking means, course, not only the ability ask, but 
the demand ask responsibly. Indeed, the previous remarks are 
correct, our choice has really become, not whether ask not 
ask, but whether ask spirit commercialism and competi- 
tion ask spirit humility and respect. must ask 
without greed and solely from sense what needed carry 
out the further obligations receiving. Both the need have the 
ability ask and the demand ask responsibly are contained 
terse reflection James: “You not have, because you not ask. 
You ask and not receive, because you ask wrongly, spend 
your passions” (James And needless say, the obligation 
right asking lies behind Jesus’ conception receiving, would 
not say unqualifiedly, every one who asks receives, and 
who seeks finds, and him who knocks will (Matt. 
8). model for the spirit right asking, may point the 
sense need with which Jesus himself asked for strength from the 
one called Father. may take the words Christ recorded 
John both condemnation and invitation: “Hitherto you 
have asked nothing name; ask, and you will receive, that your 
joy may full” (John 16: 24). 

Inseparably connected with the phenomenon asking that 
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expectation. Reflection upon this relationship brings ele- 
ment the obligation receiving which perhaps even more diffi- 
cult achieve. the one hand, when ask, naturally hope 
that what ask for will received. Jesus himself says that right 
asking will receive its object, which apparently implies that the asker 
entitled expect this receipt. But the other hand, expectation 
almost invariably has inward vector, that expecting what one 
asks for easily becomes the expectation one’s right, one’s due, one’s 
desert. And this kind expectation, however enlightened, ego- 
centric and therefore counter the main Christian teaching. Dec- 
larations universal rights are among the bulwarks civilization; 
but turn every particular request into demand for right may 
the sheerest egoism. Consequently there special obligation 
concerning expectation; expectation, what expected should 
looked upon not simply right desert but gift. Jesus in- 
sisted this point strongly. His teachings often refer legiti- 
mate expectation reward; but whenever his followers demanded 
this something due them, whenever they attempted specify 
its nature for themselves, they were rebuked. When the sons 
Zebedee asked for special places heaven they were told curtly, 
“You not know what you are (Matt. 21: 22). That is, 
they did not know how expect rightly. Thus what received 
must accepted ultimately gift. 

The term here does not mean condescending dole, 
often used today. means something freely given spirit love. 
Thus look upon what received gift does not mean that the 
receiver should adopt groveling and submissive attitude toward the 
giver. The significance accepting what received gift 
rather this: the one hand, keeps from turning asking and re- 
ceiving into sham selfish demands; and the other, enables 
better appreciate and love the giver, who has freely and perhaps 
sacrificially given himself. the giver has not given unselfishly, 
never mind; has least been the instrument for the giving 
God’s love man. This brings the final ideal the obliga- 
tion expectation: expectation requires not only unselfish expecta- 
tion for our own sake, but expectation for the sake the giver. 
This paradoxical that can hardly stated. Perhaps the 
words and practice Paul will the best summary. While 
prison wrote the Philippian Church which had sent him gift, 
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that seek the gift; but seek the fruit which increases 
your credit” (Phil. 17). Impossible and contradictory this may 
sound, such ideal does seem the zenith right expectation. 

But course the ethics receiving can never rest attitudes 
alone. The receiver has not fulfilled his obligation merely right 
asking and right expectation; also obligated use what gets 
the service others. The ultimate aim must always the fit- 
ting use that which has been received. “As each has received 
gift, employ for one another, good stewards God’s varied 
Peter 10). Gifts should received not simply bene- 
fit for the receiver, but also means enable the receiver bene- 
fit others. each receiver become turn giver. And 
the chain reaction continue unceasingly, until every self becomes 
channel his neighbor for the divine love. What fitting for the 
receiver must vary, course, with the individual situation. 
Actual overt action may some instances severely limited even 
impossible, that the response would restricted internal 
yearning the direction love. But the essential thing that the 
response, internal overt, active and seeking and not passive and 
retaining. The enlightenment the world reached through the 
union the giver’s gift love and the active response. 

may summarize the ethics receiving consisting the 
obligations asking humility, expectation without demanding, 
and the fitting use that which received. But reduce obliga- 
tion principles not nearly important catching the spirit 
obligation. And even before this, must recognize the need for 
the spirit obligation. From the depths the world’s unrest and 
inequality receivers are demanding their due; but they not also 
learn the obligation receiving, amount giving external 
equality will quiet the unrest. Hence the receiver must learn the 
significance for his life the ethics receiving. Most instrumen- 
tal this learning process will the spirit the giver—as must 
learn too. turn next the relevance the ethics receiving 
for the obligation the giver. 


III. For RECEIVING 


the case receiving, are not here concerned with all 
aspects the obligation giving, but only with giving relates 
specifically receiving. The guiding thesis that thorough 
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awareness the ethics receiving will illuminate our conception 
the obligation giving, and may even transform from what 
has hitherto been. 

The point which all New Testament thought concerning giv- 
ing begins the recognition that order able give one 
must himself first receive the resources his giving. The contin- 
gent creature receives the potentiality for what and has from 
the source his being. Existence itself gift, that is, act 
creative love, and with come our particular potentialities. These 
are the original resources giving. all are receivers before 
they can givers. According Paul, this should humbling 
and sobering thought, for declares: have you that you did 
not receive? then you received it, why you boast were 

But the resources giving include more than the original endow- 
ments existence. According the New Testament conception 
giving the giver continual need divine sustenance order 
able act unselfishly and dutifully. can give most effec- 
tively only when strengthened sense the love God. 
loved, God loved us, also ought love one another.” “We 
love, because first loved us” John 11, 19). The resources 
giving also include the comfort and hope which the giver receives 
during his own times despair. This not only encourages him 
carry out his obligation despite personal sorrow, but also enables 
him imagine the sorrow others and respond more inti- 
mately. Paul has this relationship giving and receiving mind 
when writes the Corinthians God, “who comforts all 
our affliction, that may able comfort those who are 
any affliction, with the comfort with which ourselves are com- 
forted God” (II Cor. 4). 

All these resources giving must received the giver before, 
and order that, can give. The first imperative giving for 
receiving might therefore formulated follows: Give recog- 
nition the fact that all must receivers before they can givers! 

Recognition himself receiver will enable the Christian giver 
understand better the situation the recipient his giving. 
will seek, therefore, not only promote the welfare the receiver, 
but also stimulate the ability the receiver fulfill his obliga- 
tion receiving. will further the ethics receiving the re- 
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ceiver. The imperative here can stated follows: Give 
increase the capacity the receiver fulfill the obligation re- 
ceiving! ‘This may not the only aim giving; for giving can 
done simply for the sake the enjoyment the receiver. But 
the end not the ultimate purpose all giving make the receiver 
more enriched and devoted? And surely this enrichment and devot- 
edness incomplete unless the receiver receives the ideal sense 
toward which tried point Therefore, think may 
say that this imperative must fundamental part Christian 
giving its deepest level. this juncture perhaps that the 
words for self-examination made the beginning have their chief 
relevance. can hardly said that the current practice giving 
—individual, organizational, international—is permeated with any 
deep awareness this aspect the receiver’s situation. Yet how 
else can carry out the injunction, one seek his own good, 
but the good his Cor. 10: 24). the present con- 
text this injunction means: Let one giving seek first all his 
own blessedness, but rather let him further the ability the receiver 
receive rightly. 

Now the giver can, and indeed ought to, enlarge the capacity 
the receiver receive, would seem naturally follow that the 
giver will himself become through such communication better re- 
ceiver. And the human world truly interdependent, that all 
must receivers some extent, this personal enlargement would 
seem part his obligation well. The giver ought learn 
become better receiver means right giving. ‘That such 
self-growth does not always occur the practice giving can 
abundantly illustrated. case study may assist the presentation 
this point. 

leading citizen midwestern town was active local char- 
ity organization and eventually became its president. Shortly after- 
wards, was himself struck the very malady with which the or- 
ganization specifically concerned itself. response this man 
was commit suicide. This case deep psychological signifi- 
cance. Why, may ask, did commit because 
the malady itself, for not known give rise suicide among 
others. The reason must that, while formerly had been 
giver, was now receiver, and the reversed situation produced 
him feeling despair. But where could have gotten 
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tainly not during this new time receiving, for was not sufh- 
cient duration. must have built up, during the time that 
was giver, conception receiving which made impossible for 
him live receiver. His attitude toward the receiver, during 
the very time that was giving, and was even president givers, 
was degraded and debased that when the fortunes history re- 
versed his situation could not stand receiver and com- 
mitted suicide. What more dramatic instance could illustrate the 
need the giver, means his giving, learn receive. 
may deplore behalf the receiver the conception receiving 
this case. But even more, must pity the effect which the atti- 
tude toward receiving had upon the giver himself. Edwin Rob- 
inson must have had cases like this mind when wrote pene- 
tratingly his Tristram: 


‘ 


Said Tristram, fed sunshine the blind 

Until the blind went mad, and the good man 

Died his goodness, and died violently. 

untoward pleasantries are your affection, 

Say this was your casket and not mine. 

There’s contentious kingdom myself 

For rule before shall rule others.” 
But what man has put asunder the contentious kingdom his 
personality, God may yet join together. any event, let put 
down the final imperative this discussion: Give in- 
crease your own capacity for receiving! 

more blessed give than receive. But what does the 
blessedness giving consist? This has been our last theme. 
certainly blessed give. blessed give spontaneously, openly, 
without calculation. But not unblessed receive. fact, 
positively blessed receive when receiving done rightly. And 
may more difficult receive than give. Giving must there- 
fore take into itself the need for receiving. The giver must have 
the fitting attitude and take the fitting action regard the orig- 
inal resources giving, the capacity the receiver receive, and 
the capacity the giver receive. Thus the obligation Chris- 
tian giving may illuminated the obligation Christian receiv- 
ing. The highest blessedness giving comes when the giver gives 
not only give but gives receive. 
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THE MEANING WORK 
Orto 


ODERN Western man busy being. The average per- 


only for portion his busy time business. 
lacks the leisurely way which primitive people and people the 
warmer climates spend their lives; but looks with scorn upon them 
and holds that they are lazy, indolent, and indifferent. Thus 
treats the difference ethical issue. This fact itself 
cient show that our modern activism not just the result the 
discovery the machine and the technological progress that has 
brought about. 


INTERPRETATIONS 


One the factors the making the modern view work 
found the influence the near and dis- 
tant neighbors considered work useful because great things could 
thereby accomplished, but the hard work was left entirely the 
women, the slaves, and the laboring class people. The Israelites 
did not share that view. Their God was God who worked, and 
who had destined men for work. The toil and hardships work 
were interpreted the divine curse pronounced account man’s 
sin (Gen. cf. Ps. 104: 23; Job Eccl. 7); but thereby 
work itself was not degraded. The very fact that work yields results 
world which otherwise seems withhold its bounties from man, 
was accepted evidence God’s kindness man. Thus the 
Israelites considered work commanded God, and consequently, 
idleness was frowned upon being disobedience will. 

Israel’s cultural history shows, however, that work was evaluated 
from purely utilitarian viewpoint. means work man pro- 
duces what necessary for life. Sabbath commandment, which 
was incomprehensible the ancient world, served Israel 
minder that man must not expect everything from the work his 
hands. the ultimate analysis God who provides the goods 
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upon which man can work and which sustains his life. 
setting one day week aside which man rest from his work, 
God makes his people realize that his grace man able produce 
six days enough goods meet the needs seven. That 
while work under the curse God, not useless when the Lord 
with him who works (Haggai 4). 

The Primitive Church adopted the Jewish evaluation work. 
The fact that Paul emphasizes the right the worker receive 
tion; and similarly his scorn the loafers (II Thess. typi- 
cally Jewish. New, however, the evaluation the social function 
work. loafer person who makes other people work for 
him Thess. 12) and tempted steal, while one who works 
thereby earns the means support others who are need (Eph. 
28). the whole, however, the New Testament has little say 
about work. This indication that work was still taken 
matter course and that did not occupy central place the 
thinking the early Christians. 

This attitude, far can see, prevailed through the early cen- 
turies the Church. However, Eastern monasticism, putting 
premium meditation and asceticism, led depreciation prac- 
tical work the East. This change, however, represents relapse 
into the pre-Christian pagan view. The West did not follow the 
East that respect. St. Benedict commanded his monks pray 
and work. ‘Thomas Aquinas elaborated the Biblical view, though 
presented the Law Nature. The new feature added 
him the right work. Since man can live without working, 
the social order must provide opportunities for work for all. But 
Thomas, too, considers work mere necessity for life. The social 
element, which was dear Paul, transformed the late Mid- 
dle Ages. Work enables person give alms and thus acquire 
merits. the whole, however, work measured the value 
the goods produced. Thus the conviction grows that the 
works the monastic life are far superior all secular activities. 

complete change outlook was brought about the Reform- 
ers. Since nobody able redeem himself through his own ef- 
forts, the distinction between spiritual and secular works had 
dropped. Over against the medieval doctrine Luther contended 
that the value work does not depend the works produced. 
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The yardstick which the value one’s work measured 
exclusively the faithfulness with which person employs his nat- 
ural gifts and resources for the his fellowmen. Luther 
applied this idea particularly the family. worker, who shares 
his remuneration with other members the family, will thereby 
promote the peace and harmony that sense, work 
the service God, whereas the Roman Catholic view that work 
the prerequisite almsgiving, rejected because engenders men- 
dicity. For God’s sake, therefore, all capable people are under obli- 
gation work. Beyond this, however, Luther does not see any posi- 
tive value work. burden placed upon our shoulders 
consequence the Fall (W. A., IV, 519 and contrary 
nature. Christians must endure that condition the hope the 
world come. Rather than complaining the toil work, 
should grateful God, who provides evidences his unmerited 
grace the fact that are alive, are capable working, and find 
resources around upon which work. 

The artisans the Middle Ages, starting from the Thomistic doc- 
trine that the value work depends upon the goods produced, had 
developed the principle and they measured the lat- 
ter the technical and artistic perfection the work. Luther 
agreed with their evaluation “good but pointed out that 
good work was not thing boast of, but rather the thing required 
account the social character work. his exposition the 
Seventh Commandment emphasizes the fact that “poor work” and 
workmanship” are subtle forms robbery, because the cus- 
tomer suffers loss when receives less than entitled obtain. 

Troeltsch’s picture Luther’s view work caricature. 
While true that Luther judges the practical problems largely 
against the world pre-capitalistic society, which was rapidly van- 
ishing then, did not aim preserving that economic order. 
Rather, order make the Christian evaluation independent 
the actual social and economic conditions, the Reformer points out 
that the significance work not sought its economic func- 
tion but rather the fact that means work man able serve 
plan and the best interests his fellowmen. 

The difference between Calvin and Luther comes light the 
fact that with the principle that the various kinds work have 
basic unity Calvin combines positive evaluation the economic 
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character work. The economic goods produced provide new 
work and thus enable foster the interests the community. 
The latter should therefore working community, because work 
prevents man from doing things which not please God. the 
same time Calvin enjoins believers practice frugality and sim- 
plicity manners. While Calvin agrees with Luther that the toil- 
some character work the penalty for our sins, provides posi- 
tive incentive work. and Weber are right when they 
consider Calvinism the mainspring nascent capitalism. it- 
self, the financial system early capitalism tended towards exploita- 
tion the people and, notwithstanding the gold that came from 
America, could have bled the economy the sixteenth century 
death but for the fact that the new impetus given Calvinism 
resulted enormous increase manufactured goods great 
number individual producers. Since these turn were consum- 
ers with steadily increasing buying power, the economic process was 
kept going and increased volume. The Calvinistic view work 
was dated, however, inasmuch was practiced noncompetitive 
economy. one was under obligation work hard for his own 
election’s sake. ‘Thus was able find greater satisfaction his 
work than most people today, because working served make 
him perfect and steadfast faith. 

But the capitalism outside Calvinism was competitive, and the 
growing accumulation goods which resulted from the Calvinistic 
ethos gradually contributed rendering competition more vigorous, 
because the goods had disposed the markets. These two 
factors co-operated transforming the original view Calvin. 
The economic aspect work, which had but subsidiary role 
the sixteenth century, becomes the dominant factor the eight- 
eenth. Locke, for example, will point out that work good because 
creates private property and thus makes person independent not 
only socially, but also his character and thinking. The nine- 
teenth century will one step further making the good life that 
money can buy the incentive work. 

different development took place Lutheranism, particularly 
Germany, the homeland the Reformation. Luther’s view was 
based upon the doctrine creation. had little relation the 
work Christ that could just effectively expressed terms 
natural law. Thus was but one step from view that 
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people should serve God through their daily work the modern 
heresy that work such good and service attitude 
led obsession with work which quite commonly found Ger- 
many. Life seemed derive all its meaning from the fact that 
person kept himself busy. 

The rise idealism the second half the eighteenth century 
heralded complete change outlook. While Hegel stood upon 
Luther’s shoulders discovered new feature work. Quite 
apart from its social usefulness, work good because the means 
through which man becomes truly man. All previous views, includ- 
ing those the Reformers, had been based upon anthropological 
dualism. result, all manual work was interpreted work 
the body, and consequently, despite the axiom the oneness all 
work, the activities the scholar, artist, and minister were held 
higher esteem because they were the work the mind. Hegel calls 
attention the fact that all manual work not only implies rational 
activities and goals but also superior purely theoretical activi- 
ties, because means nature itself transformed into the work 
the mind. 

This was both rationalization incipient industrialism and 
powerful incentive for modern man. Work was longer consid- 
ered dreaded necessity but rather the powerful weapon 
means which man made life meaningful. course, such view 
implied the same time complete secularization work. For 
notwithstanding Hegel’s attempt identify the Absolute Mind, 
who inspired man engage work, with the God the Bible, 
his philosophy would render all revelation superfluous. Karl Marx 
adopted Hegel’s view, but for all practical purposes substituted the 
working man for the Absolute Mind. The hard necessity work 
relapse into Biblical thought—is the means which mankind 
enabled attain its true nature. Dislike the toil leads 
the division mankind into social classes. lazy people, the 
will use brutal force and deceit compel the industrious 
people work for them monopolizing the means production. 

the very nature work that multiplies goods and also in- 
creases their usefulness and value. For that reason, the methods 
production will constantly improve. Basic changes method will 
turn result new forms economic and social life. greater 
the amount goods available, the happier are those who enjoy 
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them. But since the capitalistic system only the small minority 
the owners the means production and their supporters are 
given access these goods, production becomes the cause class 
struggle. ‘The working class will fight for the overthrow the capi- 
talistic system, and doing will lay the foundation for social 
system which everybody will work and where the fruits work 
will distributed all members society without discrimination. 
The result will society which everybody will happy and 
where perfect social harmony will reign. 

Two reasons account for the great popularity Marx’s analysis 
modern capitalism. One the central role which assigns 
work the history mankind. gave the lie many 
the historical works the nineteenth century, which warfare was 
depicted the father all changes. The other one the realiza- 
tion the organic connection work and social conditions. 
was challenge all the theological and philosophical views work 
that had issued from the Reformation, the liberal theories 
economics, which work was treated like commodity and set 
relation the market with disregard the worker person. 
Marx contended that there such thing absolute meaning 
work which would the same all circumstances. According 
Marx, work for the modern industrial worker drudgery not 
account its technological conditions, but rather because the prole- 
tarian worker must make effort, the fruits which will en- 
joyed the capitalist. The same work will privilege and joy, 
when performed and for classless society. would good 
keep these two features mind, because they explain why 
Communism such heavy demands are made the working power 
the people, and why those unfit for work are treated such 
callous way. The only way which the goal Communism can 
reached hard work. agreement with his materialistic 
outlook, work, according Marx, primarily manual 
arship and art are mere ideological superstructures the process 
manual work and thus valuable only inasmuch they are directly 
related the needs the social process. Hence political theory 
and technology alone are really appreciated, and all the rest schol- 
arship more less luxury. There room for moral disci- 
The needs and requirements the process production 
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will dictate the attitudes and activities which efficiency accom- 


plished. 

views were integrated into the Protestant view faith 
Albrecht Ritschl, according whom the objective the Christian 
life dominion over nature the service the fellowship be- 
lievers and, through them, the whole mankind. The conse- 
quence was kind Christianity which the progress culture 
social justice became the preoccupation the Church. 
Catholicism the somewhat pedestrian approach paral- 
leled with considerable brilliancy Jacques Maritain, who 
the “natural philosophy the Spirit, upon 
which theologians are invited build their doctrine the work 
the Holy Spirit. Maritain followed that respect Father 
M.-D. Chenu (Pour une théology travail, Paris, 1955). Sub- 
jective idealism prompted the revival the principles the medi- 
eval artisans. William Morris and Ruskin would revive the evalu- 
ation “good workmanship,” while our day Dorothy Sayers 
propagates these ideas again. modern art they have had cur- 
rency for quite some while. Many artists hold that all that re- 
quired work art either technical perfection, adequate 
correlation between the artist’s “inspiration” “Erlebnis,” the 
one hand, and the artistic representation, the other. 

This brief survey will suffice show the sources the 
ity contemporary views work. obvious that, after the seri- 
ous criticism which the views the Reformers have been sub- 
jected, modern Christian view work cannot consist simply 
restating what Luther and Calvin have taught, and also that rele- 
vant view cannot deduced from priori principles. only 
the basis comprehensive analysis the nature and function 
work that the attempt can made formulate Christian theology 
work. 


Before can proceed explanation and evaluation work, 
must agree what exactly mean when say “work.” 
viously work and effort are not identical. Play may require con- 
siderable physical effort, can seen all sports, also hard 
mental work, the playing chess and some card games. But 
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obviously play has end outside its being played. One wants 
enjoy the activity connected therewith, one wants win, 
have the feeling superiority over others. But the play has 
result. Its meaning exhausts itself performing it. 

Work, the other hand, effort which tends towards produc- 
ing good, that is, something that was not existence prior the 
process work, even the process, but rather something new 
that through work comes into being. ‘That good has value apart 
from the process producing it, whereas the things that children 
manufacture when they play have value except for their 
want understand work itself, not just some special form 
work, must not, like most modern sociologists, confine the value 
work the economic value created thereby. The building 
monument may require great deal work. for example, 
the pyramids Egypt. Yet they have commercial value. 
The same true the work the scholar the artist. neither 
case the financial return that may connected with essential 
feature the work. Social services such nursing, educating, coun- 
selling are work the strict sense the word. many instances, 
however, there remuneration all for such activities, and 
where salaries are paid they are not equivalent economic goods 
produced, but merely token the recognition that person who 
devotes his time such valuable yet uneconomic work has live, 
nevertheless. value these services cannot adequately ex- 
pressed terms economic usefulness. 

Our definition has not confined the term the applica- 
tion physical energies, though some cases they constitute the 
major part the energy displayed work. Marx’s analysis suf- 
fered greatly from the one-sided and grossly exaggerated role 
assigned manual work. Like his philosophical predecessors 
started from dichotomic view man. The truth, however, 
that man never merely body merely mind, but always self 
who employs both his physical and his mental abilities every- 
thing does. Even his most mechanical activities the manual 
worker must think and alert, only order avoid 
product labor purely material. the process work men- 
tal energies have appropriated raw material and transformed into 
human good. 
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Furthermore, work always process that takes place within 
social group, and its evaluation will mistaken when this social 
character overlooked. ‘The Reformers had glimpse that fact, 
but took interest only the application the fruit work 
one’s fellowmen. ‘The economists the eighteenth and nineteenth 
century, turn, identified that group with the market, that is, the 
process exchanging goods. Yet work presupposes 
group within which certain skills and tools have been discovered 
and where the knowledge thereof shared the members the 
group. Also there always division labor even the most 
primitive form society, and everyone depends for the successful 
completion his work the services rendered him others. 
The co-operation practiced the division labor can enforced, 
slave labor mechanical social order, such Bolshevism, 
but its efficiency grows proportion with its voluntary application. 

Finally, work always process which man confronted with 
nature. Even social service the relation the social worker 
the people with whom dealing not primarily intended 
establish personal contacts but rather remedy ills which the 
natural course life have befallen them. confronts the 
worker twofold manner. that which not human offers 
obstacle his plans which only effort can overcome. the 
same time, however, nature also provides the resources which 
man can rely whenever works. Except for the inexhaustible res- 
ervoir nature’s bounties all human effort would unavailing. 
Thus work involves both toil and the chance success, and ac- 
count the latter gives every worker sense dignity which 
cannot gain any other way. wonder, therefore, that unem- 
ployed people get the long run despondent and engender them- 
selves feeling worthlessness, unless they substitute unremunera- 
tive services hobbies for their former activity. 

What then that makes man work? The most common answer 
that forced the conditions this world work. Being 
confronted nature which yields its bounties but reluctantly, and 
never more than required for the bare minimum living, man 
compelled his own efforts transform the raw materials nature 
into goods useful for human life wants live truly human 
life instead merely vegetating. But notwithstanding the element 
truth implied this explanation, insufficient show why 


fac 
aft 
aln 
ori 
inc 
wit 
the 
goc 
Iti 


THE MEANING WORK 183 


man should engage also intellectual artistic work, hobbies 
social services. 

The fact that even the rich man, who has enough money live, 
should find himself driven some kind work, points the fact 
that beyond the natural necessity man derives satisfaction from 
work. ‘That satisfaction obviously rooted the fact that means 
work man able transform piece nature into something 
his own making which thus becomes part his person. The 
pride having prepared herself neat and nice apartment will 
widely offset the housewife’s drudgery; and the laborer who may 
have derived only scant satisfaction from the work did the 
factory will not mind painting his house working his garden 
after working hours, because doing obtains the satisfaction 
placing the mark his person upon his natural environment. 
The very fact that challenged nature moves him prove 
himself and nature his superiority. 

This very experience points another motive for work. The 
satisfaction derived from work not caused the activity such 
but rather the opportunity producing complete piece work 
means effort. ‘This explains the fury sometimes display 
when encounter unexpected obstacle for our work, and the 
almost fanatical zeal apply our task when are short time. 
The bigger the work want produce, the greater the satisfaction 
when done. not think that the desire create something 
original acts special stimulus for work. sense, every piece 
work original inasmuch our own work, and the satisfac- 
tion feel for the fact that have proved thereby our own su- 
periority. any special skill ability the worker possesses will 
increase his satisfaction, because the difficulties and obstacles his 
work would not have been overcome people devoid such gifts. 
The pride, however, which may feel because our finished work 
something original, refers comparison our piece work 
with that other people rather than the act work such. 

The evaluation work must start from its dual motivation. 
forced upon the conditions under which live. But 
the same time enjoy doing because enables produce 
goods. ‘The latter motive not explained secondary one. 
obviously the root work and its specifically human feature. 
The animal, too, makes efforts gather food and protect itself 
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against enemies. But does not work. turn the history man- 
kind shows that, except for our modern technological age, mankind 
has made considerably greater efforts produce goods which had 
economic value than manufacture goods practical worth. 
primitive society people lead rather frugal life yet spend great 
deal their time producing objects art. Similarly, ancient 
history and down the Middle Ages find people preoccupied 
with the erection huge and beautiful monumental buildings, 
whereas relatively little effort made improve living conditions. 


primitive society all work intermingled with magic. The 
Biblical view has greatly contributed secularizing work in- 
sisting that his dealing with nature man not confronted with 
demonic occult forces but rather with “natural” world. all 
man’s energies and resources can applied without reserve 
his work. But since God who created this world and 
would inconsistent believe that purely secular view work 
would justice its true nature. would also wrong method- 
ologically consider industrial work the prototype work and 
interpret all other kinds work embryonic forms subsidi- 
aries industrial work. Industrial work will aid our quest 
for the nature work because the most advanced type work 
has brought out aspects work which formerly little 
attention had been paid. But Hegel was equally right when 
started from the work the scholar and the artist, because 
other kind work have its depths been probed intensely and 
successfully. single type work should given preference, 
however. ‘The true function and the value work can discov- 
ered only starting from work the broadest sense the word. 

one who his sin has destroyed the harmonious relationship 
with his Creator, man the will God exposed the hard plight 
experiencing what means live outside the divine harmony. 
Nature does not itself provide what man needs for living; 
must toil earn it. God, however, has not completely abandoned 
him. God’s grace and kindness disclosed the fact that 
sult the compulsion work man develops experience, skill, and 
the virtues work and thus grows efficiency. That God still has 
plan with man can also seen the social function work. The 
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necessity work implies the necessity co-operate with others, and 
thus work becomes the bond which the social group held to- 
gether and kept existence. Those, however, who assert that work 
creates history, exaggerate. While the social group the basis 
history, know great many groups which spite work live 
nonhistorical existence. 

But have one step further. Christians are called kings 
and priests appointed Christ (Rev. cf. Peter 9). These 
titles apply their life its totality and thus include their work 
too. Since mankind one, and since God does not change his plans 
from time time, are justified assuming that man was from 
the beginning destined become king and priest. While ob- 
tains that dignity only under Christ, evidences his destination will 
found the whole history mankind. Man’s royal destination 
gives him power over the things nature. manifests itself 
man’s ability transform the raw material nature into goods that 
have value for human life, and thus increase the usefulness this 
world unlimited way. This true qualitative less than 
quantitative sense. ‘The goods produced work serve not only 
satisfy his physical needs but also his cultural aspirations. 
means work man also capable counteracting the perishable 
character the natural things and endow his goods with lasting 
usefulness. Most strikingly the royal destination man witnessed 
his creativity. While may true that the first activities 
primitive man were hardly more than conscious repetitions what 
previously had done instinctively, and while his first tools were 
hardly more than slight improvements the natural helps previously 
employed, man was endowed with the capability producing goods 
for which nature offered model hint. Thus through work es- 
sentially new things have come into being evidenced the his- 
tory inventions and discoveries and artistic production. ‘The sov- 
ereignty man’s kingly destination comes light the fact that 
through work man’s mind develops from yielding more less un- 
conscious urges life consciousness and spontaneity. 

That man also destined for priesthood, that is, for the establish- 
ment relations between man and God, and thus also 
between man and world, best seen the social function 
work. The co-operation, which originally adopted for practical 
reasons, will then form the basis common life other spheres too. 
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Work makes man realize that has been made live together with 
his fellowman, and thus engenders the political commonwealth 
and common cultural life. 

the light all these aspects work, the necessity work un- 
der which man finds himself cannot interpreted being purely 
biological character, though man had work because not 
adequately equipped physiologically utilize the bounties nature 
without work. Equally unsatisfactory the gnostic interpretation. 
According man stranger universe which refuses volun- 
tarily co-operate with man. Rather the enumerated functions 
work indicate that man his right place here earth. God 
made this world for him and equipped him for life it. 

But when all this has been said are far from the excessive praise 
given work both idealism and Marxism. works, man also 
becomes aware the definite limits which God has set him both 
creature and sinner. ‘The believer realizes that would 
not king and priest unless the Lord had appointed him these 
functions. does not owe them his natural perfections. Thus 
even the believer unable alter the fact that this world has 
order established its Creator, and that his work must carried 
out within the limits drawn the laws nature. matter how 
far his dominion over nature may extend, will never able 
abrogate its laws. while true that through work man ac- 
quires personality, that is, the ability act spontaneously, nature 
curbs his subjectivism and subjects him the pattern objectivity. 
learns, though reluctantly, that order work effectively 
has obey the dictates reason. Man’s creaturely limitations are 
experienced the most painful and humiliating way the fact that 
matter how far man expands his dominion over nature the latter 
will never truly subjected. All man’s works will gradually dis- 
integrate will suddenly destroyed natural catastrophes such 
earthquakes, tornadoes, storms, and floods. increasing na- 
ture accidents resulting from work and from the use the goods 
produced through work also clear evidence nature’s rebellion 
against its master. 

Similarly, God has drawn limits man’s creative ability. op- 
erates only world created God, and man will never able, 
despite his titanic attempts, place himself outside God’s world 
produce for himself universe entirely his own making 
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implied, for example, Nietzsche’s concept superman, the 
ethically uninhibited dreams some modern scientists. Especially 
obvious that technology will not free man from the necessity 
work. seems rather that the opposite result will ensue. This 
country already short industrial workers notwithstanding au- 
tomatization, and teachers despite the fact that the press and radio 
are eagerly engaged the diffusion information. Work not 
only satisfies needs but also produces new needs, for example, for 
the distribution and the maintenance these goods, creates new 
standards living which entail new needs, such the annual offer 
new models automobiles which makes almost social neces- 
sity own relatively new model. 

Above all, work affects strange way man’s groping for truly 
human life. was pointed out that the process work develops 
the clarity man’s self-consciousness and his spontaneity, but the 
same time the progress technological methods constantly dimin- 
ishes the opportunities for the individual take the initiative and 
act spontaneously the sphere economic work. The “de- 
humanizing” effect mechanized work has nothing with 
talism. ‘Things are way different the huge industrial plants 
the Communistic countries. more the mechanical process 
perfected, the more the worker becomes servant the machine, 
and the less able understand his machine the industrial 
process which takes part. not chance that order 
characterize the bigness modern dam skyscraper, define 
terms material and mechanical energy used rather than terms 
manpower employed. The limitations which encounter 
our work not affect the extent that work can longer 
enjoyed. But they raise the question what the real value 
work is. 


For definition’s sake was necessary differentiate between 
pulsory” work, that is, work that has immediate economic value 
and serves make living, the one hand, and “voluntary” work 
which primarily pursues other than economic ends, though the goods 
thereby produced may have economic value too. But for in- 
terpretation the value work this distinction irrelevant, be- 
cause the artist, the social worker, the collector stamps, the man 
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who paints his own kitchen table perform basically the same func- 
tion does the man working the industrial plant farm. 
Also, they all labor under the same limitations. Similarly must 
stated that the powerful and vociferous way which industrial 
workers have propagated their claims during the last century has 
greatly contributed not only blurring the basic issues, but also 
harming the economic interests other groups workers, especially 
teachers, office workers, and farmers. 

Work its broadest sense the transformation object 
nature into implement human society. Since work the only 
way which this transformation can take place, and since man 
the only being capable creating new values beyond the bounties 
nature, man’s working ability considered unique priv- 
ilege granted God. Man’s rational faculty itself would not 
distinction were not for the fact that man able put good 
use through his ability work. mind which would merely 
ror the divine wisdom but lack the possibility work upon this 
world would render man most miserable. The hotly debated ques- 
tion, whether speculative practical life superior, reduces itself 
the recognition that the difference one emphasis only, be- 
cause the two types cannot separated. Similarly, while work im- 
plies the ability create economic values and thus the most im- 
portant means making living, creates other values too. The 
piece work manufactured may large complex that the 
individual worker unable visualize the whole process manu- 
facture. But can still take pride the whole work. will 
point out that the bridge which have built,” though 
may only have been the hand that assisted the driver one the 
concrete mixers. girl may boast that are our electric 
bulbs,” notwithstanding the fact that her work consisted only 
counting the packages that left the packing room each day. The 
person who does not derive any satisfaction all from his work 
dull blind the real facts life. 

only when view from the deeper layers existence that 
must say general way that work not capable yielding full 
satisfaction. Man destined live communion with God. But 
that goal cannot reached any effort the part 
altogether gift divine grace. Thus not only Marx and his school 
are mistaken when they consider manual labor the source from which 
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eventually all man’s happiness will flow; equally mistaken are 
those who hope attain truly meaningful life exclusively 
means art, literature, moral efforts, the discipline and refine- 
ment spiritual life. are still confronted with the same prob- 
lem the Reformers. The only difference that their days 
was the meritorious character man’s works that was regarded 
the solution all man’s problems, whereas our days 
the sense satisfaction derived from the goods have produced. 
However, the subjective feeling happiness satisfaction does not 
necessarily imply that all our problems have been solved. 
amount work, matter how great its technical perfection its 
social usefulness may be, can blot out our guilt overcome the sin- 
fulness our nature. 

their philosophy labor both Hegel and Marx overlooked 
underrated the ambivalence which characterizes all the accomplish- 
ments man’s work. course, true that work man de- 
velops alertness, industry, diligence, perseverance, and sense re- 
sponsibility. But these are themselves purely technical skills 
whose moral value depends the goal which they help reach. 
Take, for example, the skilled modern worker. result his 
technical training and working experience, fit become de- 
termined leader the social revolution which will methodically ex- 
terminate the enemies his class. doing will act with the 
same unconcern for human dignity and value though his oppo- 
nents were piece steel the lathe. Similarly, Marx saw rightly 
that the common work the industrial plant creates sense com- 
munity and solidarity among the workers such had not been found 
any earlier forms social life. But recent developments have 
also bared the fact that the community thus created does means 
embrace all the working people the world with equal sense 
friendship. solidarity may manifest itself most ferocious 
fight between rival groups industrial workers or, the 
pursuit the economic interests one group workers the 
expense the rest them. 

There nothing human nature that will stop class warfare 
and bring about the happiness classless society which Marx 
dreams. Rather God’s will that sinful men should turn against 
each other and rob themselves the advantages which their work 
has brought them. social theory can considered realistic 
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which ignores the fact that the person who offers work and the one 
who asks for are people who belong world sin, and that the 
distribution the goods manufactured also takes place that same 
world. The inevitable consequence that despite technological 
process and social organization the common life man will con- 
stantly disturbed eruptions sin. While cannot denied 
that given situation greater responsibility for prevailing evil 
rests upon one section society than upon another, things cannot 
improve unless the harmed party realizes how its own sinful out- 
look will spoil inevitably any redress that may brought about. 


Goop Work 


Nevertheless, any fatalistic attitude taken towards such situation 
would denial the fact that the ability work the most out- 
standing privilege that God has granted man. While faith does 
not alter his nature that the universe, does make all the dif- 
ference man’s life. For adds new quality life. The error 
the Catholic view work that either divides man’s life into 
two spheres, one devoted exclusively economic pursuits and the 
other one with equal exclusiveness spiritual ends—that the clas- 
sical Thomistic view—or else that ignores the power sin and 
ascribes man’s work perfectibility and dignity which 
can never have. That the humanism” Maritain and 
Chenu. 

When Christians are called and the New 
Testament the fact thereby brought out that their life has been 
given new goal, the service God, and that turn God will use 
every act done faith for his service. Faith attitude the 
individual self and thus concerned with our whole activity our 
existence working creatures, and not with particular actions and 
activities only. Thus the life faith not mere adding re- 
ligious motivation the economic activities. Luther rightly 
pointed out, God does not expect the person who works start his 
work dedicating God interrupt his work occasional 
prayers, though both activities are praiseworthy. Nevertheless, the 
first thing are expected when work make our work 
good work. Whatever abilities may have inherited and whatever 
skills may have acquired, God has granted them that 
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cobbler should make good shoes, teacher should good 
teaching. 

This Luther called “vocation” and enjoined everybody live 
within one’s vocation. But this concept has been misinterpreted 
two ways. Whereas Luther placed the emphasis upon the obliga- 
tion good work within one’s vocation, his interpreters thought 
that wanted constrain people never change their job the 
kind work which they had their initial experience training. 
Luther was anxious point out that not only our abilities and gifts 
themselves but also their specific character were imparted 
divine endowments. ‘Thus the most adequate way which person 
gives expression his appreciation the fact that God had made 
him making the best possible use these abilities. other 
misinterpretation consisted holding that Luther had overcome the 
Thomistic division the realm nature and the realm grace 
human life ascribing sanctity man’s natural activities such. 
Miss Dorothy Sayers, for example, takes such view. 

But while true that Luther rejected the Catholic doctrine ac- 
cording which the activities have higher value than 
the practical ones, also insisted upon the centrality faith. 
work good itself. only our faith manifests itself it, 
that say, devoted God’s service, that good. Thus 
workday and Sunday, religious and vocational activities were united 
again higher synthesis. 

tion,” theological study has increasingly narrowed down 
its interest what man does his job. For all practical purposes 
that has landed impasse. For there any aspect life 
that most difficult see from the viewpoint faith the work 
our working hours. Not only does the economic pressure 
modern life leave little freedom the average person the choice 
job the conditions under which work, but the job also 
normally requires most intense concentration attention its spe- 
cific demands. Hence modern people will normally consider the 
work they perform for living being devoid any deeper mean- 
ing. But even they have been able choose job accordance 
with their “vocation,” the nature their work such that modern 
people will find next impossible during their working hours 
reflect the specific way which their work can related the 
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service God. This rule holds good for the pastor writer 
less than for the industrial worker the modern farmer. 

these circumstances, the problem leisure appears new 
light. the things does while off his job that 
son learns comprehend what means king and priest. 
Though sense true that every job well done contributes 
mankind’s dominion over nature and helps the community which 
live, are called upon perform these functions consciously 
and with the goal clearly mind. Hence leisure time must not 
regarded merely interruption our vocational activities 
enjoyed order that should regain fresh strength for our 
rather destined have positive function our life. This the 
way Jesus interpreted the Sabbath commandment. 

the Jews the holiness the day rest consisted its enforced 
idleness. But Jesus pointed out that the God who rested the 
seventh day from his work Creation (Gen. was not there- 
fore idle. Rather, Jesus could consider his healing work the 
Sabbath being accordance with the will God, because his 
Father was God who “was working” (John 17). Rightly has 
public worship therefore been connected with the divinely appointed 
day rest. For the service worship work notwithstanding 
the fact that serves practical purpose whatsoever. For the par- 
ticipants well for the rest the world, the strongest re- 
minder that the meaning life depends ultimately receiving 
what God imparts rather than anything may bring about 
ourselves. ‘Thereby Sunday sets the pattern for our leisure time. 
Our non-vocational activity not confined exercises piety 
spiritual work, though their complete absence one’s life would 
king and priest. Rather through the self-chosen character 
the activities performed during our leisure that learn combine 
the good quality our work with the benefit the fellowman. 
Our reading, for example, not merely give pleasure but also 
enrich that will give substance our conversation with 
other people, where otherwise would but gossip and quibble. 
the job painting house not only protect its sur- 
face give the feeling well-done work, but also give 
pleasure the neighbors bypassers. 

Thus our leisure time should regarded opportunity 
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all kinds things which not only help lift our mind above the 
needs and requirements the physical life, but also contribute 
actualizing the harmonious company for which are destined. 

such use one’s leisure time one becomes aware one’s kingly 
and priestly dignity, and continual work strengthen our 
position increasingly our vision grows and begin understand 
what sense our daily work also serves God’s ends. The “good 
work” done during the leisure time may appear more satisfactory 
because every action directly related the final goal. But 
paradoxically the daily work with its obvious drudgery and com- 
pulsion that eventually enables gain wider vision work. 
When leisure time cultivate mind reading listen- 
ing music, when visit sick person pack relief parcel, 
can immediately see its value because know myself and the people 
who will profit from what do. The daily routine the lives 
the majority people demands kind work which they have 
but most vague idea the people for whose good the work, which 
they do, performed. How does miner know, for example, whose 
room will heated the coal mines? who can tell the 
farmer who will buy the potatoes digging? Moreover, the con- 
scientious worker may even ask himself whether working tav- 
ern ammunition plant will help anybody, not rather 
bring harm upon relate one’s work God’s goal 
has misled people the futile attempt ostracize certain trades and 
professions. call futile because they did not realize that there 
are only differences degree the harmfulness the various occu- 
pations. The truth that sinful world and through sinful 
people that God executing his plan with mankind. 

This leads our last point. Does not our view suffer from ex- 
cessive egocentricity, though all that mattered our activities was 
that the work was well done, while the world would ever? 
Such interpretation would completely misunderstand, however, what 
said about the use our leisure time. that the most 
effective way can start work that performed agreement with 
God’s will and thus contribute betterment man’s condition. 
There one important aspect, however, which disagree with 
those who consider social reforms the panacea all evils. When 
such reforms are carried out without regard for the faith the peo- 
ple engaged them, they will inevitably share the ambivalence 
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all work and thus ultimately defeat their own ends. This rule 
very pathetically illustrated, think, the modern workers move- 
ment, which started its fight for the liberation the proletariat with 
remarkable idealism only see its last remnants die the slave 
camps Siberia crushed the Soviet tanks Budapest. 

The solution cannot consist, however, postponing all action un- 
til all people have become Christian. God uses the Christians 
the the earth and the light the world notwithstanding their 
sins. Wherever Christian works with others, his outlook will ef- 
fectively influence that others and decisively change the character 
the group which lives. Yet will not able act 
Christian his job mass organization unless and until 
has learned his leisure time the good work private rela- 
tions. the basis such experience the employee will able, 
for example, grateful for the opportunity work though 
may dissatisfied with working conditions, will work consci- 
entiously and with sense responsibility for his employer though 
the latter may not pay him well; the employer will anxious 
furnish the public product which worth its price, pro- 
mote the right use his leisure time. labor union 
will defend the rights minorities and mind the interests the 
consumer; artist will realize that work art which does 
harm people’s moral life gives offense has right existence, 
irrespective its esthetic values. 

not presumptuous hope that Christians should able 
turn the wheel history angle 180 degrees. not the 
Christian person who beset temptations and who falls prey 
sin? Yet also person who has not only learned call sin 
sin, but also rely what God does for him and through him more 
than what does himself. may seem incredible that 
through Christians God should bring about such momentous change. 
But that what Justification Faith means. Notwithstanding 
their sinfulness, God employs believers those through whom 
perishing world establishes his kingdom. 
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ANY Christians are disturbed and uneasy today because 
the present racial situation not seem find clear 
principle behavior from our religious faith. Most Chris- 
tians, indeed most people, have rather clear sense right and 
wrong when comes matters personal behavior. know 
that wrong tell untruth, beat one’s wife, cheat busi- 
ness. But when comes highly complicated moral situation 
which whole pattern culture involved, pattern culture 
did not ourselves the first place inaugurate, the mandate from 
Christian faith not easily discernible. For some indeed the 
Christian faith irrelevant culture patterns. Christianity has 
with personal salvation and that alone. For others there persists 
uneasy feeling that Christian principles are stake, but the 
complexity the problem one principle seems almost nullify 
others, and they hold the whole matter abeyance. Still others, 
their inability see the whole, choose one principle the neglect 
great many others, holding that one fiercely, citing Biblical 
references support their conviction that this behavior represents 
will even though the chosen principle may and often only 
partial principle and ultimate opposition the main tenets 
the faith they proclaim. 

Whichever these other categories fall in, most are 
uneasily aware that this does not represent the full demand the 
Christian faith. These inadequate interpretations the Christian 
imperative call mind the Biblical story Samson and the pillars 
the temple and point the dangers partial response. 
indebted the late Dr. Lewis Sherrill Union Theological Sem- 
inary New York for the suggestion that the Samson motif throws 
light the racial situation the South today that Samson was 
willing destroy himself order destroy the enemy. both 
instances there limited understanding God, albeit frenetic zeal. 
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This level desperation one dreads see. represents despair 
and violent, unreasoning resistance—a human response the oppo- 
site pole from the courage manifested Jesus Christ, who was will- 
ing destroy himself order that his enemy might live. The trag- 
edy the present situation that are firmly established our 
own way life that see way out except destroy ourselves 
with the enemy fear, unable muster confidence the ultimate 
love and righteousness God. 

those individuals who are honestly searching for more 
distinctive Christian answer that this paper addressed. What 
seek clear conviction that springs out the heart the Christian 
faith and that represents the full claim Christ upon human life. 


may offer some comfort the Christian know that making 
decisions not necessary see the end from the beginning, for the 
Christian knows that the end God’s hands and cannot deter- 
mined man. Nor essential know precisely what will 
demanded one tomorrow before taking today’s action, for faith 
gives the assurance grace that sufficient for every tomorrow. 
But necessary under the guidance something. For the 
Christian that means being under the guidance Jesus Christ and 
deciding broad far-reaching terms what that must imply for him, 
knowing clearly the probable cost. 

The necessity clear conviction all the more important 
view the clouded character the issues involved the racial situ- 
ation. obviously situation which what seems right 
bring about much that wrong. Most know that in- 
sist recognition human rights for all people, seems clearly 
minimum requirement the Christian faith, and insist full 
integration the Negro into American society all one time, 
bring about bloodshed, elimination the public schools, recrimina- 
tion and hostilities many kinds. situation confused that 
whatever one does will have both good and evil 
fact does not mean, however, that one can neutral that one can 
guided only regional loyalty though there were right be- 
yond that. makes all the more imperative the adoption prin- 
ciple that will keep one’s direction clear and one’s feet motion, 
principle that grows out one’s basic convictions about God and 


THE CHRISTIAN WAY RACE RELATIONS 197 


man. What this principle for the Christian our obligation 
discover. 

William Faulkner his recent, much-quoted Letter the North 
urges the principle moderation and forebearance, presenting him- 
self one who stands the middle somewhere between the ruthless 
extremes the racial situation. ‘This needed exhortation 
sure, and yet moderation such not enough. For later interviews 
with Faulkner have been conspicuously unclear what such mod- 
eration might mean, and what the direction must when modera- 
tion itself becomes untenable position. Christian cannot 
maintain consistently middle position. sense true say 
that the Christian cannot moderate for the sake being mod- 
erate. Moderation such Greek position that the Christian 
ultimately finds untenable. Even Faulkner, operating deep 
principles, fears find untenable. 

The Christian must have positive, clear direction dictated 
basic convictions held firmly that cannot waver from them. 
His actions may appear waver, for different circumstances 
will have the freedom and the courage act differently; but his con- 
victions will unchanging, for they will rest the nature the 
God serves, and the direction which moves will the di- 
rection that seems pointed the whole purpose God. Such con- 
victions may permit moderation, but moderation grace 
rather than moderation expediency—a moderation whose name 
reconciliation, which comes knowing the mind Christ and 
seeking follow it. question that arises How does one ar- 
rive the knowledge this direction? 

Although the Bible recognized the authority Protestant 
Christianity, not, believe, find the Christian answer life’s 
problems searching out isolated texts from the Bible prove 
point. Nor find looking for specific commands Jesus 
that have bearing the problem. Although Biblical texts 
make the message the Bible, and the teaching Jesus and his 
own example seen their totality are recognized the Christian 
presenting clear picture what human relationships must be, 
not enough rely these for our guiding principles. Any one 
may find himself text which hang point view. need 
instead make use the whole message the Bible, which points 
the character God and his way working the world, and 
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which calls respond him. The Christian Church holds 
that revelation comes not much what God says what 
God does. The Bible record God’s acts history. His 
elation not primarily verbal but actual. Our response him 
must therefore not primarily verbal but actual. 

principle Christian ethics that finds wide acceptance among 
ethical writers true the nature the Bible and that may 
help dealing with this problem race the principle that 
men’s behavior can and should response God’s behavior. 
can understand what God doing this world, can under- 
stand more clearly what may and should do. The Bible, looked 
whole and not simply fragments and isolated statements, 
reveals God acting three capacities calling for three kinds re- 
sponse from those who are devoted his service: (1) Creator, 
which our response praise and gratitude the Creator and love 
and respect for the creation; (2) Judge, which our response 
repentance, accepting the judgment and the restraint carried 
the judgment, denying ourselves response his will; (3) Re- 
deemer, which our response forgiveness and freedom, hope and 
courage. 

But how can this approach the problem give direction for 
our behavior this racial situation that confronts ex- 
plore these three ways, must have mind that while the three- 
fold distinction God’s ways working can made for purposes 
analysis, actually God not one time Creator and another time 
Judge and another time Redeemer, but always all three, and 
our response must all times three-fold response. 


Our first question is, What has God done, and what doing 
the act creation? Can discover his creative work and respond 
him Creator? Since the problem race concerned with the 
nature man and with man relationships, the Christian must ask 
the question, What What kind being has God created 
and for may seek his answer from two sources: from the 
Bible and from the scientific study the natural world. 

The whole burden the Biblical message that God created man 
male and female, one species, his image, dwell with him. The 
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distinctions made between peoples the Bible are never racial, but 
moral and religious. Regenerate men are distinguished from un- 
regenerate men, the people God from the people the earth; 
but even these distinctions are never considered ultimate and final. 
They are distinctions overcome rather than respected. 
The Bible shows man one, created one, and brought to- 
gether into one family. There was single act creation. There 
was single act redemption. one Church into which all 

The testimony science the same. Careful examination 
biological and cultural evidence leads the same conclusion, that 
the human species one. are certain ethnic characteristics 
that appear more strongly some men than others—color skin, 
shape features, texture hair—but anthropology has found im- 
possible separate men into groups sharply distinguishable the 
basis Although there are obvious differences men 
observe them today, differences intellect and differences 
level achievement, there nothing lead the conclusion 
that there inherent and God-given inferiority superiority any 
ethnic racial group. There evidence that miscegenation 
produces inferior strain the human family. Indeed, pure 
racial strain has yet been discovered. disadvantages mixed 
marriages any particular society seem spring entirely from so- 
cial attitudes rather than from weakened biological strain. any 
event the question equality not proper question for the Chris- 
tian consider. central principle Christianity counting 
other better than one’s self, the strong giving himself for the sake 
the weak. 

God has created man single act creation for the purpose 
dwelling with him one great family, what then will our 
response God’s work Creator praise and 
thanksgiving the Creator, and love the creation. our rec- 
ognition God’s creatorship are called love and respect man- 
kind, recognizing man’s ultimate oneness and our own responsibility 
and privilege fellowship with all that God’s. may help 
further our inquiry make use the concept found helpful 
many theologians, namely, orders this phrase 
mean that God has not created men isolated individuals, but 
certain basic relationships with his fellowmen, relationships that 
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are much part man’s nature that they may said part 
the very creative act God. 

his very nature man found families, some form the 
state, some form society. relationships, although 
ing detail different nations and different parts the world, 
nevertheless are universally present. ‘They are part the created 
nature mankind. Thus, while American democracy may not 
said part God’s creation, some form the state is. 
can discover the nature the created order, can our guide 
behavior some extent. Our action will not directed toward 
the restoration the original creation; that God’s work. But 
may act the light the created order. 

Two things may said about our response. the first place, 
cannot assume that God’s intended order the little community 
which live, any community now existent, and that ought 
seek preserve this form community any cost. 

Perhaps strange and yet undeniable fact should pointed out 
here part the complexity our situation. love, albeit 
mistaken love, that prompts much the conflict that has arisen 
the South recent months. not hatred the Negro that stirs 
violence. ‘The South is, part least, honest saying, “We 
love our Negroes and would much for not hatred, 
not even pride race that the primary impulse violent ac- 
tion, but love—love family, loyalty community. These are the 
forces that stir defense when family and community seem 
threatened deep social change: love for our children for whom 
want the best that life can give, love for neighborhood where 
things have been good. When these things are endangered 
strange and perhaps uncontrollable factors, our love 
cause spring their defense and lead into violent behavior 
that surprises even ourselves. 

But see God Creator the whole universe and not just 
this community, see that has larger ideas community than 
have been able muster, must lead eventually see that 


mistaken love that drives reject one part creation 


order preserve another. must see inevitable conclu- 
sion monotheism like that revealed Jesus Christ that God 
the Creator all, and that creation brought together last 
one great fellowship. its very nature all-inclusive. 
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cannot established defended one point denial another. 
The very child seek protect, the very community seek 
preserve are diminished and finally destroyed the narrow loyalty 
that causes strike out their defense. 

Whenever loyalty seeks preserve one beloved part God’s cre- 
ation the exclusion another, even when this loyalty one’s 
own family community, the résult diminution the beloved 
one. This was what occurred Hitler Germany where the Jew 
was excluded from the community. has happened India, 
Africa, and Japan, betraying men into unreasonable hostilities 
that they not believe and honestly not want practice. 

our own society this kind exclusiveness, limited love, has 
led into the anomalous situation which two societies live side 
side with vertical line separation that almost impenetrable 
except spots where servant-master relationships are desirable. 
who are white are protected the very pattern racial separation 
which live from any evidence the equality cultural attain- 
ment that might begin emerge. Many the South have 
never known Negro our own cultural level, and fondly believe 
that such not exist. The myth grows among that always 
grows when one group wishes withhold recognition the full 
manhood another group—the myth that the Negro inferior, 
unable assume responsibility, dirty and smells bad, emotional 
and not intellectual. And the white man goes perpetuating the 
inequality social structure built inequality vicious circle 
that seems impossible escape and that seems give the lie 
those who would speak the fundamental oneness mankind. 
That structure includes inadequate housing and recreation facili- 
ties, which make for higher rate disease and delinquency, and 
denial suffrage, which makes impartial legislation impossibility. 

The myth grows among the Negroes that the white man ar- 
rogant and overbearing. What one Negro said another Lillian 
Smith’s Strange Fruit illustrates this particular stereotype: 


“You remember the time went with Gus Milledgeville see 
his mother? saw man there the asylum who said was 
God—you remember? was out the yard—they let him loose 
—putting people ‘in their place’ telling everybody where they 
could sit and stand and how they could speak him. They said 
picked chair one day and almost killed woman because she 
wouldn’t stay where had put her. The doctors call para- 
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noia. doesn’t seem white folks are very different from 
him.” 

the second place, may not behave though the order were 
this time uncorrupted. act without recognition the fact 
corruption only increase the corruption, deep-rooted the 
fact sin. creation has already been corrupted the mis- 
guided and distorted behavior mankind that the original oneness 
God’s creation almost unrecognizable. 

can probably assume that the order creation—the form 
society God intended—is some form society which recognizes the 
need people for law, offering both restraint and support, and pro- 
viding for freedom all its citizens participate government and 
live together community, and speak and worship they de- 
sire. The problem maintaining balance freedom and order, 
preserving the rights the individual and the power the state, 
problem confronting all societies. our own country the prob- 
lem not polar but triangular, pluralistic. concerns the indi- 
vidual, the state, and the federation states, each with rights and 
responsibilities, supreme among which are the rights the indi- 
vidual. 

The principle involved interposition, for example—that almost 
forgotten principle that has been brought again from near oblivion— 
ostensibly whether the Supreme Court itself may not require 
check its powers lest freedom lost. responsible for the 
revival the idea interposition contend that, Congress and the 
President can commit unconstitutional act, the Supreme Court, 
composed men less fallible, also may commit unconstitu- 
tional act. But the real issue lies the nature our federal 
government. claim that the states are the original 
locus the sovereign power received from the people, whereas 
the powers the federal government are yielded the state 
and are strictly limited. ‘The state can interpose itself between the 
federal government and the people, thus protecting its citizens from 
injustice the progress the implicit the fed- 
eral government’s seizure powers not granted it. 

Those who oppose interposition, however, point out that our fed- 
eral system the creation the people and not the states. 
rests the Constitution, which the insistence Alexander Ham- 
ilton was ratified convention rather than state legislatures 
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order forestall any claims that the Constitution was merely com- 
pact between states which any state might annul will. The Con- 
stitution interpreted the Supreme Court thus the supreme 
law the land. the people disagree with the interpretation 
the Court, the people may upset the decision two-thirds vote 
Congress and three-fourths vote the states. Interposition, 
the other hand, would reverse this balance requiring such vote 
uphold the Court decision act Congress goes counter 
the laws the state, thus permitting any state annul any law 
dislikes though there were Constitution make one. 

The real fact taken into account that the interpositionist 
point view cannot exist side side with the United States gov- 
ernment. claims made this group were long ago shown 
incompatible with our pattern democracy. Everyone but the 
interpositionists themselves recognizes this claim delaying tactic 
designed flout both the Supreme Court and the will the people 
—an attempt that under our present form government cannot 
succeed. 

Our system government calls for constant vigilance safeguard 
the balance between our many political units lest the individual 
crushed battle power. The faith profess includes the 
knowledge the fact human political counterpart 
which that man party good enough have unlimited 
power. The very strength our government its flexibility and 
the system checks and balances that were written into the sys- 
tem and those that have emerged practice the many volunteer 
agencies and organizations that share the functions government. 
Citizens must see that any group that retains power over 
long period time the denial the franchise large propor- 
tion the people finally checked the intervention another 
power, that power turn subject check; for unlimited 
power always accompanied abuse. 

Our response God this present society not overthrow 
the system which live, and seek build another. This other 
system too would soon corrupt. Our response seek within 
the system for specific responses designed insofar possible bring 
this present system line with God’s intention creation. This 
response love, the kind transforming love that 
across all barriers forgive and redeem. 
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But because recognize the fact sin ourselves all men, 
have face the fact that love, real love, must encompass the ele- 
ments righteousness and judgment. God not only Creator 
also Judge. does not merely create and support, also de- 
stroys. Whatever not line with the purposes God—the vi- 
cious circle pride and resistance set our common 
not sustained God, but finally cut down his 
God not one who acts only Creator and Lover. God Judge 
and Redeemer well, and his judgment and redemption cut deep 
into our patterns life, calling for response contrition and con- 
fession our sin. And the very act judgment there hope 
for change. 


How recognize God’s judgment and respond God's 
judgment comes whenever man sins. Although seems clear from 
Biblical teaching that judgment comes the end history some 
final accounting, nevertheless also apparent that judgment comes 
now, day day, sometimes discernible consequences our acts, 
sometimes events whose causes cannot clearly trace. 

not denial human freedom say that God active 
every situation the controlling factor and that even when human 
responsibility seems uppermost situation God’s hand can 
seen too. Isaiah was aware that, when the Assyrians came 
down upon Jerusalem intent upon their diabolical destruction, God 
was also coming down upon Jerusalem judgment for her sins. 
The basic assumption monotheism that behind all there is, 
God work, active even that which wills oppose his supreme 
purpose. 

Judgment comes many ways and recognizable only faith. 
can recognize the low economic level the South during 
the period from which are beginning emerge, situation called 
Roosevelt number one economic problem,” which 
health, housing, education, mortality rate, and economic conditions 
pointed our failure live together according God’s intention. 
Erosion indicated failure stewardship the soil. Human ero- 
sion likewise indicates failure stewardship our human re- 
crop system agriculture one-party system politics, certainly 
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the poverty and heartache that have resulted from both the midst 
land plenty have pointed last the foolishness such 
economy, and may point the foolishness such politics. Thus 
judgment seen here the natural consequences our own be- 
havior, judgment that easier recognize the past than the 
present, and another than self. 

This may the principle should recognize the racial situ- 
ation today. Whether regard May 17, 1954, the Day the 
Lord bringing deliverance from bondage the day the As- 
syrian carrying destruction its wake, must see the Supreme 
Court decision judgment the country that has resisted equality 
within its own borders while has proclaimed equality the world. 
Such judgment call all for humility, self-examination, and 
repentance; humility, that court order should have been required 
make see and obey the truth proclaim; humility, that our 
Churches have been willing the captive culture, operating 
within lines set society, ignoring the marks the Church set 
Jesus Christ, failing denounce this separation, failing 
move across lines set society; humility, that have preached 
and taught partial Gospel centering individual salvation and 
omitting the weightier matters the law; humility, that clergy have 
been separated from people—for, although when challenged the 
court the ministry has largely stood for its belief the basic one- 
ness man, great has been the gulf between pastor and people 
that the people have followed the politicians rather than the clergy. 

recognition that God’s judgment work calls not only for 
self-examination and repentance but also for self-restraint and for 
restraint the brother, even when the brother does not recognize 
the fact judgment. necessary restrain ourselves whenever 
can recognize our own involvement injustice, and restrain 
love those who reject the judgment and fail see the hand 
God the turn events. need look with some solemnity for 
evidences God’s presence, aware that, whereas judgment accepted 
leads life, judgment rejected leads death. 

This means that the Christian unable stand apart from the 
suffering that apparent every hand. required take 
the stand that seems him most nearly line with the righteous- 
ness God even though any stand takes will necessarily put him 
active opposition many whom there much which finds 
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good, and make him the ally many whom there much with 
which would not identify himself. Nevertheless must act. 
Believing that God acting judgment well love, must 
align himself with what sees judgment, seeking restrain those 
who seem him persist injustice and disloyalty the cause 
Jesus Christ. 

The refusal see God’s judgment these events displays itself 
increase resentment and evasiveness following the Supreme 
Court decision. The loyalty one’s family and community turns 
hostility many kinds. White Citizens Councils spring 
every hand recent count showing 253 local councils with 
bership 60,000 Mississippi alone), banding together those who 
may have never joined together any other grounds but who can 
come together now the intensity feeling. Anonymity sought 
numbers organization behind which individuals may oper- 
ate without fear reprisal. anonymity not quite obvi- 
ously anonymous white hood, but more decorous and less 
conspicuous proves ultimately more anonymous. 

Further consequence unwillingness see judgment here the 
appearance evasiveness which seeks shift the battle another 
battleground more respectable than the real battleground. This 
too easier recognize another than one’s self. Thus the 
Supreme Court accused domination Communists con- 
spiracy against our way life. Thus while the battle patently 
the battle for human rights, the attempt made shift the bat- 
tle state’s rights. result sought make the state, which 
should guardian and actually offender against the rights 
the individual, appear the defender against the encroachment 
the federal government. The guilty party thus becomes the inno- 
cent, aggrieved party. The aggressor becomes the object aggres- 
sion and can fight his battle with head held high. ‘Thus high-sound- 
ing words like and are wherever pos- 
sible put the place fearsome words like 
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ity,” “injustice,” “inhumanity.” 


There attempt shift the battle from injustice the 
ervation creation. One battle cry that the will God 
keep races pure and prevent mongrelization. The Bible quoted 
support position untrue the message the Bible but neces- 
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But warfare which depends shifting the field battle from 
the real issue more respectable issue cannot handled one 
shift; requires continual shift one after another position proves 
untenable. Virginia the Gray plan gives way the Moore 
plan, which turn makes way for the Pope plan, and, for some 
least, back the Gray plan. Such shifting recognize will the 
long run prove futile, but for the time being powerful and costly. 

When one thinks recognizes the judgment God work 
this situation, finds himself called restraint the one who per- 
sists refusing face justice. present writer thus finds nec- 
essary support the NAACP which, although seeming times 
press unduly, nevertheless the organization that has proved most ef- 
fective overcoming injustice through patient, legal means. After 
investigation convinced that its leadership free from Com- 
munism and wants only the legal rights the Negro entitled 
reason his citizenship the United States and his own humanity. 
Its history shows careful adherence the law and American prin- 
ciples liberty and justice for all, and even patience the face 
what must seem the Negro inexcusable delay. one Negro 
writer put it, worked for thirty years allowed pur- 
chase Pullman accommodations the South, permitted eat 
dining cars without being hidden, like lepers, behind curtain. 
And the ICC ruling banning segregation interstate passengers 
rail and bus transportation and waiting rooms stations was handed 
down only last fall—November 25, And another said: 
can say with truth that want too Ninety years long 
time wait—no man who waits that long going too fast.” But 
each man must find his own way responding what recognizes 
the judgment God, both restraining himself and restrain- 
ing the brother. 


God also acts Redeemer, and our response him the 
response forgiveness and freedom. Because God Redeemer, 
the Christian, who repents and accepts the way Christ, may know 
himself forgiven and living under grace, grace that ex- 
tended freely him and now required him. God’s redemptive 
work is, first all, call accept forgiveness humility. Thus 
can erect barrier pride around ourselves though alone 
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are seeking Christian principles alone have understood the 
Christian ethic. Though must pass judgment issues, are 
not pass judgment the brother and assume that are righteous 
and unrighteous. Actually even though recoil from gross in- 
justice, must acknowledge our common burden guilt and 
readiness forgive all. 

But God’s forgiveness calls begin once act freedom, 
not hanging back like some Pilate, hesitating become involved be- 
cause past uncleanness, perpetually washing our hands symbol 
ineffective cleanness now. Forgiveness and freedom call for mov- 
ing out spontaneous love all those caught the fury the 
racial situation, offering relief those suffering economic boycott, 
offering support those under persecution for daring stand for 
what they deem right even when their particular strategy seems 
ill-advised. 

Not only are acknowledge his forgiveness, but are called 
proclaim proudly the meaning God’s redemptive activity. 
indebted Richard Niebuhr Yale Divinity School for many 
the following insights into the meaning redemption human 
history. Some the meanings that seem relevant the racial situ- 
ation may listed here. 


First, are called recognize that God always seeking free 
men from bondage many kinds. frees men from external 
bondage one man another. Although the Church has often 
been guilty supporting slavery with rationalizations taken from 
Scripture, nevertheless the Jesus has let loose the 
world the idea the work man, all men alike, and the world will 
never rest long there bondage any kind. Striking mani- 
festations this spirit have been the facts that the passive resistance 
Montgomery Negroes has become rallying point for Negroes 
throughout the country and the fact that Autherine Lucy widely 
regarded saint and martyr the people whose struggle for 
freedom she represents. 

God frees men from internal bondage habits behavior and 
thought that limit and cripple our own spirits and the spirits those 
with whom live. the white people who are most hurt 
this demonstration bad humor that now taking place through- 
out the country, and who have been most hurt throughout the ninety 
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years two-level living have endured. Nothing more devas- 
tating the spirit man than baseless pride race station. God 
promises freedom from the custom living, and thinking right 
live, society where one whole group separated from another 
whole group that not know their ways life and thought 
and they not know ours. God promises freedom from sin, that 
primal sin deep-rooted desire for our own well-being above all 
else, without regard for the well-being our fellowmen. 


Second, are called recognize that God’s Kingdom hand. 
The recognition that God sovereign the world frees for fear- 
lessness our own behavior. can act each small decision un- 
hesitatingly the awareness that are responsible for our brothers, 
all brothers, and that can act now love each situation de- 
mands without the necessity assuming full responsibility for the 
outcome. The outcome the hands God. This was made 
clear June, 1953, Roman Catholic Bishop Vincent Waters, 
who outlawed segregation Churches the diocese for which 
responsible, saying, happy take the responsibility for any 
evil which might result from different races worshiping God to- 
gether. But would not willing take the responsibility 
those who refuse worship God with person another race.” 

can ourselves act the conviction that God has made basic 
distinction between Negro and white, moving across lines wher- 
ever possible so. Nothing breaks down imaginary lines more 
quickly than for enough people unaware that they are there. 
Jesus broke the hold Judaism ignoring Judaism, his refusal 
acknowledge the artificial lines drawn the Jews the conster- 
nation the religious leaders the Jews. Jesus included his 
definition persons not only Jewish men good standing, but 
publicans, women, children, Samaritans, adulterers, and all the rest. 
Thus can seek deliberately make friends Negro people, go- 
ing into their homes and inviting them into ours. There Chris- 
tian right eminent domain, suspect, Jesus’ words (Luke 14: 
12-14), you give feast invite the poor, the maimed, the 
lame, the blind, and you will blessed, because they cannot repay 
you.” 

Seeking for ourselves neither security the status quo, nor notori- 
ety leader the attack, can act simply the awareness that 
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God King, that his law the supreme law the land, and that his 
law love. 

can speak out clearly, humbly, courageously whenever there 
Opportunity so. Much our most effective speaking 
likely be, like that Jesus, not when make speeches, but when 
talk with people informally and apparently casually. The mag- 
nificent thing about the conversations Jesus that some his 
greatest teaching (John 16, for example) was addressed one 
man. Jesus had trivial conversations, and lives were changed 
the interchange ideas about subjects casual drink water. 
informed the importance the spoken word; need only 
reminded the importance the casually spoken word. 

for the Church itself, acting the Church, there desperate 
need for courageous leadership that refuses identify Christian- 
ity with white supremacy, avoid the issues that lie before us. 
Waldo Beach recent article Christianity and Crisis says, “By 
far the great majority the Churches are the middle, maintain- 
ing troubled, uncertain silence. word ‘avoidance’ best de- 
scribes the reaction here. not indifference, for feelings are 
strong. The policies and practices the average local Church, 
whether the country cross-roads the bustling suburbs 
Southern cities, can best understood attempts escape from 
troubled conscience. convenient and respectable are the modes 
escape that the trouble conscience almost completely hidden.” 

not possible within the Protestant Churches for the minister 
act one way minister and another way citizen, hold him- 
self aloof from the responsibilities citizenship because his job 
ministry. The minister himself person under the judgment 
and redeeming love God. His own life colors his ministry, lim- 
minister are alike his decisions, made possible his relationship 
God and held accountable only God, the Father Jesus Christ 
and all. 


Third, are called whatever can, using all the creative 
powers with which God has endowed us, overcome resistance 
change our society. may this presenting facts that are 
not usually recognized, speaking positively rather than negatively, 
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being informed about what actually going that error will not 
overrule truth, and that people may act possession knowl- 
edge. Often the truth positively presented will remove fear the 
future, giving confidence the overruling power the right. 


Fourth, final consequence this freedom for which Christ set 
free that are not all required act the same way, and 
may respect the behavior those who behave differently from our- 
selves. Some may feel led plunge into activities that are the 
nature crusade for the rights our brothers. Such persons 
will have pay the penalty notoriety, criticism, and misunder- 
standing, perhaps even persecution economic physical na- 
ture. Others, with less conspicuous, but less clearly directed 
strategy, may seek penetrate the institutions society which 
have responsibility with what regard the mind Christ 
the matter justice and brotherhood. Still others may take 
position similar that the vocational pacifist wartime, hold- 
ing that involvement the battle defeats the very cause reconcili- 
ation for which the battle fought. The danger here, course, 
the danger neutralism which uncomfortably similar the es- 
capism which have spoken. 

The call each the call repentance and humility before 
the righteousness and love God, the call proclaim the word 
God fearlessly, making clear its relevance the specific situation 
which are placed, the call live sons reconciliation sin- 
sick world. 
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port the 1954 Supreme Court decision banning 

tion the public schools, the Southern pulpit general 
has been silent the issue racial segregation. There have been 
many exceptions, course. the one hand, some the more 
liberal clergy have attempted deal constructively with the prob- 
lems involved. have presented forced separation the races 
un-Christian and have dealt with the problems freedom 
speech and the basic need honor the law the land order 
prevent mob rule well with the need bring about greater 
justice for Negroes. have sought keep lines communi- 
cation between the races open and arrive constructive steps 
whereby the mandate the Supreme Court might carried out 
good faith. the other hand, some the more conservative clergy 
have defended legally enforced separation upon Biblical grounds and 
have supported the organization White Citizens’ Councils. 


the major denominations have come out sup- 


the main the ministers the large urban Churches the South 
have been silent upon the issue until recent months. Many them 
have been considered friendly the Court’s ban segregation, and 
some observers have supposed that they were part large group 
liberal moderates who were not being heard from either because 
the many pressures upon them keep silent since they were un- 
willing actively oppose integration, because they believed that 
would only accentuate prejudice and discrimination attack segre- 
gation directly under the present circumstances. However, re- 
cent months some those who had previously held their peace have 
taken their stand support enforced separation (see Southern 
School News, 111, no. September, 1956, 111, no. October, 
1956, 10), and they have sought justify their position upon 
Christian grounds. Unlike the theologically more conservative min- 
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isters who appeal the Biblical account the curse Ham’s de- 
scendants, these theologically more sophisticated and enlightened 
clergy generally reject the Biblical curse the basis their posi- 
tion. The argument which they use much more serious than the 
appeal the Old Testament curse, for not only made the 
name the Gospel, but also undercuts the Christian concern for 
social justice general and not the field race relations alone. 
For these reasons the present tendency, not just silent the 
face the claims social justice but positively defend the status 
quo and proclaim that any event the Christian faith con- 
cerned only with personal salvation and with the practice neighbor 
love exclusively relationships, must resisted, for 
makes the Gospel irrelevant the basic social problems the day. 

While there was paradoxical sense which those who were not 
actively opposed the efforts bring about greater degree so- 
cial justice could considered supporters such efforts that 
not against you for those who are now taking their stand 
support the status quo are clearly longer neutral allies. And 
what more, the very fact that they did not oppose the Court’s school 
decision immediately after was first rendered May, 1954 many 
avowed racialists did, but were ostensibly brought their position 
reluctantly after much thought and prayer, seems imply that their 
has stood the tests truth and love. Moreover, this 
change the part these leaders becomes even more 
consequential when remembered that they frequently represent 
the spiritual leadership the moderate-liberal urban congregations 
which would most likely respond genuine guidance the 
direction greater social justice between the races. Thus while 
obvious that the metropolitan area Atlanta, for example, re- 
sistance certain specific changes the pattern race relations 
would great any church, also clear that resistance some 
steps would far less than would many other parts the 
state. Witness the interracial groups the area, the opening the 
municipal golf courses members both races, the employment 
Negro policemen, the election city-wide basis Dr. Rufus 
Clement, President Atlanta University, the Atlanta school 
board, and the widespread opposition the county unit system 
which plays into the hands the more conservative political forces. 

The basic issue which raised the current controversy over 
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segregation is, course, not new, but urgently needs re- 
examined, not much the specific terms race relations 
the terms the more general Biblical, theological, and ethical con- 
siderations involved the relationships justice love. For the 
entire relevance the Gospel and the Church the social order 
involved the present controversy. would possible for many 
see the issues involved far more objectively such 
the basic question were undertaken context other than that 
defending and attacking racial segregation. shall direct 
our attention more general examination the relations love 
justice the light the Biblical understanding these concepts 
and also the light the related Christian doctrines sin, salva- 
tion, and justification. 


the first place, needs made clear that the Christian 
view love the fulfillment justice, never substitute for justice. 
specifically, love the New Testament sense agape (uncal- 
culating, self-giving love) the fulfillment justice the classical 
sense giving each according his due. Christian bound 
higher obligation which transcends the requirements justice 
both the latter understood ideal sense apart from the Gos- 
pel and exemplified historical systems civil law and con- 
truth with which shall have reckon the argument ad- 
vanced those who seek limit Christian morality the area 
personal relations, for the Christian norm love never fully em- 
bodied historical system law. But the difficulty with this 
argument taken itself that easily used justify the ac- 
ceptance even less than the achievable justice the social order. 
Love, divorced from the attempt establish social justice, becomes 
sentimental. attempts atone for social injustice the practice 
love—which requires more than the actual system legal justice— 
individual relationships. the Oxford Conference Church, 
Community, and State declared 1937: “Undue emphasis upon the 
higher possibilities love personal relations, within the limits 
given system justice established social structure, may tempt 
Christians allow individual acts charity become screen for 
injustice and substitute for (J. Oldham, ed., The 


tic 
cle 
fec 
rig 
Bil 


JUSTICE AND LOVE 215 


Oxford Conference: Official Report, New York, 1937, 
“Churches and Segregation,” editorial Life, Vol. 41, no. 14, 
October 1956, 46.) 

The attempt substitute personal love for justice stems out 
basic cynicism concerning the social order which represents facto 
denial the Christian doctrines salvation and justification. 
leads, the one hand, pharisaism the part those who thus 
make this attempt and, the other hand, disillusionment the 
part the victims injustice. effort substitute love for 
justice rests upon the belief that all the alternative systems jus- 
tice are inferior love that the latter cannot constitute principle 
discrimination between them; can only principle judg- 
ment upon all possible systems law and social justice. But such 
policy aloofness inevitably gives the advantage the existing sys- 
tem over against any effort improve it. the same time be- 
guiles the self-styled noninterventionists social affairs into phari- 
saism which assumes that its ostensible neutrality actually innocent 
the injustices which flourish unopposed. victims the in- 
justice which thus goes unchallenged are not easily misled, how- 
ever, for they soon become dubious the salvation which pro- 
claimed the name faith which appears utterly indifferent 
social injustice, and becomes increasingly difficult effectively 
proclaim the Gospel them. 

The fallacy this attempt substitute personal love for social 
justice the name the Christian faith becomes clear when the 
Biblical teaching concerning human justice (mishpat) examined 
relation the divine justice righteousness (tsedeq). Paul Ram- 
sey (Basic Christian Ethics, New York, 1950, ff.) has shown how 
the judgmental righteousness (tsedeq) God normative for hu- 
man justice (mishpat). Indeed, deeply the Biblical definition 
human justice penetrated the Biblical conception the right- 
eousness God, maintains, that the two concepts are used per- 
fect parallelism and interchanged for each other certain passages 
(Amos 24; Psalm 72: 1-4; Psalm 82: 3-4, for example). Further- 
more, God’s righteousness closely linked with his mercy (chesed) 
that the former cannot understood apart from the latter. 
righteousness includes partiality for the weak and the poor, and the 
Biblical conception the justice which required man differs 
from all other conceptions justice that demands the same par- 
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tiality for those special need. Rabbi Kahn declares, 
justice (mishpat) and mercy (chesed) are equally characteristic 
God, and they are equally demanded men (R. Kahn, 
Mishpat, and Chesed,” Religion Life, XXV, no. Autumn, 1956, 
581). following Micah’s plea justly and love mercy 
that man fulfills the divine commandment, shall holy; for 
Jehovah your God holy.” while the Biblical conceptions 
justice (mishpat), righteousness (tsedeq), and mercy (chesed) 
haps never entirely coalesce into bare identity,” they are “not all 
clearly distinguishable their meaning and never separable fact” 
(Ramsey, op. cit., 9). 

the teaching Jesus the tendency topple over 
into benevolence completed. Professor Richard Niebuhr main- 
tains that the special character the ethical teaching Jesus stems 
out his conviction that “the God who rules nature and history 
holy (Waldo Beach and Richard Niebuhr, Christian Ethics, 
New York, 1955, 33). For Jesus God is, emphatically, just. 
judges each man his own standards (Matt. 2); but his justice 
also evidenced the manner which makes for the unfair 
inequalities among men, granting the poor, the meek, the hungry, 
and the mourners what they have lacked (Matt. 3-11). His jus- 
tice holy justice, demanding complete inward integrity (Matt. 
6); but his justice also holy love, for what demands 
gives before making any demands: love, mercy, forgiveness, kindness. 
His kindness manifest the indiscriminateness nature, for “he 
makes his sun rise the evil and the good, and sends rain the 
just and the unjust” (Matt. bestows his good gifts 
upon those who turn him more generously than does parent 
upon his children (Matt. 7-11). divine mercifulness not 
for Jesus something added justice; the very heart the 
goodness with which God good. This what is, mercy, and 
this what requires the character his (ibid., 34). 

the Bible, therefore, the justice which demanded men 
the social order gets its meaning from the righteousness God, and 
the latter can understood only terms both his justice and 
his mercy. The divine love includes concern for social justice, and 
indeed the love God made known his righteous judgments 
upon men. The justice which God both manifests and requires 
redemptive justice, what Paul Tillich suggestively calls 
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(Love, Power, and Justice, New York, 1954, 
ative justice more than proportionate justice.” ex- 
pressed the divine grace which forgives order 
derstood terms their ontology well terms their Bibli- 
cal usage, not only there essential conflict between justice and 
love, but also love cannot separated from justice. its 
ultimate meaning creative justice, and creative justice the form 
reuniting form which and through which love per- 
forms its 


the second place, justice necessary instrument love. 
Neighbor love the New Testament means ministering the 
neighbor’s need, and the neighbor every man who affected 
what leave undone. The neighbor may encountered 
who are also related him both directly individuals and indirectly 
through institutions. all these relationships his welfare and his 
dignity are stake. Hence, Daniel Day Williams admonishes us, 
dangerous sentimentality exalt pure and unmediated 
meeting subjects the I-Thou relationship the only true good.” 
Social justice, like love, seeks the welfare all persons community. 
aims directly the good the group and indirectly the good 
each person the group; and, since most our relationships with 
our neighbors are necessarily indirect, the most effective way min- 
istering their total welfare through the pursuit social justice. 

his Gifford Lectures Reinhold Niebuhr has analyzed the man- 
ner which systems and principles justice become the servants 
love far they extend the sense obligation toward the neigh- 
bor the following three ways. the first place, they may trans- 
form the awareness obligation that immediately felt the 
presence obvious need into continuing sense obligation 
that expressed fixed principles social justice. the second 
place, they may extend the obligation which one feels relation 


1Emil Brunner, following the Lutheran antinomy between the social and personal spheres 
ethics, falls into the same error those who relegate love personal relationships alone 
when declares that “love knows naught systems” (Justice and the Social Order, London, 
1945, 116). See the criticisms position Daniel Day Williams’ God’s Grace 
and Man’s Hope, New York, 1949, pp. ff.; Paul Ramsey, op. cit., pp. and Reinhold 
Niebuhr, The Nature and Destiny Man, Il, 1948, 251. Brunner right, however, 
that the Aristotelian formula for distributive justice must converted from the con- 
sideration the contribution merit each consideration the need each. 
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single neighbor the complex relations the self and group 
neighbors. And, finally, they may extend the obligation which the 
individual discerns wider obligations which the community 
defines from its more impartial perspective” (op. cit., 11, 248). 
Thus justice may used instrument love relationships 
involving only two individuals way assisting discern with 
greater clarity and objectivity the neighbor’s true needs, but soon 
third person introduced into the relation love requires some 
calculation conflicting needs and interests. Even within the fam- 
ily some rational estimate conflicting claims and interests neces- 
sary the interest love. ‘The Samaritan may not have employ 
the concept justice dealing with the single neighbor the side 
the road, but the moment becomes confronted with two neigh- 
bors both whose needs unable meet must evaluate their 
respective claims the interest agape. 

Instead contradicting the ethic love, the provision for justice 
through the state the indispensable means the welfare society 
George Thomas points out, systems social justice exemplified 
the laws state have dual value (Christian Ethics and Moral Phi- 
losophy, New York, 1955, the first place, they have the 
negative function restraining egoism and aggressiveness the 
part the constituent members society (cf. Rom. 13: 4), and 
thus they make social order possible. the second place, they have 
positive function which the negative one subordinate, namely, 
the provision the structural framework which all the mem- 
bers society may more effectively seek the fulfillment their na- 
ture and purposes. This surely indispensable concern love, 
for without such structure justice and law there would 
order and freedom which are necessary undergird man’s efforts 
fulfill his physical and social and spiritual needs. And not only 
some system social justice essential the framework for the 
development man’s physical and social and spiritual natures, but 
the structural framework itself also performs work love 
far creative for good the life community. Professor 
Gordon Allport concludes his illuminating study, The Nature 
Prejudice (Cambridge, Mass., 1954, 477), with the arresting judg- 
ment that legislative action the major methods reducing, 
not only public discrimination, but private prejudice The 
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state is, Williams observes, creative for good evil” (op. 
cit., 102); hence, Christians ought use way educating 
men, including themselves, love. 

Individualistic Protestantism ignores the creative role the state 
when argues that Christianity has concern with efforts legis- 
late justice and righteousness. hypocrisy this claim clearly 
shown, however, the fact that the argument generally advanced 
only one area, race relations, while the same time the very 
groups which make this charge relation one area legislation 
are among the strongest supporters similar efforts other areas, 
for example, prohibition. The hollowness this argument also 
shown the fact that none these groups individuals seriously 
advocates the abolishment all laws designed secure the blessings 
liberty and justice (traffic laws, school laws, food and drug laws, 
laws protecting property, even most existing laws providing for 
certain amount justice for the Negro) for all men. Indeed, the 
very fact that these groups strongly urge their members law- 
abiding Christian duty most regards strongly suggests that the 
dichotomy between love and justice not actually great al- 
leged for the purpose excluding certain sphere conduct from 
the area Christian obligation. 

There another consideration involved our claim that justice 
necessary instrument love, and this relates the Church’s task 
evangelism. For not only does love require the pursuit social 
justice order meet the basic social, political, and economic needs 
men, but also requires the pursuit social justice condition 
effectively ministering their spiritual needs. Without concern 
for justice the proclamation love the name the Gospel be- 
comes hollow. Hence, not surprising that large segments so- 
ciety not respond the proclamation the Gospel, and also 
not surprising that the spiritual power the Church our day 
startlingly low ebb, for the love which proclaimed terms 
God’s requirements for man not agape all but, rather, senti- 
mental version love which reality escape from agape 
what Professor George Kelsey calls “practical atheism” (see Albert 
Rasmussen, Christian Social Ethics, Englewood Cliffs, New Jersey, 
1956, 6). 

Social conditions frequently become oppressive that they con- 
stitute almost insurmountable obstacles the reception the Gos- 
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pel and the experience salvation. Thus, Professor John Ben- 
nett points out (“A Theological Conception Goals for Economic 
Life” Goals the Economic Life, Dudley Ward, ed., New 
York, 1953, 418; cf. Paul Tillich, The Protestant Era, Chicago, 
1948, xviii), poor housing conditions, contrasts society be- 
tween extreme wealth and extreme poverty, unemployment, and 
corrupt moral climate which undue emphasis placed upon per- 
sonal financial gain and success judged terms false standards 
constitute obstacles the experience salvation the awareness 
God’s forgiveness and acceptance and growth obedience and love. 
This true even when this salvation viewed entirely terms 
personal relationship God. Hence would seem that wise pol- 
icy evangelism, even its sole aim were the salvation men’s 
souls, would necessarily concerned with the removal social im- 
pediments the reception the Gospel, and would seem that this 
concern would especially great the case stumbling-block 
such segregation which commonly recognized being un-Chris- 
tian even when withdrawal from the effort eliminate through 
social action defended. 


Finally, love for the Christian the ultimate norm justice. 
Reinhold Niebuhr declares, love “both the fulfillment and the 
negation all achievements justice history” (The Nature and 
right seeing certain negative relationship between love and jus- 
tice, for all actual laws and systems justice contain contradic- 
tions agape. But errs failing see the positive relationship 
whereby love the same time the fulfillment the justice which 
the historical system laws seeks. Hence individualistic Protestant- 
ism always threatened with the danger withdrawal from culture. 

Viewed then relation concrete systems justice, love reaches 
beyond justice and provides standard for judging all historical 
schemes justice. While recognizing the necessity for the concrete 
systems justice, love always seeks raise these expressions 
tice new heights, for recognizes that each system justice repre- 
sents something less than perfect justice perfect love. Yet love 
does not attempt take the place justice group relationships, 
for recognizes that even the family the Church the attempt 
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live spontaneous love alone self-defeating. For this reason 
love makes use the structures justice, not norms 
which life must perennially conform” but rather “ad hoc efforts 
strike balance between the final moral possibilities life and 
the immediate and given realities” (Reinhold Niebuhr, “The Chris- 
tian Faith and the Economic Life” Goals Economic Life, 
Dudley Ward, ed., 451). 

For the Christian the distance between what actually possible 
particular situation and the divine will under which all our ac- 
tion stands judgment covered grace. The central meaning 
the classical doctrine justification faith that man—either 
the pietist the monk the reformer—is justified works, even 
works withdrawal avoid compromise, but only The 
person who withdraws from social responsibility the name 
perfectionist ethic always danger falling into pride and self- 
righteousness because narrowly limits the scope the applica- 
tion this ethic. Moreover, the attempt withdraw from the pur- 
suit greater justice (greater equality, for example) just because per- 
fect justice (perfect equality opportunity) unattainable the 
present represents serious misunderstanding the nature love, 
for starts the wrong center. seeks save one’s life eternity 
keeping oneself unspotted from the world. ‘The New Testament 
agape, the other hand, begins with orientation the self to- 
ward God’s will and the neighbor’s need, whoever would save 
his life will lose it, and whoever loses his life for sake will find 
(Matt. 16: service the neighbor under God what 
required man. 

Not only does love seek the welfare all through the pursuit 
social justice, but also seeks the welfare each member the 
group individual, and dealing with the needs the indi- 
vidual neighbor I-Thou relationship finds the highest possi- 
bilities for sacrificial love. the justice and harmony 
which achieved this way (social justice) not the harmony 
the kingdom God, nor yet identical with the highest possible har- 
mony between individuals their personal this 
writes Reinhold Niebuhr, “there must always final dis- 
tinction between what the Gospel demands our individual 

the incisive comment Alexander Miller (The Renewal Man, New York, 


1956, 126): “To give men bread not affirm that they live bread alone, but wit- 
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and spontaneous relations and what demanded the institutions 
and structures society” (John Hutchison, ed., Christian Faith 
and Social Action, New York, 1953, 241). Thus, addition to— 
not instead of—the love which expressed the provision for com- 
munity justice, the Christian called upon seek fuller expres- 
sion agape above and beyond the civil law. limit love the 
relative justice any historical system put love strait jacket. 
Love that thus restricted and systematized becomes cold and cal- 
culating. becomes something less than agape. But, the other 
hand, divorce love from justice turn into pious sentimen- 
tality that instead being more than justice ends being less 
than justice. 
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ticularly regard fellowship within individual Churches, 

once confront the question semantics. popular 
repeat the phrase, nonsegregated Church and nonsegregated so- 
The professed aim many that building 
Churches, “racially and culturally Churches, per- 
haps Churches. Another expression that 
clusive which phrase connotes the breaking down 
all significant barriers entrance into full fellowship and status 
the local Church. 

None this language conveys automatically clear definition 
purpose. However, need note the fact that whatever the terms 
employed two fundamental objectives are sought the life the 
local Churches. First, there the initial aim eliminate all formal 
elements which give unmistakable evidence the exclusion Ne- 
groes other minority group persons. Most these elements are 
negative, course, since Churches not adopt creeds, constitu- 
tions, resolutions which expressly deny fellowship whole races 
classes. But such formal exclusion made reality the fail- 
ure announce policy, refusal invite certain 
types people worship, lack pulpit hospitality clergymen 
the ostracized groups, absence regularly established lines 
communication between the racially separate congregations. The 
fact that few local Churches give evidence having officially 
adopted their own denominational pronouncements favor in- 
clusiveness itself significant testimony that the bars are there, 
and deliberately there. 

The second step required that going beyond the formal open- 
ing doors, beyond what Alfred Kramer has called 
type racial inclusion,” kind Christian fellowship which 
tolerates social distance. Revealing studies Churches laying 
claim integration disclose situations which formal barriers are 
down but which spirit aloofness prevails regard recently 
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accepted minority group persons. The failure get invitation 
unaffected gracious smile from one’s Christian brother, enough 
indicate that one does not quite belong. And there can 
real Christian fellowship, true integration inclusiveness the 
Church, without the feeling perfect at-home-ness throughout the 
membership. place exists for class, race, group ac. 
cepted with qualifications, expressed implied. 


SEEKING INCLUSIVENESS 


cannot lay claim adequate knowledge what happen- 
ing over the entire country regard steps toward inclusiveness 
within local ecclesiastical institutions. There are signs, however, 
that the climate thinking and feeling rapidly changing. The 
major denominations and Church bodies have endorsed officially the 
1954 Supreme Court decision, and many them began the 
encourage the Churches apply gospel brotherhood without 
discrimination. Among them, the Southern Baptist Convention 
far back 1947 and 1948 urged upon “our Baptist people and all 
Christians the duty ordering our racial attitudes and actions 
accordance with Christian truth and Christian Since then 
reports have come constantly that Churches many parts the 
nation, including the South, are desegregating. Some, course, 
had been going that direction even before the 1940’s. 

The full picture not clear, though important studies have been 
made, particularly those Frank Loescher 1945 and Alfred 
Kramer 1950. Such investigations reveal two significant facts. 
One that surprising number congregations are quietly receiv- 
ing minority group persons into membership. The other that 
Negro Christians are still largely isolated from white Churches and 
relatively few have entered into full fellowship even where formal 
barriers are clearly down. Loescher estimated, for example, that 
considerably less than one percent Negro Protestants are regu- 
lar worship with their white brethren. Though Kramer’s study 
three denominations suggested that about nine percent the con- 
gregations include least one person racially different from the ma- 
jority group, most these congregations had few such persons. 
Eighty-three percent 405 Churches reporting had fewer than five 
non-white individuals the rolls. 
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look them individually they seek inclusiveness just enlight- 
ening. movement toward integration appears many parts 
the country and most the major denominations. Yet each 
Church and each community situation offers unique pattern. Ev- 
ery congregation makes its own first steps and progresses according 
the special conditions and limitations which encounters. 

Church Negro Presbyterian institution which calls white 
minister the pastorate. The Church located large, mid- 
western, industrial city and racially mixed neighborhood. 
four years the congregation takes forty-odd adult white persons, 
while the total membership (predominantly Negro) about 450. 
Ten white children join junior choir twenty-five, and Wednes- 
day evening prayer service becomes forty percent white. 

Church “B” white Presbyterian congregation with enroll- 
ment 460. located giant industrial city. surround- 
ing community extremely unstable, mixture businesses and 
dwellings, the heart the white residential area being few miles 
distant. Over ten-year period the Church has three pastors, all 
whom are committed the principle integration. least 
dozen adult Negroes are absorbed into total active congregation 
about 400, with all leadership—Sunday School, choir, board elders 
—becoming interracial. 

Church small white congregation, mostly professional 
people, small Southern university town. The active resident 
membership between 200 and 225. The institution non-de- 
nominational and less than three years old. From the beginning 
declared “open-door” policy. has two Negro members (hus- 
band and wife), three Negro children regularly Sunday School, 
one Negro among the Sunday School teachers, the choir, and the 
board members. All services and activities are inclusive, involving 
foreign students and teachers well. 

Church “D” large wealthy New York City congregation 
about 1700. special effort has been made include Negroes 
and records their participation are kept. The minister esti- 
mates that from five ten percent the Sunday morning worship- 
pers are Negroes, while they constitute twenty percent the choir. 
The organizations within the institution are all interracial, save that 
Negro church secretary member the board deacons. 
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The Church was originally Baptist, then moved uptown and became 
non-denominational. includes its fellowship not only Ameri- 
can Negroes but also Puerto Ricans, Japanese, Chinese, and 

space allowed one could give snapshots dozen other congre- 
gations, each unique character and experience. There is, for ex- 
ample, the record two all white Cincinnati Churches uniting, one 
Presbyterian, the other Episcopal. The resulting institution be- 
came interracial. consisted worshipping and working con- 
gregation, Sunday School, camp, and neighborhood 
groes now are members the governing boards, well teachers 
and deacons. ‘Thus there seems exact pattern either for the 
beginning program inclusiveness for its course develop- 
ment. 


II. MAKING FOR INCLUSIVENESS 


any given situation numerous influences are work, but 
least seven factors are found all the integrating Churches. They 
are follows: (1) dynamic, enterprising, courageous pastor who 
believes inclusiveness; (2) wise and determined group lay 
officers who give support and counsel the minister; (3) racially 


and culturally mixed environment which impinges intimately upon 
the congregation’s life and activity; (4) Active interest and respon- 
siveness persons the minority group; (5) Expanding commu- 
nity and welfare programs under Church sponsorship and dynamic 
Church leadership; (6) Emphasis upon Christian principles and 
Christian service with minimum attention specifically racial mat- 
ters; (7) Absence large, aggressive group pro-segregationists. 

regard the first two factors, face the problem leader- 
ship. Little can done without understanding, resourceful, 
and tactful minister who believes inclusiveness and determined 
move the Church that direction. And wherever the lay 
ficers support him overwhelming majority the Church very likely 
can persuaded accept minority group persons, assuming the 
presence other favorable conditions. Churches not integrate 
readily, however, save mixed communities where contacts across 
race, class, and nationality lines become daily affairs. The mixed 
congregations are usually found located within close mixed 
neighborhoods. Even so, the process achieving inclusiveness 
extremely difficult unless the neighborhood rather fluid, popula- 
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tion-wise, since probably the uprooted minority group person 
who most susceptible the appeals friendly congregation. 

The last sentence introduces factor number four, namely, the 
responsiveness persons previously excluded. Galen Weaver 
has noted that “minority group persons not quickly and 
large numbers come previously homogeneous white Church.” 
Wherever membership across race and nationality lines have been 
achieved, various techniques have been used elicit response, such 
repeated invitations Church affairs, visits from solicitous 
pastor, pulpit exchanges, contacts through Church programs the 
community, and personal invitation worship families the 
congregation. ‘This inevitably painfully slow process since 
difficult recruit new members even under quite favorable con- 
ditions, and since moreover those inclined responsive usually 
have deep commitments Churches where they maintain long- 
standing membership. 

Factor number five significant because appears that most mi- 
nority group persons are attracted first the programs and activities 
Churches aside from the formal worship periods. Negro families 
have begun contact having their children attend Sunday School 
class camp under ecclesiastical auspices. Perhaps the family 
has shared Church picnic witnessed week-day program con- 
cerning which invitations were issued. boy girl scout activ- 
ity, P.T.A. meeting fellowship hour the canteen may have 
brought about fruitful results. These avenues contact are im- 
portant because they offer natural, informal ways bridging gaps 
without awkwardly calling attention such gaps. All the in- 
tegrating Churches rely heavily upon this technique drawing per- 
sons through activities reaching out into the community. Full mem- 
bership and regular Sunday worship are sometimes the last stages 
long, informal association. 

Factor number six closely linked with the preceding because 
here again attention concentrated upon ideas, principles, prob- 
lems, and programs which are common Christians Christians 
and which transcend purely race class considerations. 
sults have come not congregations proclaiming themselves inter- 
racial, but extending their services the whole community and 
simply ignoring the lines which normally separate people. 
considerable aid, nonetheless, when the denomination which 
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Church belongs openly declares policy inclusiveness. ‘The local 
body thus given additional moral and psychological weapon 
which wise leadership will not fail use. 

The final factor listed negative one, namely, the absence 
well-articulated and militant pro-segregationist forces within the con- 
gregation. sizable group determined men can prevent inclu- 
siveness matter how favorable the situation might otherwise. 
One suspects that great many pastors, especially the South, who 
today desire integration are hesitant move because fear arous- 
ing and solidifying potentially hostile elements. 

The reality this demonic force cannot denied. Two 
observations here must made nonetheless. First, all inclusive 
Churches have had skillful leadership which avoided the pitfall 
arousing widespread rebellion. Usually there open debat- 
ing and voting and resolving the question the congregation. 
Bold steps are tactfully taken strategic moments, the assumption 
being that Church nature universal fellowship believers. 
Secondly, experience has shown that congregations are often surpris- 
ingly tolerant programs and activities cutting across race, class, 
and nationality lines. The Christian conscience nearly always 
work that unanticipated support for daring leadership frequently 
appears, while the other hand potentially hostile persons are re- 
strained canons human decency. Numerous congregations, 
one imagines, could make advances the direction inclusiveness 
save for leadership which sometimes pays too much respect forces 
intolerance and racial arrogance. 


RELUCTANCE INFORM 


ings and allied investigations, certain defendants, while 

edging and specifying their own activities former Communists, 
have steadfastly refused give the names former associates 
the ground that some them were never Communists, that others 
them have long since given their party membership, that others, 
though possibly still Communists, did nothing, the knowledge 
the defendants, which was illegal seditious, and that disclose 
their names would expose them social reprisals gravely dispropor- 
tionate their alleged offenses society. residual loyalty, not 
the principles the party disowned the defendants, but the 
persons with whom they shared for season distorted misin- 
formed idealism constrains these defendants from turning informer.* 
The statement one their number whose case now before the 
Supreme Court may taken representative the whole group: 


number recent trials growing out the McCarthy hear- 


will [said John Watkins] answer any questions which this commit- 
tee puts about myself. will also answer questions about 
those persons whom knew members the Communist Party 
and who believe still are. will not, however, answer any ques- 
tions with respect others with whom associated the past. 
not believe that any law this country requires testify 
about persons who may the past have been Communist Party mem- 
bers otherwise engaged Communist Party activity but who 
best knowledge and belief have long since removed themselves 
from the Communist 


There nothing religious this statement. Yet behind and 
numerous kindred declarations (some them going further pro- 
tect even those who may still Communists) there long history 
religious reluctance outright refusal inform, account 


reluctance has been feature the hearings and later trials of, among others, 
Wendell Furry, Leon Kamin, Lillian Hellman, Corliss Lamont, Arthur Miller. 

2From the prepared statement John Watkins before the Committee Un-American 
Activities the House Representatives, April 29, 1954, quoted John Watkins 
United States America, the Supreme Court the United States, October Term, 1956: 
Brief for Petitioner, pp. 
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which should have before order properly and systematically 
assess the ethical and legal validity reticence,” 
calling it, our religiously heterogeneous society. The crit- 
ical pluralism our democracy with its competing and mutually 
corrective ideas, institutions, and voluntarist societies the achieve- 
ment centuries social, political, and religious evolution. 
are indebted the dissenting traditions religions for many the 
now purely civil liberties enjoy. 

should acknowledged the outset that the opposition most 
minority groups informing has been more often prudential and 
practical than objectively ethical and theologically articulate and that 
only gradually, perhaps most fully our own time, have the princi- 
ples emerged upon which judges and moral theorists can ground the 
right conscientious reticence terms universal reference. But 
any event, there are least three religious and self-consciously 
ethical impulses detectable the some two thousand years con- 
scientious reluctance refusal inform. 

First, there the ever freshly reformulated concept the right- 
eous remnant which has given minorities the de- 
velopment powerful sense divine sanction over against every 
nominal Israel, every transmutation the great Church. has sus- 
tained them the rack and judicial hearings their loyalty 
their fellow believers. (Their steadfastness under torture and 
threats dire punishment qualitatively different from, though 
doubt sociologically assimilable to, the calculated solidarity 
thieves and intriguers the prudential taciturnity witnesses who, 
weakly organized countries, merely fear social reprisals because 
the inadequate protection afforded the courts.) Secondly, 
there the Christian experience the Holy Spirit and the indwell- 
ing Word which has been major factor the millennial tutelage 
the Western conscience. And thirdly, there the rather com- 
plex motif the priesthood all believers and with the exten- 
sion the secrecy the priestly confessional the conscience 
each individual insofar as, under Protestant and sectarian influence, 
feels himself part the invisible community the divinely 
and mutually forgiven. 

not necessary for the purpose the present inquiry show, 
given cases present-day reluctance inform, that secular 
even religious witnesses and defendants are conscious the religious 
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source sanction the impulse which holds them back from giving 
the names the brethren. For the secularization and democrati- 
zation religious motifs American society there has been con- 
tinuous process ethical osmosis through those historic membranes 
tradition which separate democratic citizens Jews, Catholics, 
Protestants, and non-believers. generalized way all Americans 
the land innumerable minorities are the heirs this ancient 
and multiplex legacy. 


The religious literature the reluctance inform not large. 
And since even the moral and legal problem connected with recent 
hearings and trials has only been touched the current litera- 
ture, may well cite what there before going back into 
religious history. Even the most liberal authentically conserva- 
tive among these recent writers conscientious taciturnity are not 
all agreed its moral probity legality. 

Alan Westin, for example, weighing all considerations, has come 
out favor naming others civic duty the ground that 
former Communist should think twice before reserving himself 
the decision whether his former comrades are presently dan- 
that the united-front camouflage lofty silence un- 
witting continuation Communist policy which the defendant has 
presumably given up, and that ‘speaking out’ full the only 
method defending one’s values.” 

Laurent Frantz and Norman Redlich, after noting “the fre- 
quent phenomenon witness who announces that will answer 
anything about himself but nothing about other people,” tried 
clarify legal alternatives terms the waiver problem. Since 
defendant witness who gives certain information legally waives 
the privilege withholding any related information, must 
advised his lawyer when appeal the Fifth Amendment op- 
portunely, wishes protect former associates. authors 
felt that playwright Lillian Hellman made the right choice ap- 
pealing the Fifth Amendment when the Un-American Activities 
Committee declined her request permitted speak fully about 
herself while remaining taciturn about her former 

Silent Witnesses Defend Civil Liberties?: The Course ‘Profoundest Wisdom,’” 


Commentary, (1953), pp. 544 ff. 
and Redlich, “Does Silence Mean Guilt?,” The Nation, CLXXVI (1953), pp. 471 
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ford Taylor tends agree with Westin the moral and legal obli- 
gation give names with the single reservation that the witness may 
judge whether given committee has authority make inquiries. 

Corliss Lamont who appealed the First Amendment defense 
conscientious reticence eloquent his repugnance Gov- 
ernment’s system secret informers, whisperers and talebearers.” 
quotes largely ignored letter February, 1954, the Senate 
Judiciary Committee group nineteen Christian and Jewish 
clergymen New York and New England, including five bishops, 
urging that the appropriate subcommittee investigate the baleful in- 
fluence the informer contemporary American Leo 
Pfeffer chapter the liberty speech and silence alludes 
passing the probable connection between the reluctance inform 
and the code Christians under the persecuting 

The moral and legal responsibility citizens, times general 
social crisis immediate community peril, supply the public 
authorities with information based upon private observation in- 
timate association thus more easily insisted upon civic and 
religious obligation than the widespread and less ingrained 
reluctance citizens inform kinsfolk, friends, neighbors, and 
associates. 


Yet reticence about giving names other information which 
could lead official social harassment the persons named has 
historically entered deeply into the conscience and mores men 
free society that are scarcely aware how ancient the im- 
pulse and how venerable are its sanctions. ‘The tattler among 
children seldom encouraged parents; and despised his 
playmates. adult society the talebearer may heard 
but never esteemed. Star Chamber before Congressional 
Committee, the informer may indeed heeded but has usually 
been inglorious figure whose immunity has often been granted 
grudging contempt. the conversion knowledge, gained 

Inquest: The Story Congressional Investigations (New York, 1955). “Other 
People’s Names,” pp. 205-209. 

Freedom Freedom Does: Civil Liberties Today (New York, 1956). 

The letter published The Churchman, CLXVIII (March 1954), writers 
distinguish between the proper investigator and the public informer. 

The Liberties American: The Supreme Court Speaks (Boston, 1956). 


®The gossip was originally the Godsip, that is, the baptismal sponsor, possession, 
through spiritual affinity, facts not available the community large. 
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through natural voluntary intimacy association, into public 
information which felt repugnant. 

Nevertheless, conscientious reticence not clearly established 
civil right like our Constitutional provision for habeas corpus and the 
safeguard from self-incrimination lodged the Fifth Amendment. 
has perhaps remained for precisely our time establish the legal 
limits this morally felt compunction. 

noteworthy that both John Lilburne, whose refusal 1637 
swear the ex-officio oath the Court Star Chamber trace 
the final vindication the legal privilege against 
and Francis Jenkes, whose imprisonment and the furor attending 
trace the passing the great Habeas Corpus Act each 
proudly declined give the names his associates during his hear- 
ing and trial. Although all three—conscientious reticence, the hu- 
mane privilege against self-incrimination, and the right habeas cor- 
pus—are distinguishable moral and legal problems, they are closely 
enough related justify opening our survey with pertinent quota- 
tions from these two obstreperous, but now honored, English wit- 
nesses for liberty. 

John Lilburne, the Leveller, was great reader Book 
Martyrs. Interestingly, his father had been the last demand the 
medieval right trial battle civil suit, while was reserved 
the son vindicate the relatively modern right against (torturous) 
self-incrimination. John Lilburne 1637 declared that had 
been and Judasly betrayed (by one that supposed 
friend)” and was himself unwilling betray others inso- 
far was confident that they had done wrong. When asked 
give the names other men including publishers and colporteurs, 
refused answer any question not directly related the charge 
importing forbidden books from Holland: 

for not [he argued] imprisoned for knowing and talking 
with such and such men, but for sending over Books; and therefore 
not willing answer you any more these questions, be- 
cause see you about this Examination ensnare 


you ask any more things, shall answer you with si- 


Wolfram, “John Lilburne, Democracy’s Pillar Fire,” Syracuse Law Re- 
view, III (1952), pp. 213 ff.; Erwin Griswold, The Fifth Amendment Today: Three Speeches 
(Harvard, 1955), pp. 


Zechariah Chafee, Jr., How Human Rights Got into the Constitution (Boston. 1952), pp. 
Howell, Complete Collection State Trials, (London, 1816), cols. 1318, 
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The London draper and alderman Francis Jenkes (d.c. 1683) was 
valiantly silent about his associates even the presence the king. 
the course the proceedings against him for speech made 
the hustings the Guildhall Midsummer’s day, 1676, Jenkes was 
brought before Privy Council. Jenkes seems have 
been about equally concerned for the restoration trade with the 
Continent, for the maintenance Protestant religion,” for the 
protection London against another fire, for the calling new 
Parliament cope with the national and municipal crisis, and for 
the defense the ancient rights fellow guildsmen London 
their Guildhall the course the hearing, when asked 
give the names those who advised him petition for the call- 
ing new Parliament, replied: 


Since see your majesty and the Lords are angry, though not 
sensible that have given you any just cause for it, must not say 
did without advice, lest you should more angry; and name 
any particular person (if there were such) would mean and un- 
worthy thing; therefore desire excused all farther answer 
such questions, since the law doth provide that man put an- 
swer his own 


Here again conscientious refusal inform and the privilege against 
self-incrimination are linked. 

Leveller Lilburne and nonconformist Jenkes were, least 
part, religiously motivated their reluctance inform give 

The long history the religiously sanctioned opposition in- 
forming and the betrayal confidences when fully written will 
help understand the present conflict the conscience the 
matter disclosing names. Even the present survey will 
ciently indicate such geographical and chronological extent and 


Howell, op. cit., VI, col. 1194. 

Jenkes’ nonconformity inference from the circumstantial evidence supplied the 
trial 1676 and particularly the trial 1683 which he, the two Whig nominees for sher- 
iff, and others were charged with riot against the royal efforts reduce the liberties Lon- 
don. Howell, op. cit., IX, coll. 187 ff. John Noorthouck indicates that the faction which 
Jenkes belonged were Presbyterian, for the new mayor and royalist sheriffs very active 
against the Presbyterians.” Anti-popery and the fear the Catholic Duke York featured 
the riot. New History London (London, 1773), 251. 

view Jenkes’ deep sense solidarity with the guildsmen’s house court, Eugene 
Rosenstock-Heussy’s remarks are apposite the great indignity intended when the Speaker 
the House Commons asked “name” member: “For soon the Speaker names 
him [by his personal name rather than the M.P. from So-and-So], the member ceases 
member. stands naked, cut off from the tree, fallen leaf. That all that hap- 
pens. The discipline the House cannot farther. excommunication.” Out 
Revolution: Autobiography Western Man (New York, 1938), 307, and passim. 
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persistent intensity opposition informing friends and asso- 
ciates that one will convinced that some fresh demarcation the 
boundary between responsible divulgence and conscientious reti- 
cence must drawn the religious and other voluntarist groups 
the one hand and the other the courts. obscure and 
only partly explored frontier the conscience the responsible 
democratic citizen must resurveyed. apparent that some- 
thing very vital the basic tissue human relationships 
jeopardy. 

acknowledged that informing, less than the reluctance 
inform, also has its religious sanctions and that even the officio 
itself, against which Freeborn Lilburne protested, had 
origin, the medieval Admittedly, too, much the 
reluctance can put down group disgust for the “squealer.” 
The present survey does not attempt assess the extent which 
there may religious residues even this social phenomenon. 
henceforth confined expressly religious expressions the re- 
luctance inform. leaves the sociologist and the systematic 
moralist determine the proportions the purely social and the 
ultimately ethical the Church-historical evidence here assembled. 
samples the evidence conscientious reticence about yielding the 
names both and “sinners,” that is, those belonging 
toa group with whom the witness defendant currently agrees (for 
example, Jenkes and the London guildsmen) and those with whom 
the defendant longer agrees (for example, Watkins and the Com- 
munists). 

shall look turn into the three major traditions which have 
molded the conscience the citizens American democracy, tak- 
ing first the Biblical and Jewish, then the early Christian and 
Catholic, and lastly the Protestant and sectarian testimony. 


the book Proverbs there are number injunctions against 
talebearing and calumny which the most important 11: 13. 
Since the proverb has found its place canon law, here quoted 
the Douay version: that walketh deceitfully, revealeth secrets; 


side the issue could traced from the role the ephors classical Greece, 
through the medieval inquisition, the “prophets” (informers) Savonarola’s brief Domin- 
theocracy Florence and the probing elders and deacons theocracy Ge- 
neva, the infant denunciants parents Nazi Germany. 


ng. 
vas 
the 
the 
for 
all- 
not 
an- 
nst 
ive 
in- 
vill 
the 
the 
her- 
Lon- 
hich 
ured 
gene 
aker 
to 
hap- 


THEOLOGY TODAY 


236 


but that faithful, concealeth the thing committed him his 
Similar Proverbs 25: thy cause with thy 
neighbor, but reveal not the secret another.” 

Besides the confidences the neighbor and the friend, Judaism 
was concerned about safeguarding the sensibilities both the con- 
vert and the penitent. this connection the rabbinical construc- 
tion Leviticus 25: instructive. This verse, shall not 
wrong one another; but thou shalt fear thy God,” happens repeat 
portion 25: explaining away the duplication, the rabbis 
declared that the intention the repetition the enunciation 
the precept that conscientious member the covenant should not 
wrong another even mere words. say, should not 
remind penitent his forgiven sin proselyte his past reli- 
gious association nor mislead anyone wrong advice; and, gen- 
eral, should not wrong anyone matter “entrusted the 
heart” which cannot enforced human Elsewhere 
there the law that who puts his neighbor public shame 
rather have himself thrown the furnace than put his neighbor 
shame.” ‘The Daily Prayer Book has the following from 
ancient rabbi: who profanes things sacred, and despises the 
festivals, and puts his fellow-man shame public even 
though knowledge the Torah and good deeds his, has share 
the world come.” 

Still more our purpose are the laws and practices Judaism 
specifically against the informer who tells falsehoods and even truths 
out context subject the person informed on, the com- 
munity whole, disproportionate and reckless reprisals. 

one was held greater contempt the Jewish community 
than the informer. was likened serpent. was im- 
periled minority within medieval Christendom Islam that Jews 
developed their extremely harsh codes against the malicious gossip 
(moser). This harshness goes far explain how, almost reflex 
action, any present-day citizen whose nurture has been Jewish re- 
coils from anything that felt partake the nature delation. 

Cf. also Prov. 11: 


Authorized Daily Prayer Book with new translation the Rev. Singer (Lon- 


don, 8th ed., 5668-1908), 193. 
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Long after the specific legislation against informing passed from the 
consciousness most modern Jewry, the ancient revulsion against 
the enormity and the overhanging sense dread lest one in- 
advertently incur the dire communal punishments for talebearing 
must have continued attenuated strength influence the moral 
posture and shape the conscience Jews. 

Talmudic legend ascribed informer the responsibility for 
the destruction The Talmud also supplied prece- 
dents which appeal could later made justify the capital pun- 
ishment the Even after the destruction the Tem- 
ple, which was looked back upon bringing capital punishment 
end Jewish law, the ingrained loathing for and dread the 
informer was such that the Jewish community often put informers 
death and then resorted the legal fiction having killed 
act communal self-defense. this point the basic intention 
Jewish law and discipline, which correct the sinner and bring 
him repentance, was suspended the overriding concern pro- 
tect the community whole.* Even the sage Maimonides could 
write his Code that “An informer may killed anywhere, even 
the present time when not try cases involving capital pun- 
ishment, and permissible kill him before has informed.” 
The problem informing medieval Jewry seems have centered 
the protection private property against arbitrary seizure the 
non-Jewish authorities, although course personal rights could also 
put jeopardy informers. the problem informing 
or, this case, testifying, before Jewish courts, biblical law (Deu- 
teronomy 24: 16) and its rabbinical amplification served disqual- 
ify kinsmen witnesses either for against one another.” 

some areas and times the crime informing was recognized 
the surrounding Christian Moslem authorities who, concerned 


Gittin, ff. One the long since modified elements the Eighteen Benedictions 
the synagogue service was directed against the informer and heretic. 

For example, Baba Kamma, 117 

24Rabbi Asher ben Jehiel pronounced the death penalty informer Seville; his 
son Judah ben Asher pronounced the death sentence upon the dreaded Joseph ben Samuel. 
heinous was delation the eyes the Jews that the Spanish town Lucena (near 
Cordova) with its large Talmudic academy, Joseph ibn Migash caused certain informer 
stoned the close the holiest days. (It was the Day Atonement which happened 
Book XI, Treatise IV, ch. viii, item 10; Yale Judaica Series, (New Haven, 1954), 


Maimonides, Code, Book XIV, Treatise II, ch. xiii, item Yale Judaica Series, 
(New Haven, 1949), 110. Interestingly, the law disqualification the ground kin- 
ship did not apply proselytes whose status “like that newborn child.” item 


Dis 
m- 
ity 
re- 


238 THEOLOGY TODAY 


for the solidarity the Jewish community corporately responsible 
for the tax levy, commonly executed the capital judgments the 
Jewish courts. the Iberian Peninsula the Christian authorities 
sufficiently shared the Jewish repugnance for the informer take 
over the Jewish word Spanish and Portuguese designation 
for the malicious gossip (malsin, malsim). There are several famous 
instances preserved the Christian rulers Spain inflicting capital 
punishment informers tried before Jewish tribunals. Peter III 
Aragon, for example, ordered the execution informer 
Barcelona 1280 the behest the Jewish authorities.” John 
Aragon 1390 permitted the Jewish community Huesca 
suspend the usual rules judicial procedure dealing with inform- 
ers. John Castile ordered the summary execution 1379 ofa 
royal Jewish tax collector charged ill-advised leaders the Jew- 
ish community with delator. When the king discovered that 
was his trusted servant for whom had unwittingly signed death 
warrant, angrily revoked the privilege the Jewish courts try 
criminal cases. But somewhat later the court rabbi Abraham Bene- 
viste under John Castile and was able recover the privi- 
lege; and was instrumental drawing Valladolid 1432 
extensive chapter informing, wherein was provided that the 
death penalty would meted out only the third offense and exe- 
cuted the royal hangman. The first offenses were punished 
merely branding, ten days’ imprisonment, and fine, the latter 
doubled the delation took place the presence Christian. 

Poland the problem the moserim persisted longest. 
ment cutting off the tongue ear the informer was approved 
the Polish government. late the end the eighteenth cen- 
tury Jewish informer was sentenced death 
ually banning and the curse and still later social ostracism became 
the more humane forms the communal punishment the in- 
former. Into most recent times Poland, the moser was disgraced 
even after death being given funeral,” his casket be- 
ing carried garbage late 1757 such dishonorable 
burial was inflicted members congregation New York 
City.” 

Solomon ibn Adret, Responsa; printed Kaufmann, Jewish Quarterly Review, 
(1895-1896), 228. 


Kaufmann, op. cit., 228, quoting Perles. 
Salo Baron, The Jewish Community (Philadelphia, 1942), 156. 
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The severity and also the abuses the Jewish legal tradition 
respect the moser who goes back his kinsfolk, neighbors, and 
friends should not obscure the main point the present survey, 
namely, that almost any Jew reason the tutelage the cen- 
turies has almost inbred repugnance act the informer 
disclose the kind information which has come into posses- 
sion virtue spiritual affinity propinquity. 


Although the intensity the aversion for the irresponsible gossip 
generally related the seriousness the peril under which mi- 
nority group lives, notable that the Christian tradition, 
less than the Jewish, the abhorrence the informer vigorously 
persisted long after the minority status the persecuted pre-Con- 
stantinian Church had given way its position pre-eminence 
Christianized society. Indeed, was not until the inquisition 
against the Cathars that the medieval Church began find place 
for the informers whom even Roman imperial law had, from time 
time, sought seriously discourage. instructive trace the 
ancient and earlier medieval Christian canons concerning informers. 

Like the Jews the Diaspora, the Christians the period before 
Constantine’s conversion were dependent for their continued exist- 
ence upon group discipline, and similarly they were bound look 
upon informing most hazardous and odious form defection. 
Christian Apologists had defend the community before the Roman 
imperial and local municipal authorities, also before the philosophi- 
cal and literary spokesmen Romanitas, against the charges that 
Christians were incestuous their talk about brotherly love, sedi- 
tious and immoral their noctural gatherings for worship, canni- 
balistic their liturgical orgies, and atheistic their monotheistic 
repudiation the gods the Empire. the same time, view 
the dangers from suspicious and ever resentful populace sur- 
rounding them and periodically persecuting magistracy above 
them, the whole Christian community had insist (1) upon disci- 
pline secrecy (arcani disciplina) respect the mysteries the 
faith and the place and time sacramental enactments, (2) disci- 
pline reticence time persecution regard disclosing be- 
fore pagan tribunals the names the brethren, and finally (3) dis- 
cipline faithful solidarity which constrained the Christians from 
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bringing cases between Christians before pagan magistrates Cor. 
1). Jesus’ command Matthew 18: 15-17, the so-called rule 
encouraged Christians restrain themselves rebuke fel- 
low Christians privacy and only the last resort open remon- 
strance within the still semi-private fellowship the assembly 
Christ. Judas, one the intimate circle the twelve, was 
stand out Christian memory the most infamous informers. 

time persecution the imperial magistrates were, course, 
pains secure from Christian witnesses the names and whereabouts 
fellow believers. Confessors and martyrs therefore steeled them- 
selves keep back the names the brethren. the end the pe- 
riod persecution the council Arles, convened Constantine 
314, enacted canon that every churchman degraded who 
had handed over time persecution the sacred vessels, copies 
the Scriptures, the names cleric might have 
revealed them word mouth from memory have handed over 
the official list members Such defector among the 
lapsi was given the special name traditor (becoming the course 
time traitre and traitor). Canon the same council enacted 
the excommunication until death all “who falsely accuse their 
Canon another very influential ancient collection 
canons (the Statuta ecclesiae antiqua which often circulated under 
the name the Fourth Council Carthage) demanded the episco- 
pal excommunication any cleric who accuses his 
tantius his canvass the evils his time mentions delation 
comparable murder, for “there difference whether you kill 
with iron word.” The Spanish Council Elvira (305 
306), convened while Christians still stood peril the Diocletianic 
enacted canon the excommunication, without 
reconciliation even the any delator who had caused 
the proscription death the person informed against. For less 
grievous consequences informing there were corresponding de- 
grees punishment. 

The same rule almost the same wording found the Dead Sea Manual 


Discipline (col. vi, 1). 
Hefele-Leclercq, Les Conciles, pp. 191 The canon was renewed Arles 


list for the Carthaginian Church described Tertullian. 

Divine Institutes, lib. cap. 20. 

Hefele-Leclercq, op. cit., 260. 

fine.” conformity with canon Nicaea this phrase was subsequently al- 
tered many versions “non nisi fine,” thus permitting reconciliation the very end. 
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The natural repugnance for the informer and detractor was shared 
part the pagan magistrates. distaste had already the 
pre-Constantinian period expressed itself recurrent imperial ef- 
forts regularize and constrain delators making them liable 
the same punishment those upon whom they informed and 
prohibit women, clarissimi, and certain other classes from de- 
meaning themselves act the informer. for while, had 
sought banish all suffering Christians the 
hands traditores and other informers naturally encouraged further 
restriction delation under Constantine and his successors. 319 
Constantine actually imposed the death penalty false 
Valens and Valentinian forbade anonymous Stern legal 
impediments continued placed the way 

Significantly, both the ecclesiastical canons the ante-Nicene pe- 
riod against traditores and the imperial laws against delatores became 
part the Iro-Scottish penitentials, the Frankish capitularies, and 
finally Roman canon law. 

The Iro-Scottish penitential books codified the complex Celtic 
Christian system private penance and became major factor 
the development the Western cure souls and the formation 
Western canon law. Delation and detraction through garrulousness 
occur frequently the list grievous sins the penitentials. For 
example, the Penitential Cummean (canon 13) specifies that “If 
anyone, diligently garrulous, injures his brother’s good name, 
shall penance silence for one two days.” canon the 
informer and who informed are construed persons the 
same status. same regulation appears the Synod North 
Britain (canon The Burgundian Penitential (canon 38) says 
that informer, i.e., thing abominable,” shall receive penance 
for three years bread and water. The original reading this 
canon and many others like appears have been directed against 
wearing amulet, ligatura, which the monks came take dila- 
tura the sense slander and back-biting and which they there- 


Panegyri., 

Codex Theodosianus, cf. ibid., Lib. tit. accusationibus. Leg. 11: Qui 
alterius famam, fortunas, caput denique sanguinem iudicium devocaverit, sciat sibi im- 
pendere congruam poenam, quod intenderit non probaverit. Cf. ibid., Leg. 19. 

Codex Justinianus, IX, xxxvi. 

Codex Theodosianus, IX, iii, 

John McNeill and Helen Gamer, Medieval Handbooks Penance (New York, 
110. 
Ibid., 171. 
Ibid., 277. 
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upon assimilated delatio, thus connecting the canon with the 73rd 
canon Elvira against delatores cited The capitularies 
Charlemagne and Louis the Pious also cite the 73rd canon 
vira and the 55th canon IV.” 

these Frankish capitularies and the Iro-Scottish peniten- 
tials, the later unified system Roman canon law, the Corpus 
Juris Canonici, the Elviran canon against delatores found its place. 
Beside the Corpus (authoritative the Church until its replace- 
ment the Codex 1918) assembles pars ii, causae and via 
good many biblical, decretal, and imperial sentences against irre- 
sponsible accusation, betrayal, and For example, the 
Corpus takes over from the pseudepigraphic Capitularies Angil- 
ramnus and attributes Pope Hadrian canon the 
Franco-Germanic Church: “Unless who informed upon have 
his head cut off, let the tongue the delator cut other 
words, the crime must capital offense warrant the ignoble 
action informing. Not incidentally, the same ninth-century Capi- 
tularies specifically protect the teacher (doctor) from base accusa- 
tions: one receive accusations against teacher, since 
not condemned human inquisition (humano examine) 
whom God has reserved for his own judgment.” 

After Gratian assembled his Decretum which was destined 
evolve the authoritative Corpus, the Church the thirteenth 
century began alter its views delation respect 
fact the inquisitors quickly came regard delation convert 
from the Albigensian heresy the requisite demonstration his 
conversion. ‘This reversal the direction canon law, begun 
the age Innocent III, reached its culmination the Spanish In- 
quisition with its annually proclaimed Act Faith which solemnly 


Hermann Schmitz, Die Bussbiicher und das kanonische Bussverfahren (Diisseldorf, 1898), 

306 
Lib. vi, Etienne Baluze, Capitularia Regum Francorum coll. 

the quotations this section are taken over from Benedict the Levite, 
Burchard Worms, and Ivo Chartres (Decretum). See the critical edition the Corpus 
Emil Friedberg, Vol. II, coll. 549 ff. and specifically, for the transmission canon 
Elvira, col. 552, 47. 

Pseudo-Isidorian Decretals, ed. Hinschius, 765. 

768, citing large number papal letters. See especially Pseudo-Callistus, 
136. 
Contemporary canon law distinguishes between “delation” which improper and “de- 
nunciation” which obligatory, for example, the case heresy with certain limitations 
the person who suspects heresy related the suspected heretic within the four degrees 
affinity. Dictionnaire Theologie Catholique, IV, coll. 418-421. distinction, drawn 
from Thomas Aquinas, also made between evangelical denunciation father (ut patri) 
and judiciary denunciation (ut judici). 
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called upon the faithful engage pitiless denunciation even 
one’s closest kin for the slightest irregularities not only doctrine 
and devout practices but also every other realm expression and 


Eventually, the changes theory and practice wrought medi- 
eval canon law the face the Catharist heresy came also, 
Spain, influence the royal courts, not, however, without indige- 
nous ‘The older Christian abhorrence delation, leg- 
acy the period imperial persecutions, lived on, needless say, 
among the persecuted heretics and was later revived when Catholics 
themselves again became minority the lands the Reformation. 

will contribute the survey take two three examples 
Christian opposition informing from pre- and post-Reformation 
England. 

his widely read Acts and Monuments John Foxe preserves the 
examination 1406 Lollard William Thorpe before Archbishop 
Arundel. After the archbishop demanded that the Wycliffite heretic 


“publish” the names the brethren, making them known the 
bishop the diocese, Thorpe replied: 


than Syr, either for pleasure them that are neither wise, nor 
were, whome tooke counsell and information, should now 
forsake thus suddenlie, and shortlie, and vnwarned, all the learning 
that haue exercised selfe these thirtie winters and more, 
conscience should euer herewith out measure vnquieted; and 
Syr, knowe well, that manie men and women should there- 
through greatlie troubled and slaundered; and said Syr, you 
before, for mine vntruth and false cowardnesse, manie one shoulde 
bee put into full great reproofe: yea (Syr, dread that manie one 
they might then iustlie) would curse full bitterlie; and Syr, 
feare not but the curse God, which should deserue herein, would 
bring full euill ende, continued thus. And if, thorough 
[sic] remorse conscience, repented any time, returning into 
the waie which you doe your diligence constraine nowe for- 
sake, yea Syr, all the bishoppes this lande would defame me, 
and pursue relapse; and they that nowe haue (though 

the extent which informing could regarded Christian responsibility, see 
Charles Lea, History the Inquisition Spain, (New York, 1906), ch. iv. 


influence has been most recently traced for England Mary Hume [Maguire], 
“The History the officio Oath,” Radcliffe Ph.D. dissertation, 1925. 
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vnworthie) some confidence mee, thereafter would neuer trust 
me, though coulde teach and liue neuer vertuouslie. For 
if, after your counsell, left vtterlie all learning, should heereby 
first wound and defile mine owne soule, and also should, here- 
through, give occasion many men and women full sore hurting: 
yea Syr, consented your will, shoulde herein, mine 
euill example it, farre were, slea manie folke ghostlie, 
that shoulde neuer deserue for haue grace God, the edifying 
his church, neither selfe, nor none other man’s life, and 
[be] vndone both before God and 


This Lollard claim for the inviolability the Christian conscience 
respect informing was repeated Elizabethan and Jacobean 
England both factions opposition the conformity demanded 
the Settlement, namely, the Catholics and the Puritans. 

The whole the argument have been tracing was eloquently 
summed Thomas Cartwright his defense the Classical 
Presbyterian movement which sought see established Eng- 
land, not sedition, but prayer God, petition Parliament 
and Her Majesty, and free parochial propagation. his Trea- 
tise the Oath against Bancroft and Whitgift, Cart- 
wright evoked the memory the continuous witness from the times 
the Old Testament, through the ancient Church, the Lollards, 
against every magistrate prelate who presumes put the con- 
science another man “upon the racke and theare leave 
insisted that put man oath tell all about himself and others, 
dispensing with proper witnesses, misuse the legitimate purpose 
oath. Moreover: 


The secret offence another man (as Matthew 18) [he 
except great importance treason, idollatree, murder and 
such like may not revealed but after private admonitions. Much 
more equall [right] that mans owne private faults should re- 
mayne private God and him selfe till the lord discover them. And 
regard this righte consider howe the lord ordained witnesses 
whearby the magistrate should seeke into the offenses his subjects 
and not oathe rifle the secrets theare 


Cartwright was against the officio oath tell all, since against 
God’s commandements that man shoulde hurt his neighbour that 
hath not deserved it.” Holding that forced entry into the inner 


Op. cit., III, pp. 256 

Albert Peel and Leland Carlson, Elizabethan Nonconformist Texts, 
Cartwrightiana (London, 1951), pp. 30-46. 
37. 
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citadel interior castle the conscience the presumption Anti- 
christ, goes on: 


was never heard of, thought, that anie Tirante either amunge 
Jewes, Turks, Saracens heathen synce God created the soone 
shyne uppon the earthe, that beaste should breake upp into the 
temple God, that into the hearte and conscience man and 
compell him sweare accuse him selfe [or 


Cartwright conjures the stigma which will attach, the public 
records, the name even unwilling informer long after his 
death, oute his weaknes unto posteritie either false 
brother betrayinge others, least one which for feare was 
driven hurte the church God and wronge his friends.” 
goes on: 


this admitted, that anye man maye called oute uppon 
his oathe discoverer the secret wayes other men [,] then 
the nearest frend religion nature will fall into jellousey and 
for feare one another dowting least [lest] one tyme other the 
secretts which pass betwene them shall discovered this waye. 
Thus the pastor shall not dare trust his people nor they him 
anie thinge more then whearof would have all the worlde 
knowe and also shall one belever robbed another. And this 
mischeife [will] lenth [so] enter even into the famylie that the 
husband shall not dare use [in talking with] his wife, the father 
his sonne nor the master his servant [,] anie thinge which maye come 
publicke 


Cartwright thereupon turns briefly the evil effects even upon the 
informers themselves who are made suggest false things 


the great mischiefe the churche” the cullor the 
princes supremacie.” Going back Diocletian and the ancient per- 
secution Christians and drawing upon Foxe’s Book Martyrs, 
substantiates his conviction that “that which secrett and knowen 
God onelie and whearof proofe can made lawfull wit- 
nesses [should] abyde until the cominge oure lord Jesus Who then 
will open all secretts. 


When, their turn, Catholics had once again become valiant 
minority, this time Elizabethan and Jacobean England, the pre- 


Ibid., 44. 

38. 
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Constantinian feeling for the infamy delation was recalled them 
also. Recusants like Fathers John Gerard, Henry Garnett, and Ed- 
mund Campion steadfastly maintained that they were loyal the 
English crown temporal matters and indignantly denied the 
charge that they were seditious traitorous. both 
priests and lay Catholics, when brought before the magistrates and 
even when tormented the rack, heroically strove withhold the 
names fellow Catholics and the homes where they met for priestly 
ministrations. was one the hardest burdens which the later 
beatified Edmund Campion had bear that had disclosed Catho- 
lic names under torture. From the scaffold Tyburn 1581 
uttered the desire forgiven all whose names had confessed 
upon the Actually there considerable doubt whether the 
Jesuit missionary ever more than confirmed, under torture, those 
names that had already been disclosed any event, 
there clear evidence that like many another Recusant who pleaded 
loyalty the crown temporal matters, Campion conscientiously 
objected turning over names fellow Catholics. one point 
argued “that forasmuch the Christians the old time being 
commanded deliver the books their religion such perse- 
cuted them, refused so, and misliked with them that did so, 
calling them traditores, might not betray his Catholic brethren, 
which were, said, the temples the Holy Here 
Campion alludes the already quoted canon the Council 
Arles. The resistance Campion, and the Recusants generally, 
revealing the homes co-religionists was based conscience upon 
the conviction that, despite what the courts and the Protestant 
populace might aver, they were temporalities loyal the crown. 
Their capacity face their inquisitors was sustained their moral 
treatises equivocation which helped them tell the truth and yet 
conceal and notably the matter withholding The 


Richard Simpson, Edmund Campion (London and Edinburgh, 1867), pp. 319 

letter fellow Catholic prisoner, Mr. Thomas Pond, Campion reported 
have asked forgiveness for indicating the homes where had ministered but have rejoiced 
“that had discovered things secret, nor would he, come rack, come rope.” 
247. The same episode has been discussed most recently Godfrey Anstruther, Vaux 
Harrowden: Recusant Family (Newport, 1953), 121. connection with the hearing 
against noble Recusants herein recounted, the speech Catholic Sir Thomas Tresham 
defense his not taking oath for fear self-incrimination, “which contrary the law 
nature,” pertinent (p. 123). 

Simpson, op. cit., pp. 248 

See, for example, Hugh Williamson, The Gunpowder Plot (London, 1951), pp. 
141 and 274. 
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dislike the informer has Catholic circles persisted most vigor- 
ously among the Irish. 

clerics among the Catholics had still another claim taci- 
turnity these troubled times: the seal the Henry 
Garnett (1606) Jacobean England, John Sarkander (1620), An- 
dreas Faulhaber (1757), and also John Nepomuk the fourteenth 
century are among the famous martyrs for the inviolability the 
confessional. 

Long after the arcani disciplina the ancient Church had been 
abandoned and the Mass the faithful was conducted openly the 
presence the catechumens, secrecy came shroud another sacra- 
ment, penance (clearly documented since Augustine). Originally, 
penance had been largely public, that is, churchly humiliation 
(exomologesis), but under the influence the Celtic penitentials 
the sacrament penance became private transaction. time 
the severest canonical strictures came imposed upon priests 
order, assuring the inviolability the confession, safeguard 
the sacrament, the validity which depended upon the volition and 
forthrightness the penitent. Canon law has provisions for even 
difficult case the disclosure the confessional attempt 
upon the priest’s own life through the poisoning the wine the 
altar. Only the priest can manage authentically simulate 
accident before the consecration the wine that the penitent not 
exposed his confederates turncoat the priest himself free 
from the rigors canon law against using abusing the secrecy 
the confessional. Neither preach more pertinent sermon nor 
maintain more effective discipline parochial school may 
priest make use the disclosures the confessional. Neither 
help improve the administration penitentiary can chaplain, 
nor help track down criminal can confessor, disclose any in- 
formation has acquired the confessional unless with the 


Bertrand Kurtscheid, History the Seal Confession (St. Louis, 1927); Léon Honoré, 
S.J., Secret Confession: Etude historico-canonique (Bruges, 1924). For briefer treat- 
ment, “La Loi secret,” Dictionnaire théologie catholique (Paris, 1923), col. 920; and 
“Obligation secret,” Dictionnaire droit canonique, (Paris, 1949), col. 41. For 
Protestant treatment the actuality the problem, see René Voeltzel, “Le 
sionnel pastoral,” Revue d’histoire philosophie religieuses, XXXVI (1956), 232-247. 
For recent American Catholic extension the principle into number professions see 
Robert Regan, The Moral Principles Governing Professional Secrecy with into 
Some the More Important Professional Secrets, Catholic University America, Studies 
Sacred Theology, series, No. (Washington, 1941). 

confirmed the severer view his decree 1682. 

The Gallicans for season sought make exception the rule the 
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consent the same strictures apply the Ortho- 
dox tradition. Especially monstrous among the pretensions and re- 
strictions imposed Czar Peter the Great the Russian Church 
was that section his Réglement ecclésiastique which insisted that 
priests turn over him all information suggestive sedition com- 
ing them through the confessional. Since confession was trans- 
action between the penitent and Christ, claim access its privacy 
for political purpose was, the eyes the enraged Russian hier- 
archy, palpably the demand Antichrist. 

significant that the Western Middle Ages, especially among 
knights the battlefield and times fire and shipwreck, confes- 
sions laymen were widespread and duly countenanced canon 
law and the scholastic theologians and that the seal the priestly 
confessor was extended the lay Aquinas may 
taken representative this judgment. his discussion the 
seal and its applicability layman, writes that one who 
not priest, particular case has kind share the act the 
keys [absolution], when bears confession case urgency, 
also does share the act the seal confession, and bound 
secrecy. Giles Rome declared that the hearing 
confession the priest (ex officio) and the layman (in emergency) 
are alike true ministers penance and restrained its 

The secrecy the priestly confessional has likewise survived un- 
impaired the Canon Law the Church England 
guenot pastors Catholic France under the Edict Nantes were 
also relieved from disclosing any information that came them 
consistory. 


VII 


Although confession laymen (with its attendant seal) had almost 
disappeared among Catholics the end the Middle Ages, under 
Luther’s influence was revived among Protestants. Something 


The secrecy the confessional acknowledged the Code Penal France and the 
United States for example, the New York decision which protects clergymen every de- 
nomination from disclosing court any information coming them their “professional 
character the course discipline enjoined the rule such denomination.” Glaser, 
Handbuch des Strafprozesses (Leipzig, 1883), 525, 17; Carl Zollmann, American Church Law, 
2nd ed. (St. Paul, 1933), 430. 

Amédée Teetaert, Ord. Cap., confession aux laiques dans latine (Bruges and 
Paris, 1926). 

Kurtscheid, op. cit., German ed. (1917), pp. 133-144. 

Summa Theologica, Pars III, Supplementum, Question xi, art. 

Dictionnaire Théologie catholique, col. 900. 

Canon 113, S.P.C.K. ed., 1947, pp. 73; 155. 


the 
abl 
anc 
spo 
the 
for 

the 
Let 
pri 
log 
tha 

pri 
cor 
pri 
the 
7 
7 


RELUCTANCE INFORM 249 


the modern diffused sense the impropriety informing trace- 
able the Lutheran doctrine priesthood” each believer 
and the inviolability the conscience sensitized its enlarged re- 
sponsibilities, although this consequence perhaps less apparent 
Lutheran than Reformed lands. its briefest formulation, 
the Tract Christian Liberty (1520), every Christian, sinner justi- 
fied through Christ, is, Luther’s own words, moved grace 
give myself Christ unto neighbor even Christ gave himself 
‘The believer encouraged his universal priestly role 
forgive daily even himself forgiven. his sermon 
October 26, 1522, the text Matthew ff., Luther declared that 
Jesus forgave the paralytic, every Christian through faith has 
the power and opportunity both heal and forgive: 


Let the [Roman] priests consider well whence they alone derive the 
power forgive sins when the Gospel clearly expresses that all 
may absolve. For whoever has faith and Christian has also 
Christ, and has Christ has also the power forgive 

The relevance our theme the Protestant principle the 
priesthood all believers that, theological analogy and psycho- 
logical contagion, the Protestant believer conscientiously feels, 
attenuated strength sure, something the scruple regard 
that secrecy about the sins others which canonically binds the 
Catholic priest. The diffusion the “priestly” conscience among 
members whole society structured the Protestant ethos can 
thus adduced further explanation the widespread reluctance 
yield the names even those whom one cannot class with the 
saints but rather among the sinners. The Protestant doctrine the 
priesthood all believers and the mutual and continuous forgiving 
and forgetting linked therewith makes explicit the extension the 
conscience cover the names, not only the saints, but the sin- 
ners well. 

Luther revived and programmatically combined the tolerated 
medieval practice lay confession and the ancient doctrine the 
priesthood all believers when declared, his Open Letter 
the Christian Nobility (1520), that really difference be- 
tween laymen and priests, princes and bishops, spirituals and tem- 
porals.” ‘To sure, the initial purpose the epoch-making Letter 


Weimar-Ausgabe, VII, 66, line 
Weimar-Ausgabe, 394, lines ff. 
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was sanction the princes the chief Christian laymen under- 
take the reform long delayed the clergy. But even before 
Luther had broken with the Roman Church had, notably his 
commentaries the Psalms, given expression the sovereignty 
each believer, once forgiven and forgiver, within the foyer faith. 
Luther had been, moreover, particularly interested restoring 
each individual the prerogative for which Paul had contended 
Corinthians that the spiritual man judges all things and 
judged none. For process gradual clericalization and 
then monopolization the confident dictum Paul had come 
one the most important scriptural bases for the authority the 
medieval Pope. the strength it, Gregory VII had declared 
his Dictatus Papae that the successor Peter the spiritual man, 
none. Luther, reapplying this Pauline passage with its papal 
overtones every believer, not only reinforced his doctrine the 
priesthood each Christian respect faith but greatly extended 
the competence the individual conscience over against the judg- 
ment ecclesiastical authority and ultimately also the temporal 
power. his exposition Exodus 15: f., Luther wrote: 


every Christian now king unto himself and priest oth- 
ers. The priesthood higher than the kingdom, spread more 
widely. For the priest uses the Word not only for himself, but for 
others; the faith, however, through which becomes king, has 
for himself 


The Protestant sense the inviolability conscience has been long 
sustained Luther’s doctrine the (royal) priesthood all believ- 
ers. will well this point glance back its history; for 
appears the distinctively Protestant contribution the nur- 
ture the conscience the matter revealing names. 

Its basic text, course, Peter f.: you are chosen 
race, royal priesthood, holy nation, God’s own people, that you 
may declare the wonderful deeds him who called you out dark- 
ness into his marvelous light. Once you were people but now 
you are God’s are several other passages the New 
Testament which suggest the royalty, the inviolability, and the sa- 


Believers with Comments,” Concordia Theological Monthly, XXIII (1952), 
The most recent treatment German with all the older literature that Hans Storck, Das 
allgemeine Priestertum bei Luther, Theologische Existenz Heute, N.F., (1953, Munich). 
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credness the laity (no less than their authorized priests) virtue 
renewed This not the place rehearse the ven- 
erable pre-Reformation history the doctrine the royal priest- 
hood the 

Suffice here point out that there were two Reformation lines 
development the doctrine, that classical Protestantism 
represented Luther and Calvin, and that the sectarians 
freechurchmen. Modern Protestantism the beneficiary both 
developments. And the conscientious citizen within the Anglo- 
American tradition, whether explicit believer not, can- 
not understood without this Reformation legacy and its seven- 
teenth-century British reinforcement. both lines development 
the doctrine the universal priesthood means more than the indi- 
vidualistic right direct access God through one’s personal inter- 
pretation the Bible. fact, this was originally only secondary 
meaning. More significantly for our present purpose implied 
that the measure that believer saved through faith, like any 
priest the medieval Church, feels the responsibility ever 
being Christ unto his neighbor the sense ever forgiving; for 
every believer who justified also sinner (simul justus pec- 
cator). 


Vill 


was especially the radical dissenters from magisterial terri- 
torial Protestantism, like the Anabaptists, who contributed most 
the political-juridical theme under review. Anabaptists recov- 
ered for their part the pre-Constantinian sense the righteous rem- 
nant, being the people God sojourning the world but not 
it. Hence they radically and principle separated their con- 
venticles from the state. Characteristically these radical evangeli- 
cals appealed once Peter (the universal priesthood) and 
21. The latter passage, Luther’s translation, was interpreted 
the covenant good conscience with God through 
Baptism solemn and responsible agreement with God remain 
loyal him and the like-minded brethren their harassed con- 
venticles even unto death stake stream. Protestant less than 


Cf. Peter Titus 14; and especially Rev. 10; 20: 

new treatment, see paper, “The Role the Laity the First Christian Cen- 
turies,” Laity, June, 1957. Significantly, the best account found the contemporary 
article Antonio Piolanti, “Sacerdozio dei fedeli,” Enciclopedia Cattolica, with 
bibliography. 
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Catholic magistrates meted out capital punishment for their “crime 
Some our most precious liberties were 
fought for these lowly Anabaptists their appeal the high 
prerogative and also the attendant self-discipline implied their 
being, rebirth Christ, the duly constituted priestly kingdom 
and royal priesthood Christ separated from the world and its po- 
litical jurisdiction matters faith. Like the early Christians 
under persecution, the Anabaptists made matter honor, the 
honor the Christian knight (miles Christi), not reveal the names 
fellow fighters the militia Christ, even when put the rack. 

was their conviction that rebaptism baptism) was 
not seditious heretical even though the revived code Justinian 
construed capital offense the eyes both Protestant and 
Catholic magistrates. sure, many who were also dubbed Ana- 
baptists, like the polygamous theocrats Miinster, were patently 
revolutionary and immoral; but the evangelical pro- 
ponents adult baptism were confident that theirs was the Chris- 
tianity the primitive Church, that their faith was not inimical 
orderly government, and that because reprisals they would stead- 
fastly and conscientiously conceal the names and meeting places 
their fellow 

example their dauntless spirit may taken from among 
that group Anabaptists Holland who presently took their name 
from their chief pastor, Menno Simons. Many acts Christian 
valor the presence magistrates are preserved the Martyrs’ 
Mirror which, among the Mennonites, holds place veneration 
comparable Foxe’s Book Martyrs among British nonconformists. 
Typical the hearing one Elizabeth January 15, 1549. 
price hundred gold guilders had been placed the head 
Menno Simons Emperor Charles concerted effort rout 
out the heresy. Elizabeth, flushed out the general search, was 
first thought because her zeal the spouse Menno himself, 
whom she insisted calling brother Christ. The council 
the hearing proceeded demand the names and whereabouts all 
her friends. 

Elizabeth replied: God has commanded love the Lord 

God and honor parents. Therefore will not tell you who 

parents 


Bundgenossen, bondgenoten are the German and Dutch terms. 
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Council: this will not further press you; but would know 
what people you have taught.” 

Elizabeth: “Oh no, lord, let peace concerning them. 
you ask about faith will answer.” 

Council: will use such severe measures you that you will con- 
form.” 

Elizabeth: trust, through the grace God, that will keep 
tongue, that shall not became traitor (verraderes) and deliver 
brother’s name [Menno] death.” 

these words Anabaptist Elizabeth, about burned for heresy, 

sedition, and contempt His Majesty’s court, appealed the ex- 

ample the ancient confessors Christ before the pagan tribunals 
imperial Rome, and defended her right taciturnity the 

ground her membership that royal priesthood which she, 

woman, and her fellow covenanters considered the righteous rem- 

nant the Lord and therefore superior magistrates the realm 
conscience. 

the course Church history her conviction and the 
more Churchly Protestant view the universal priesthood mingled. 
the Anglo-American development the Presbyterians and notably 
the parties further the left the English seventeenth century were 
the chief contenders for the authority the individual enlightened 
conscience facing the illegitimate presumptuous claims both 
Church and State. Richard Overton, the Leveller, once said: 
ery man nature king, priest, prophet, his own natural cir- 
cuit and compass.” have already quoted Presbyterian Thomas 
Cartwright, Leveller John Lilburne, and nonconformist Francis 
Jenkes their conscientious refusal disclose the names asso- 
ciates allegedly traitorous blasphemous. 

the American colonies the extent which the authority the 
Biblically enlightened conscience the individual was regarded 
supreme certain matters needs fresh documentation. Even 
the Deists and those among the founding fathers the Republic who 
were only nominally Christian drew upon the heritage religious 
dissent and claimed for the enlightened conscience sovereignty 
whose ultimate, least whose historic, sanctions rested upon the 
claim the individual conscience the locus where the eternal 
and indwelling Word may become the word man without 
oath, where the Holy Spirit may one with the spirit man. 


Martryrs’ Mirror (Scarsdale, Pa., 1954), 48. 
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From our survey impulse the three major religious tradi- 
tions which have shaped American society, Jewish, Catholic, and 
Protestant, evident that the seemingly “natural” reluctance 
expose names the brethren” grounded the millennial 
experience minority groups safeguarding themselves hos- 
tile society and the doctrine the priesthood all believers with 
its attendant scruple confessional secrecy. common ground 
all the laws, canons, precepts and testimonies the three tradi- 
tions surveyed that the adherents diverse religious minorities 
have not regarded their own group basically inimical society 
large and have therefore not considered seditious refuse, 
hearings court, expose members their own group un- 
warranted investigation and social molestation reprisal reveal- 
ing their names. 

will have been clear from the start that the moral problem 
forced informing former current associates differs from the 
problem the governmental use professional informers and also 
that both kinds informing, involuntary and voluntary, differ from 
espionage and duly authorized investigation. Informing (forced and 
professionalized) involves defection, whereas espionage and investi- 
gation are least duly contrived detection.” The ignobility be- 
ing forced give personal information, into the possession which 
one has come through close association consanguinity the spir- 
itual relationship the mutually forgiven, seems, the traditions 
have surveyed, have been regarded only the more opprobri- 
ous because its distortion, since even accurate information sup- 
was, inflammable social situation, serious consequence for 
the minority group the suspected individual. 

the light the long history opposition informing, espe- 
cially the dissenting and minority traditions, would appear that 
the best recourse state, the judicial and legislative organs 
which respect the individual conscience, remain content en- 
deavor convince the conscientiously reticent the clear and pres- 
ent danger society involved his withholding the names of, and 
information concerning, demonstrably dangerous members soci- 
ety. restraining itself from probing too far demanding too 


Cf. the distinction made above, footnote 
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much this area the religiously sensitized conscience, the state, 
which our pluralistic American democracy, rightly makes claim 
being itself religious, however much respects the rights all 
religions equally, may justify its judicial patience the ground that 
out the stuff intimate confidence, partial and even perverse 
loyalty, fraternal coherence, and charitable discretion that the larger 
cohesions the commonweal are drawn. may well socially 
dangerous tamper with those personal loyalties, whether enlight- 
ened obscure, which constrain the conscientious citizen from be- 
traying the names persons whom has been related 
spiritual affinity natural propinquity. modern mobile so- 
ciety the consideration kinship, which canon law justified taci- 
turnity about the misdeeds relation and which even today legally 
prevents spouses from testifying for against each other, has been 
part replaced psychological importance the intimacies 
voluntarist societies which the democratic citizen often feels much 
closer affinity than blood relations privileged canon law the 
fourth degree. 

are witnessing today another phase the millennial struggle 
between the urge for social conformity and fresh extension the 
domain the sensitized conscience. will not always clear 
where draw the line between charitable reticence and civic scruple 
the specific problem traced this survey: the giving names and 
confidential information. But recent statement the Federal 
Court Appeals San Francisco soberly warns the dangers in- 
herent all efforts settle for anything less than the full legal safe- 
guard the conscience inseparable part our religiously and 
socially heterogeneous democracy: 


not amiss [the Court declared the tradition the somber 
prognostications Cartwright, Lilburne, and Jenkes] bear 
mind whether not must look forward day when substan- 
tially everyone will have contemplate the possibility that his neigh- 
bors are being encouraged make reports about what says, 
what reads and what meetings 


Parker Lester, No. 14081, C.C.A. 9th, Oct. 26, 1955; cited Lamont, cit., 119. 
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BULTMANN HARNACK 


Religious publishers all sudden, but belatedly, are jumping 
the paperback bandwagon. Association Press has its 
Abingdon its “Apex Books,” Meridian its “Living Age 
Harper its Beacon Press, and perhaps others 
are also issuing paper reprints. Students, pastors, teachers, and 
librarians will particularly interested these series, for they can 
pick greatly reduced prices some the best religious and theo- 
logical writing the past twenty-five years. Many these books, 
however, reflect point view stage scholarship that quite 
definitely belongs yesterday rather than today. Indeed, good 
estimate how much and how far theological ideas have moved 
the past generation would read these books alongside con- 
temporary religious publishing. ‘That not say that the new 
always better, for among these reprints are some real classics. 

One such the republication Adolf Harnack’s popular, con- 
troversial, and certainly influential lectures What Christianity 
(Harper $1.35). Originally delivered series 
public addresses Berlin 1899-1900 under the title Das Wesen des 
Christentums Essence Christianity”), the book was trans- 
lated the next year into English, and later into more than dozen 
other languages. 1950 new German edition was published 
which was affixed brief Introduction Rudolf Bultmann. The 
American paperback reproduces the original English translation and 
includes the Bultmann Introduction. The latter special inter- 
est because Bultmann’s has frequently been 
linked theologically with Harnack’s position stated this book. 

Noting enthusiastic acclaim and the bitter antagonism” which 
Harnack provoked the time, and the immediate years following, 
when the subject the essence Christianity was hotly debated 
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one and all, Bultmann observes that the echoes this excite- 
ment are heard ‘This does not mean, however, that today 
can ignore what Harnack proposed. the contrary, the pres- 
ent theological situation can scarcely rightly understood without 
knowing what was that Harnack was advocating. Furthermore, 
and here Bultmann surely correct, one may label 
longer needs taken seriously.” After some references Karl 
Barth, Bultmann becomes even more specific. “In view the 
present danger new orthodoxy, and the restoration narrow 
denominationalism, necessary that his [Harnack’s] voice not 
die 

Beyond this, Bultmann makes several critical comments the 
position Harnack’s book. observes that Harnack never under- 
stood the eschatological dimension Christian faith, that 
luted the point harmlessness” the tension between the essence 
and the existence Christianity, that was overzealous denounc- 
ing the “acute Hellenization” the Gospel, that was right meth- 
odologically searching for the essence Jesus proclaimed” but 
wrong his over-simplified rejection the kerygmatic Gospel. 

Bultmann’s brief Introduction obviously many ways signifi- 
cant Harnack’s text. But this only another way saying how 
on-going and germinative Harnack’s position was and still is. 


RELIGION AND LIFE 


About half million people date have purchased copies Life 
magazine’s big, expensive book The World’s Great Religions. 
even larger audience doubt followed the original series, here 
reprinted with additional material mostly the form citations 
from sacred books. Considering that this secular publishing 
venture, good index the revival interest religion our 
day. may be, course, that this interest does not run very deep, 
that interest and not commitment religion, that re- 
ligion-in-general, any religion, all religions, rather than conviction 
about God devotion his will. this true, then religion has 
become historical social phenomenon study read about, 
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with the visual aid color photography. This not “de-mytho- 

There are other things, however, said favor this presen- 
tation, especially since certain superficial criticisms have been 
voiced. For example, said that here have typical syncre- 
tistic approach religion, suggesting word and picture that one 
good (or bad) another, that all general deal with the same 
themes. Let said, however, that the Introduction, Man- 
kind Worships,” the late Paul Hutchinson, faces this matter 
squarely and sets its proper context. notes that there are 
similarities; also notes that Christian and speaks one who 
believes “that Christianity has been the most effective 
any event, there something said for presenting the world’s 
living religions side side, let them speak for themselves, 
dramatize their worship with pictures both ancient and modern. 
this syncretism, that too bad; but the fact that there are many 
religions, and today more than ever before imperative our 
world that know more about each other’s faith and worship. 

Again, said, that this way reporting basically impression- 
istic, and like journalist’s account tends skim the surface and thus 
oversimplify even obscure the more profound meaning religion. 
But this surely inescapable. book twice big ten times 
big would still fail give the whole story. What then can done? 
Must such project abandoned because cannot say 
thermore, not true that religion for most impressionistic 
the sense that not carry around with from day day the 
whole bundle our religion’s faith, history, doctrine, cultus, etc.? 
may committed the whole, but make use only por- 
tion our tradition and heritage. 

Others will object that this secular approach with its reliance upon 
the techniques modern photography and high-pressure journalism 
unworthy its subject and only serves degrade religion. But 
this shortsighted criticism. ‘The pictures are transparent win- 
dows, really see something through them. And why shouldn’t 
enlist the best know photography and printing the service 
religion? Only tremendous organization like “Time Incor- 
porated” could produce such volume. Let not eat sour grapes 
but thank God that this least has been done. Who knows? This, 
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too, may the means for rekindling faith and deepening the roots 
religion our world. 


SIN WITHOUT SALVATION 


Albert Camus one the most versatile and widely read 
present-day French writers. has written plays, novels, philoso- 
phical essays, and like Sartre—with whom often compared—he 
existentialist and professed atheist. his latest novel, The 
Fall (Knopf, New York, 147 pages, $3.00), Camus has written 
strange, sometimes brilliant, commentary upon the sin man, its 
universality, and its corporate involvement. title suggests the 
Biblical account the fall man, and there are numerous allusions 
and excursions which imply that the author deliberately writing 
contemporary version the third chapter Genesis. One re- 
viewer has gone far say that this book Christian.” 
that means Camus takes sin seriously, can concur; but 
means that sees not only man’s sin but man’s salvation, then 
can agree only the first half. 

The novel, which scarcely the right descriptive word for this 
piece, sustained monologue, and such tedious and boring. 
But story sorts unfolds the speaker, former Paris judge who 
prided himself his sense justice and his defense the defense- 
less, tells his captive auditor about his fall. was not anything 
did much realization that had right judge any one. 
The gnawing sense his pride and his passion for freedom brought 
about his downfall that now calls himself 
After aimless wandering, settles down sailor’s bar Amster- 
dam plead with anyone who will listen the case man’s predica- 
ment. 

When are all guilty, that will democracy.” some 
contentment this, but little assurance joy living because, 
puts it, [is] horizontal, relief; space colorless, 
and life Toward the end the dreary confession there 
feeble but glimmering suggestion. sure, solution not 
the ideal. But when you don’t like your own life, when you know 
that you must change lives, you don’t have any choice, What 
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can one become another?” ‘Then looks from his bed 
fever and sickness and notes that snowing outside. ‘There follows 
this ambiguous passage: must the doves, surely. They finally 
make their minds come down, the little dears; they are covering 
the waters and the roofs with thick layer feathers; they are flut- 
tering every window. What invasion! Let’s hope they are 
bringing good news. Everyone will saved, not only the 
elect.” 


ADAM AND EVE GLASS 


For those who have sympathy with the existentialist’s view 
the fall, something more traditional and aesthetic may their 
liking. Recently new stained glass window was dedicated the 
Princeton University Chapel symbolizing the creation and fall 
man. actually the first the series windows which relates 
the Old Testament preparation for the Gospel, the life and teaching 
Christ, and the history the Christian Church. The new win- 
dow was designed Henry Lee Willet, alumnus who has had 
distinguished career stained glass. 

the five slender lancets the window, the three central ones 
are given over Adam, the Devil, and Eve. The artist has colored 
these figures decorative non-naturalistic manner.” Devil 
handsome ingratiating personality,” while flesh tints 
Adam and are toned down and are unobtrusive “in gray-blue 
colors.” 

The window, course, has seen appreciated. But this 
not easy, even for those who attend the chapel. see the new 
window necessary crane the neck and look backwards, for 
over the balcony the clerestory. Unless one knows where 
located, unless one deliberately tries follow sequence the 
iconography the entire fenestration, the fall man may hidden. 
But may also hidden another way. Apart from the central 
figures, who could possibly decipher the elaborate, minute symbolism 
the dozen small medallions without detailed guidebook? Un- 
fortunately for our day the traditional symbolism Gothic cathe- 
drals does not mean what once did. now speaks only 
aesthetically, the worshipper vaguely sensing the dim religious light 
which the windows diffuse, but longer can the devout look 
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and see the mighty acts God unfold before his eyes. Nowadays 
can all read. But can say see? 


BIRTHDAY CELEBRATION 


April 26, 1957, Walter Lowrie celebrated his 89th birthday. 
The next day small group friends and family met his home 
present him with book written and published his honor, en- 
titled, Dr. Lowrie Princeton and Rome (Seabury Press, 241 pages, 
$3.50). Edited the late Alexander Zabriskie the Virginia 
Theological Seminary, the Festschrift includes nine essays, most 
which pertain aspects Dr. Lowrie’s wide and varied career 
theologian and interpreter Christian art, archaeology, liturgies, 
and the New Testament. Unlike most such memorial volumes, this 
one also contains Retort Courteous” himself together 
with annotated bibliography. future issue hope carry 
proper review the book, but here special mention may made 
Lowrie’s uncanny talent for spotting men and which in- 
troduced for the first time English and which subsequently have 
been given widespread currency. 

Diogenes Laertius his Lives and Opinions Eminent Philos- 
ophers liked note that so-and-so “was the say some- 
thing. ‘This his view was mark eminence, and Lowrie’s 
case much can said for this. Everyone knows that Walter Lowrie 
introduced Kierkegaard into English, but glance the list his 
publications reveals other For example, his Religion 
Scientist (1946), which deals with Gustav Theodor Fechner, was the 
first English translation several Fechner’s works, and the more 
recent Authority and Revelation (1955) did for Adler what 
had already been done for Kierkegaard and Fechner. 1932 
Lowrie delivered the Bohlen Lectures later published Our Con- 
cern with the Theology Crisis, which was, rightly observes, 
the earliest interpretations Karl One the series 
Princeton Pamphlets was written Lowrie Johann Georg 
Hamann: Existentialist (1950), and this, says, brought him 
fan mail” than anything wrote (except for his class notes 
the Princeton Alumni Weekly). 

Perhaps the most interesting was Lowrie’s translation 
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Albert Schweitzer’s The Mystery the Kingdom God (1914). 
footnote this item, indicates that the book was printed but 
not published Dodd, Mead and Company. ‘To which adds: 
hangs story strange and sad. book, the first trans- 
lation work Schweitzer, was ready for publication just when 
World War broke out. Dodd, Mead and Company were horrified 
having German author their list, and, without telling me, 
without stopping reflect that the name Schweitzer indicates Swiss 
and that Albert Schweitzer was actually Frenchman, got rid the 
whole edition selling jobber, who sold department 
stores ten cents copy, which their turn got rid twenty- 
five cents copy.” 

From the earliest entry the bibliography, The Doctrine St. 
John: Essay Biblical Theology (1899), Dr. Lowrie counts 
total books and articles reviews.” Adding 
this, “more trivial items” would perhaps bring the count 
one thousand. But that, says, would “sorry record for eighty- 
eight years, compared with many columnist who turns out 
column day! output comes barely twelve items year, 
one month, the course long and misspent life.” 

Dr. Lowrie’s friends will disagree with that last disclaimer, and 
Topay, which from the beginning has unashamedly 
boasted his name among those our Editorial Council, would 
place its humble candle his birthday cake votive offering and 
tribute highly intelligent, deeply devoted, and wondrously gifted 
Christian gentleman and scholar. 
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PRAPAT—NEW ECUMENICAL TERM 


Prapat lovely village the eastern end Lake Toba north- 
western Sumatra, Indonesia. Situated under the equator high 
volcanic mountain terrain, one the most beautiful places the 
world. Some day may become one the most popular vacation 
spots southeast Asia. the center Lake Toba mountain- 
ous island forty miles length; the traditional home the 
Batak people. little over hundred years ago, the Bataks were 
animists who regarded the lake sacred. were fierce people 
who put death any stranger who dared enter their holy domain. 
Two missionaries the American Board were killed there 1834. 
1861 Ludwig Ingwer Nommensen the Rhenish Mission began 
his historic work amidst great danger and won the affection the 
Bataks. grave this the located beside 
the waters Toba. ‘Today there are 932 congregations consisting 
651,524 baptized members the area. 

This Church was host ecumenical conference over one 
hundred delegates March, 1957, representing varied group 
Asian Churches from thirteen countries, under the auspices 
the International Missionary Council and the World Council 
Churches. Prapat longer obscure village, but name that 
will take its place alongside Edinburgh, Stockholm, Oxford, Amster- 
dam, and Evanston. marks the climax development among 
the Asian Churches which have been moving towards greater and 
more united responsibility evangelism and mission among the 
teeming millions that part the world. While provisional 
secretariat for East Asia was established 1949, with Dr. Rajah 
Manikam secretary, remained until now bring what was then 
inaugurated fuller development. ‘This growth was spurred 
the formation Asian Council for Ecumenical Mission 
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1955, and representative informal gathering East Asian Church 
leaders Bangkok 1956. 

The Prapat Eastern Asian Christian Conference convened 
March 18, 1957. was preceded rally over 50,000 people for 
ecumenical service Siantar which President Sukarno attended 
and addressed. Representatives from the West were “mostly silent 
during plenary discussions,” says one observer. ‘The general theme 
was—The Common Evangelistic Task the Churches Southeast 
Asia. The conference was marked deep spiritual purpose. 
While there was atmosphere crisis present throughout because 
the uneasy political situation Indonesia, which resulted 
martial law, the conference was conducted with leisurely sincerity 
which was something new westerners who are always conscious 
time and program! 

The conference appraised the evangelistic opportunities Asian 
lands, considered the nature evangelism, discussed the formation 
permanent regional organization, and outlined the task ahead. 
The decision was made hold conference four years hence with 
delegates from member Churches the World Council and member 
councils the International Missionary Council. Australian and 
New Zealand Churches will send fraternal delegates with voting 
rights. continuing committee and advisory Committee the 
Secretariat were also named. Bishop Sobrepena the Philippines 
chairman the former. Dr. Niles has been invited 
become general secretary; Mr. Khaw Than and Alan Brash (New 
Zealand) have been invited become associate secretaries. 

The program the new organization make available all the 
resources finances and personnel for the fulfillment the mission 
the Churches Asia. There were many outstanding statements 
made Asian churchmen this conference. Bishop Chandy Ray 
said, task one church with one mission one world for the 
whole the Church’s struggle with the Asian revolution, 
Mr. Thomas maintained that the Church involved the 
revolution, but that some Christians fear the revolution while others 
regard the Christian witness justified the revolution. Said he, 
must struggle the church between fundamentalism 
and pietism the one hand and utopianism the other hand.” 

The Churches represented Prapat revealed new sense self- 
realization and maturity they assumed greater evangelistic respon- 
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sibility for their own lands the Asian region. They plead for 
ecumenical fellowship among themselves and with Churches and 
Councils represented the I.M.C. and the W.C.C. 

Much remains done through patient conversation and work 
together bring about the kind unity envisioned Prapat; but 
significant milestone was reached the shores Lake Toba which 
historic significance for Christianity and perhaps for the world. 


THREATS LIBERTY 


The National Council Churches the United States has been 
devoting attention number situations and incidents which 
threaten civil liberties. Churches, maintained, must ever 
the alert discern the subtle well overt attempts that 
are made fast-moving technological society abridge basic liber- 
ties which will inevitably depersonalize man. 

There growing agitation for the payment tax funds desig- 
nated for school purposes parents for their children’s tuition 
private schools. The “private” schools, whether segregated 
race religion, would thereby regarded This issue 
bound with church-state relations, with desegregation, and with 
Protestant-Roman Catholic relations. widely practiced, would 
bring about the weakening the public school system have 
known the United States. 

Another issue which threatens liberty the censorship litera- 
ture and audio visual material. The public needs protected 
from repulsive and salacious literature and from divisive and offen- 
sive radio and programs. But freedom must also guaranteed 
communicate the truth and allow liberty choice patrons. 
The recent attempt the part individual Roman Catholics 
prevent the premiere the film, Luther,” Chicago 
station case point. Censorship not only issue between 
Church and secular forces, but between Protestant and Roman Cath- 
olic Churches. 

Early 1953 the National Council Churches became concerned 
about certain aspects Congressional investigations into the sub- 
versive activities those who were thought Communists. 
While the Council upheld the right and the duty Congress 
conduct inquiries into the activities those who threatened 
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undermine American democracy, raised some questions about the 
unAmerican treatment witnesses, the release unevaluated mate- 
rials from restricted files, the assumption judicial powers the 
Congressional committee, the intimidation responsible citizens, 
the tendency make persons conform out fear, and the under- 
mining our basic institutions. 

Within the past few years, the ruling the Supreme Court 
desegregation has produced long list threats liberty. Freedom 
speech, assembly, and petition has been jeopardized several 
areas. ‘The Koinonia farm near Americus, Georgia, has had its in- 
surance cancelled, its market destroyed, its supplies cut off, and its 
members fired upon their homes. several cities, Negroes who 
wish secure their Constitutional rights have encountered opposi- 
tion, even when they resorted non-violent methods. ‘The National 
Council has been supported individuals and groups its appeal 
conscience this struggle for liberty. 

The use public property particular religious group has 
been questioned. ‘This particularly true recently the inclusion 
Christmas programs the public schools, the display 
Christmas créche crucifix school grounds. distribution 
Bibles school pupils through school agencies had also raised some 
protests. State Illinois some years ago forbade the teaching 
weekday religion classes the public schools; but the practice 
persists, and the law not uniform every state. 

There are powerful forces seeking have the United States name 
diplomatic mission the Holy See. Many Americans, whether 
Protestant not, would regard such provision breach the 
principle the separation Church and state. 

Serious thought has been given recently advisability using 
government funds Church agencies which are engaged overseas 
relief and assistance refugees. line between public service 
and religious interest this case real, but subject easy erasure. 

Whether parochial school pupils should transported busses 
provided through tax funds hot issue several communities. 

Churches and synagogues are co-operating with Civil Defense au- 
‘thorities, although the motivation and direction left the volun- 
tary collaboration the former. 

The Treaty with Haiti now awaiting action the Senate. 
clause calling for reciprocal religious tolerance for nationals one 
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country resident the other has been omitted since Haiti has 
concordat with the Vatican. has ratified it. The National 
Council intends keep this unacceptable omission before the Sen- 
ate. the light continuing discrimination and even violent 
hostility towards evangelicals Colombia, the National Council 
Churches keeping before the Department State this persistent 
denial religous liberty. 

Perhaps the most surprising emergence the discussion re- 
ligious liberty and the relation Church and state was that pertain- 
ing the taxation Church properties. proposal was made 
California that tax exemption granted religious institutions, 
the basis taking loyalty oath! District Columbia judge 
ruled against tax exemption for the Ethical Culture Society. And 
Eugene Blake, President the National Council Churches, 
has expressed caution about the effects upon and consequences 
this indirect grant from the state for the freedom and health 
Church and society. Most interesting and ominous along this line 
was the tentative concession the Internal Revenue administration 
grant tax exemption Roman Catholic order engaged the 
making wine, the basis that order the Church cannot 
distinguished from the Church! 

These instances represent only few the more newsworthy in- 
stances where the crucial issue liberty involved. This list could 
include the recent complaint navy chaplain that chaplains are 
expected preach kind “navy religion,” the relation religious 
conviction military service, the place religious values public 
education, and many others. There doubt that more interest 
being expressed these matters this period rapid social 
change and the rising concern minorities for their rights. The 
Church the custodian freedom the truth must not only sup- 
port but correct this concern pointing the meaning freedom, 
and the relation freedom responsibility God. 


CHURCH SPEAKS THE PUBLIC SCHOOLS 


Early 1954 the General Council the Presbyterian Church 
the U.S.A. requested its Board Christian Education formulate 
statement concerning public elementary and secondary schools. 
committee consisting prominent educators and churchmen, 
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widely representative areas, groups, and opinions, was selected 
serve background for the study. Dr. Theron Maxon, the 
Director the Study, engaged year intensive research the 
project under the direction the Board Christian Education. 

The statement setting forth position the Presbyterian 
Church the public schools was presented the General Assembly 
its May meeting and was unanimously adopted. 

face widespread criticism the public schools some 
Churches, and light increased clamor parochial school sup- 
porters for some way receiving tax support, and view the at- 
tempts some Churches develop nursery, day, and even parochial 
schools, this document takes historic importance. Over century 
ago, the Presbyterian Church engaged rather serious debate 
whether would support public elementary and secondary schools 


which were then developing, maintain its own schools supported 
the Church. After thorough debate which engaged the best theo- 
logical minds the time, the Presbyterian Church decided favor 
public schools. Now that major issues public education are again 
acute, the Church rising position pioneering leadership 
discussion major significance. The 
The report speaks several vital questions: 
What should the conviction the Presbyterian Church tion 
the United States America main artery Protestantism 
concerning the nature and aims public education among 
free people? 
What religious dimensions the experience students should 
Presbyterians expect and sanction the public schools? 
What should the Church’s attitude toward the parochial 
school movement and other types weekday systems re- 
ligious education? 

What the Church’s responsibility (a) provide constructive 
motivation for the leaders who both the public school 
and the Church and (b) discover better means communica- 
tion between those two institutions? ben 
How can the Presbyterian Church provide religious education 
for its youth and the same time assume role constructive ably 
influence the educational efforts the total community? well 
impossbile summarize the precise and comprehensive 


thought which faces and answers these questions with realistic hon- 
esty and theological integrity. This report affirms faith the public 


sche 
and 
wea 
Chi 
the 
tota 
edu 
alth 
any 
men 


THE CHURCH THE WORLD 269 


schools; claims that they rest upon the instrinsic worth the child 
and the necessity unfettered search for truth. Any attempt 
weaken our pattern public education viewed with gravity 
its effect upon the people who constitute the nation and the 
Church. There place our pluralistic society for the private, 
the parochial, and the public school. However, the public school 
total social structure the community. the duty churchmen 
improve the public schools, uphold the principles public 
education, and everything possible that they may provide 
literate and intelligent citizenry. The government not 
although must non-sectarian; and the schools can give support 
the various religious heritages the community without teaching 
any them directly. 

The report gives ringing critique those who call the schools 
Schools are not indoctrinate form sectarianism, 
nor are they develop synthetic faith”; rather, they may 
emphasize the religious heritages all students, but never assume 
provide adequate religious education for children and youth. 
That can done only churches and synagogues. Religious refer- 
ences school curricula should explored the spirit truth. 
Christian teachers should free express their religious convic- 
tions without seeking persuade their students accept their re- 
ligion. Church youth should consider the vocation teaching 
the schools. 

While granting the right parochial schools exist, the report 
expresses real concern lest their development reduce public schools 
second-rate institutions. Their growth will weaken the health 
the body politic. create social cleavages; they not pro- 
vide adequate education for social living; they involve Churches 
unbearable financial burden. The report unalterably op- 
posed the use tax funds for parochial schools and the 
benefits offered such schools devious and specious methods. 

The report reviews weekday nurseries and kindergartens favor- 
ably, well weekday schools released time—provided they are 
well-planned, expertly staffed, church supported, co-operatively con- 
ducted with good will obtaining between public and weekday school 
officials. Interfaith co-operation providing such schools com- 
mended. Concern for children not such programs also urged, 
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that discrimination exercised towards those who not 
participate. 

The report closes with challenge Presbyterians recover their 
rationale for public schools, support them with personnel boards 
education and teaching staffs, help the schools fulfill their 
function free society, and carry conversation with the 
schools high professional level. And since the public schools 
cannot and dare not provide religious education, Presbyterians are 
challenged offer central core Christian nurture their homes 
and schools which will some way related public education. 

doubt this report will result healthy discussion vital 
matter; will also provide many churchmen with guidance 
growing area concern. And doubt, this report will have its 
influence among other denominations. 


GHANA: ACHIEVEMENT AND PROMISE 


March 1957, the Gold Coast, British colony, achieved 
independence nation under the name Ghana, which regarded 
the title ancient African empire. First explored the 


Portuguese the fourteenth century, then exploited Dutch and 
English traders, came under British control treaty 1871. 

The achievement independence the end long struggle 
the part number groups which were united under the 
dynamic leadership Dr. Kwame Nkrumah. returned 
Ghana 1947 from England become the secretary the United 
Gold Coast Convention, the major nationalist party. Nkrumah 
studied Lincoln University (Pa.) and the University 
vania. small group associates have achieved bloodless 
revolution. Withal, they have remained modest, although they 
have accomplished something which epochal the life the 
African continent. 

Ghana confronts great many problems. rests heavily upon 
one-crop economy. Supplying one-third the world’s cocoa, 
needs develop its resources timber, gold, and diamonds. 
Volta river can harnessed, but will take millions capital. 
Further, per cent its people are illiterate. While educa- 
tion necessity, tribal customs semi-primitive people resist 
cultural changes. hard change health practices and work 
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habits. Then, too, there are some sixty powerful chiefs Ghana. 
How shall they incorporated into the political life the new 
state; shall they remain relics, preserved ceremonial personali- 
ties, allowed keep the positions the British government gave 
them? late last January, the Ashanti tribesmen resisted the 
new government favor their minority rights. 

Ghana guarantees religious freedom under its Constitution. 
Nkruma welcomes Christian missionaries. press conference 
said, owe lot Most Ghana’s cabinet 
members attended mission schools, and per cent the children 
these schools today are registered Christians. The Reverend 
Christian Baete, chairman the Christain Council Ghana, 
paid tribute the missionaries and stressed the need for improve- 
ment Christian education. ordinary religious instruction 
given very primitive,” said. teach basic Bible stories, but 
little instruction given how carry Christianity into practical 
life. Only the Christians can give the moral instruction vital 
young nation and they must this through literature.” 

real problem for Christians Ghana syncretism. There 
some hostility towards Christianity western religion, and slight 
tendency merge pagan customs with Christianity form nation- 
alistic religion. Nkrumah recently attended both Anglican 
Church service and native sacrificial service thanks for independ- 
ence. The secretary the Christian Council, the Reverend Peter 
Kwei Dagadu, who known ecumenical circles, maintains that 
what his people need are the basic truths Christianity. While 
people should not have “intellectual sermons politics,” the Church 
should get down “‘the faith, backed Bible knowledge, which 
all true knowledge found. self-governing country, the 
Church has ever greater responsibilities. must remind the 
people that righteousness exalts nation.” 

The independence Ghana significant for the 200 million 
people Africa. doubt, this event will also have its effect upon 
the British Commonwealth. Above all, will have its effect upon 
that two-thirds the world’s population which darker color. 
And will stimulating the Churches everywhere realize 
afresh what effects Christianity has had upon Nkrumah, his able 
associates, and the people Ghana whose freedom Christ has been 
expressed tangible way. And there doubt but that the 
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Christians Ghana have been drawn into closer unity with one 
another and with Christians throughout the world. 


CHRISTIAN 
UNIVERSITY 


March this year the International Christian University 
Tokyo graduated its first class seniors. What was envisioned 
Dr. Albertus Pieters and Dr. Schneder early 1900, has 
come realization. love aad labor many Christians, and 
some non-Christians, all parts the world have gone into the 
building the University which opened April 29, 1953, 
368 acre plot seventeen miles northwest Tokyo. Most impressive 
has been the response the Japanese themselves, who have given 
generously spite the economic havoc caused the war. Emi- 
nent Japanese have been willing and eager serve the Board 
Trustees. faith many the belief that what Japan needed 
was University graduate character, recognized the govern- 
ment, staffed scholars, and motivated Christian philosophy 
education, has been now realized this first graduating class. 
The University will now judged its first fruits. While has 
been enterprise which has enlisted hundreds devoted Chris- 
tians Japan and abroad and has welded them into rare fellowship, 
now has tangible product which may evaluated. 

sure, the University exists! impressive place with 
lovely situation. had 666 students its roster this past year. 
shares the same academic level with leading institutions higher 
education Japan. Its students are carefully selected; candidates 
must the upper five per cent their high school graduating 
classes, leaders their school organizations, and have strong poten- 
tialities for thorough mastery the English language, since the 
University uses both English and Japanese instruction. 

Thirty-seven per cent its students are women, higher propor- 
tion than found any co-educational college university 
Japan. ‘Twelve per cent come from abroad, which includes twenty- 
five Americans. 

The faculty composed Christian scholars and educators 
superior qualifications from all over the world. the eighty-six 
members from the rank instructor above, sixty-six are Japanese, 
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including twelve women. Some these faculty members are out- 
standing scholars their fields; President Yuasa himself being one 
the most prominent entomologists his country. All full-time 
and some part-time faculty members are Christians. 

some ways, the University unique. the one major 
united Protestant enterprise contemporary Japan. will soon 
the first graduate-level Christian university the land, specializ- 
ing medicine, law, theology, business administration, agriculture, 
plans house all students the campus—which something new 
for great university Japan. has open stack library. 
has introduced general education into Japan. 

All students are required take the course, Introduction Chris- 
tianity. chapel held each Wednesday. Sunday bi- 
lingual service worship conducted the University Chapel 
which seats 700 people. Twenty-eight per cent the entering stu- 
dents are Christians; about ten per cent become Christians during 
the four-year course. number religious “activities” are carried 
on, including “Religious Emphasis 

Great plans are being made for the future, the way buildings 
and graduate programs study. major interest the prospect 
for the members the graduating class. Are the products I.C.U. 
graduates Japan difficult due the em- 
ployment examinations and the traditional place given gradu- 
ates the government Universities. However, the 111 seniors 
registered for employment, (63 men and women) 
had secured employment January 1957. One senior was 
accepted the Bank Japan; another successfully passed the test 
for diplomatic service. Out 1000 applicants for these positions 
last year, only fifteen passed the tests; fourteen from government 
universities and one from I.C.U. Four seniors passed the civil serv- 
ice tests for the Family Court—990 took the test and only passed! 
Only are given jobs, and among these 20, four were from I.C.U. 
Two seniors got jobs newspapers; both cases there were more 
than 1700 applicants. About twenty seniors will abroad for 
study, and sixty will receive teacher’s certificates. 

According these first successes highly competitive field, 
can hardly denied that thus far all that has been put into the Inter- 
national Christian University Tokyo more than justified! 


BOOK REVIEWS 


EssAys CHRISTOLOGY FOR KARL Edited Parker. 

297 pp. London, Lutterworth Press, 1956. 

This volume was produced group theologicans Great Britain 
tribute Barth his seventieth birthday. survey the list 
contributors brings out some interesting facts which illustrate the scope 
Barth’s influence British theology. All belong the 
age-group, the editor notes; and undoubtedly the younger theo- 
logians who have been most responsive Barth. only three the 
thirteen contributors belong the Church England (one them 
laymen, who, incidentally, contributes one the most stimulating essays 
the book), this probably true reflection the slight impact which 
Barth has made Anglican theology whole—though there have been 
some notable exceptions, and fact, not theologically significant 
one, that this volume was formally presented Barth the Archbishop 
Canterbury Lambeth. the northern and, theologically, 
the more ponderable end Great Britain that Barth has received the 
most attentive hearing, and natural that five the thirteen writers 
belong the Church Scotland. also indicative the appeal 
Barth outside the ivory tower academic theology that three and one 
half the writers are parish ministers (the one half stands for one who 
divides his time between church London and, strange say, the 
University Chicago). 

The theme around which the essays are grouped was appropriately 
chosen, since the central and normative theme Barth’s own 
theological program. essays explore the idea Christological 
approach Christian theology from various angles and they provide 
good introduction the theme for those who are not directly acquainted 
with the work Barth, although those who are may find their effect 
somewhat tantalizing, since only few them shed additional light 
the way which Barth points, and most cases one must turn Barth 
seek further light the way they point. The Christological approach 
now more than theological essay; Barth well advanced the process 
developing into system, and the process has carried the 
questions raises far beyond the point which most these essays leave 
them, and some cases has pursued them right the bitter end 
(or, better, the blessed end). course, there are limitations the 
essay form; even so, strange that there are essays here the 
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doctrine the Trinity the doctrine election, which are funda- 
mental importance Barth’s Christological thought. 

The theme introduced heavily charged and closely reasoned 
essay Professor Torrance Edinburgh Place Christology 
Biblical and Dogmatic Theology.” holds that Christology pre- 
scribes theology both its matter and its method, and that every doctrine, 
while not reducible Christology, must conform the Christological 
pattern. the pattern the hypostatic union, whereby the two 
natures are united one person such way that Christ once 
God’s word man and man’s responsive word God, the latter included 
within the former, though distinct from it, according the doctrine 
enhypostasia. 

essay “On Behalf Chalcedon” Professor Haire Belfast passes 
review representative selection theologians the nineteenth and 
twentieth centuries, from Schleiermacher and Ritschl Donald Baillie 
and Matthews, and finds that the Chalcedonian standard 
orthodoxy they are more less tainted with monophysitism. Indeed, 
seems think that some kind monophysitism inevitable when- 
ever try beyond the Chalcedonian affirmation hypostasis 
two natures.” would interesting know would regard 
the notion enhypostasia attempt beyond the Chalcedonian 
and outflank the principle inconfusability the direc- 
tion “thinly veiled Apollinarianism.” similar question emerges 
from the very able and stimulating essay Priesthood Jesus” 
Torrance. argues that the doctrine the hypostatic union 
stated too statically and abstractly the Chalcedonian definition and 
that must worked out dynamically terms the life, death, and 
resurrection Jesus Christ. points the value the Reformed 
doctrine the means restoring the emphasis 
the mission Christ, where the New Testament lays it. But when 
grounds the substitution Jesus for the doctrine enhypostasia, 
this not relapse into the static Chalcedonianism deplores? 
may added that both and his brother tend use the notions 
anhypostasia and enhypostasia they were divinely 
and may doubted the notions are capable bearing the weight 
significance which read into them. 

Valuable and suggestive essays problematical aspects the theme 
are contributed Principal John Marsh Mansfield College, Oxford, 
who writes “Christ the Old Testament,” and Whitehouse 
Durham, who writes “Christ and space forbid 
individual reference the other essays the volume. They deal with 
less problematical themes, but all are high quality. The whole volume 
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forms worthy tribute Karl Barth, portrait whom includes, and 
the same time gives evidence the vigorous currents thought 
which are flowing British theology the present time. 

HENDRY 
Princeton Theological Seminary 
Princeton, New Jersey 


Tue Dynamics Paul Tillich. 127 pp. New York, Harper 

Brothers, 1957. $2.75. 

Very likely America’s most influential theologian today Paul Tillich. 
therefore matter highest moment that ontologically more 
Hindu than Christian. This book written for “World Perspectives,” 
edited Ruth Nanda Anshen, especially significant, believe, 
harbinger the coming great conflict, right here America, between 
the East and the West. One kind “Eastern” thinking was Neo- 
Platonism, now influential Tillich through Boehme, its wisdom 
faith the ultimate One, from whom every being comes and 
which strives return” (p. 113). ‘These words are, fact, Tillich’s 
description Hinduism and Buddhism, but they are equally true 
description Neo-Platonism. 

Tillich definitely the stream which considers Being itself alone 
ultimate and, therefore, can write that “conversion can also mean the 
change from one set beliefs another. Conversion this sense 
ultimate concern. might might not happen. important 
only if, the new belief, the ultimacy the ultimate concern better 
preserved than the old (p. And Christianity can 
ultimate only long renounces ultimacy, that is, declares itself 
relative, one set symbols man’s ultimate concern among 
many. 

book about the dynamics faith should not start do, 
however, unless this understanding religion was basic the book. 
Let then consider the actual content Tillich’s book: 

“Faith the state being ultimately concerned” (p. 1). Ultimate 
concern makes unconditional demand and accepts the promise 
ultimate fulfilment. Such faith the free centering the whole person, 
ecstatic experience transcending but not destroying the conscious and 
the unconscious structures man. The unconditional concern which 
faith concern about the unconditional; infinite passion for the 
infinite (p. 9). God “the unconditional” (p. The uncondi- 
tional overcomes the cleavage between the object-subject relation (p. 12), 
finding holiness below the alternatives good and evil (p. 15). 

Faith being grasped the infinite. certain far holy; 
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doubtful, far finite (p. 16), immediate and beyond doubt the 
self-transcending quality self, riskful and requiring courage 
finite act Doubt the structure faith finite life (p. 21). 
Man being social, faith community and creatively creedal (p. 14), 
but creedal crustations hinder personal autonomy and, removing 
risk, reduce the dynamics freedom; creedal formulations should there- 
fore include their own self-criticism (pp. 

Faith not knowledge (pp. 30-35), nor will believe (pp. 35-38), 
nor emotion (pp. 38-40). Faith must expressed symbolically; re- 
ligious symbols are the life faith, that has other language. God 
the symbol our ultimate concern, the ultimacy our ultimate concern, 
the existence and non-existence which meaningless question (p. 
46), symbols for him vary endlessly the history religion, signifying 
both beyondness and concreteness, but they indicate always man’s state 
ultimately concerned” (p. 45). myth combination 
symbols that should understood “broken” (p. 50), for nothing 
the world can stand directly for the infinite. Christ transcendant, 
divine being, [who] appears the fullness time, lives, dies and 
resurrected, historical myth that must broken,” not taken 
real historical event (p. 54). 

Types faith are constructions not found reality (p. 55), but two 
main types concern the holiness being (ontological) and the holiness 
what ought (moralistic). ‘The Sacramental type, again, the 
state being grasped through special medium; the mystical type 
identifies the ultimate with the one, the being above being (the god 
above all gods). Here the depth the human soul meditation, 
contemplation, and ecstasy man transcends the division existence be- 
tween subject and object. infinite grasped, but most rarely, 
final ecstasy. also the moral type faith Judaism, Islam, 
and modern humanism. ‘The ontological and the moral unite the 
ecstatic experience the holy but diverge the actual life faith 
(pp. 55-73). 

The truth faith cannot judged science—for the truth 
ultimate concern that just is. Nor can the truth faith under 
subjection historical criteria. The picture Christ will for faith, 
matter how few facts can traced the historical figure Jesus 
(p. 88). “Philosophical truth consists true concepts concerning the 
ultimate; the truth faith consists true symbols concerning the 
ultimate” (p. 21); “the truth faith and the truth philosophy have 
authority over each other” (p. truth faith tested 
whether serves adequate symbol, that whether not alive 
for the believer, pragmatic test (p. 97). other criterion the 
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truth faith that expresses the ultimate which really ultimate” 
(p. 97). must express the ultimate and yet negate itself ultimate, 
The Cross Christ ultimate, contrast all other religions, because 
Jesus sacrificed himself instead making the finite infinite, and instead 
making himself God (pp. 97-98). 

The life faith involves tension between participation and separation 
(p. 99). Man’s faith presupposes participation that which 
grasped, but faith also involves separation, since finite experiences 
the infinite. Participation gives certainty; separation, doubt. Mysticism 
magnifies participation; needs the doubt separation. Certainty 
without doubt leads pharisaism and fanaticism; faith needs the courage 
springing from risk. Faith the whole man open passionate concern 
(p. makes for healing the reintegration the 
personality whole (p. presupposes union the 
separated, Christianity God love the object ultimate 
concern (p. Hinduism love “the identity the One that 
makes identification with all human beings possible and necessary” (p. 
113). Cultural and mythological forms faith are symbolic. Philoso- 
phy rejects their literal import absurd. What matters for faith 
understand that symbolic—that is, expresses ultimate concern. 
Conversion, from one faith another repeat), not necessary pro- 
vided the original faith alive the devotee (p. 124). The final 
criterion ultimate symbol whether both points the uncon- 
ditional and declares itself not ultimate. Every great religion should 
like ultimate, but Christianity, making its Cross central, can 
know that not ultimate. Recognizing its own relativity, avoids 
idolatry (pp. 

The depth, clarity, and helpfulness the book obvious. The 
Christian faith, however, real ultimacy dismissed. Faith God 
really creator called faith Providence God’s doing 
something becomes the supernatural Incarnation, Atone- 
ment, and Resurrection become unhistorical factual events. 

Christian faith requires faith and commitment. But, believe, noth- 
ing can more fully explain, judge, and offer salvation life, history, and 
nature than God Christ, the Event-Meaning Agape. If, course, 
the essential Christian faith cannot accepted, then Tillich’s position 
have worthy, profound, and high formulation the dynamics 
faith. formulations the Christian faith, again, with 
their irresponsible view God, with their eventual victory hell, with 
their fear, with their personal and social impotence and cruelty cannot 
long endure, believe, the competition high and holy faith like 
Tillich’s. 
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only Tillich, however, took man’s ultimate concern coming from 
ultimate Concern, his Being such could exchanged for God 
Agape, would have cleavage between ontology and symbol, for the 
symbol would not only participate the unity the undifferentiate 
Ground Being, but would truly signify the God who is, who identified 
himself with love, who came conclusively Jesus Christ, and who 
will fulfill his purposes fully his own way and his own time. 
Tillich’s thought challenges either admit that the Christian faith 
ontologically dead or, order meet the incoming profound 
Eastern thought, reformulate the Christian faith creatively 
own center. 

FERRE 
The Divinity School 
Vanderbilt University 
Nashville Tennessee 


Our Theodore Meyer Greene. 257 pp. Hous- 
ton, The Elsevier Press, 1956. $3.50. 

This book expanded version the Rockwell Lectures Professor 
Greene delivered Rice Institute, Houston, the Spring 1953. The 
author’s aim identify and articulate the American cultural heritage 
terms corporate objectives and ultimate values. sees the 
over-all reassessment involved crucial importance this “age 
anxiety” marked the inevitable turmoil era cultural and 
spiritual transition. 

The opening section lays down ten basic affirmations which the most 
characteristic national beliefs and allegiances are identified. relate 
the principle and practice popular self-government; orderly legal 
process; individual initiative tempered social justice; the family; free 
associations and community enterprises; our world-wide affiliations and 
global responsibilities; freedom thought and its basic prerequisites; 
creative pioneering; education; religion and freedom worship. The 
identification these prime cultural and spiritual resources further 
allows Dr. Greene point out each case tendencies and forces, in- 
dividuals and groups that threaten our free democratic spirit. illus- 
trate: our faith private initiative coupled with social responsibility 
threatened predatory individualism the one hand and, the 
other, the danger socalistic paternalism. This first section the 
book concludes with the consideration some the symptoms and 
sources our contemporary uncertainties and fears. There is, for ex- 
ample, the feeling that modern science weakening our religious faith. 
also labor under the impact new technology which tends 
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dehumanize our lives and personal relationships. Thus the cult pros- 
perity leads submit kind “success Sheer size be- 
comes object admiration. our goals increasingly transcend our 
possibilities settle down “business usual” type everyday 
routine. The clearest outcome such outlook found various 
forms organized predatory selfishness. 

The second section then proceeds upon the presupposition that frag- 
mentary efforts correct the baleful features which have been brought 
light would amount false strategy. What needed revitaliz- 
ing our faith asa whole. can best achieved taking stock 
the tremendous wealth our cultural heritage terms its chief his- 
torical components. Dr. Greene exceptionally equipped deal with 
the philosophical and more widely cultural aspects the task hand. 
With perfect mastery the subject directs the reader through the 
essential contributions Ancient Greece, the Hebrew-Christian tradi- 
tion, and the new science. concludes with consideration our 
democratic experience. 

The last section brings within full view our cultural ramparts. 
Thus come realization the unity our cultural heritage. 
From the vantage-point which has now been determined may 
further size our enemy. Characterized the abstract “he is, gen- 
eral, opposed everything that most vital and precious our Western 
tradition” (p. 219). His profile suggests negativism. “godless 
and antihumanistic, equally contemptuous wisdom and holiness, sig- 
nificant beauty and scientific insight, justice and human rights. 
actively resists all man’s melioristic efforts, whether secular religious, 
our own and other cultures” (p. this activity shapes 
the form Russian Communism. our midst may identi- 
fied various aspects American fascism, but also much more subtle 
and profound manifestations such our private confusions and spiritual 
vacillations. Happily for the major institutions have developed— 
the state, the family, the school, the Church, our commercial and in- 
dustrial organizations—constitute many centers resistance and crea- 
tive effort. come awareness, not only their existence, 
but also their mutual dependence. this awareness that the 
author brings his argument close with constructive consideration 
the task ahead. 

The American ministry the Church should greatly profit from the 
study this magnificent American culture. stands 
reason that the Church cannot ignore the world culture which her 
mission field. sad fact, yet fact nevertheless, that the theological 
student just out seminary due for painful shocks soon comes 
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into close contact with the realities his new situation. And just be- 
cause Our Cultural Heritage provides candid assessment these reali- 
ties, bound give the theological student salutary shock. 

This reviewer doubts the wisdom having introduced the subject 
hand with statement ten basic affirmations. Why these ten rather 
than the “four freedoms” Churchill and Roosevelt, for example? 
Again, why not more than the ten above-mentioned? For surely they 
are far from exhaustive. solid, well-articulated opening section would 
have done just well, not better. This however moot point. 
The real point issue that the basic Hebraic-Christian character 
our civilization should find expression only one the ten so-called 
basic affirmations. And what form, too! believe religion and 
freedom worship,” this statement being further weakened the ad- 
mission that say that people, believe religion less untrue 
than might first (p. What does mean anyway say 
that believe This term all words the most mis- 
leading. came down from the least “religious” people that ever 
lived, namely, the Romans. There equivalent for the ancient 
languages the Hebrews, Greeks, Germans, Celts, Hindus—that is, 
those human families that have proved the most original and the most 
creative the realm the spirit. word moreover ignores the spe- 
cific character the Christian proclamation. Yet Dr. Greene right 
stating the outset that tolerance for about all the Chris- 
tian worker may take for granted starts out minister this age. 

The preceding admission further applies the fact that the main 
body the development our Hebraic-Christian heritage placed 
par with those “other” aspects that pertain the genius ancient 
Greece, our debt modern science, and the aftermath our democratic 
experiment. The implication clear enough. Yet this the way 
things are actually apprehended our educated contemporaries. And 
because this the actual situation Christian worker has cope with, 
should prompt identify Dr. Greene fellow-worker who heeds 
the Lord’s admonition his disciples, “be wise serpents.” Aware 
the reader’s sense fair play, the author takes full advantage the op- 
portunity which now his introduce college students and the Amer- 
ican intelligentsia large the most authentic Christianity. Coming 
the consideration the Hebraic-Christian aspect our cultural 
heritage devotes twenty-five pages full the brim (pp. 93-117), 
which constitute luminous well most specific treatment the sub- 
ject. Relatively few Dr. Greene’s readers are likely ever exposed 
such masterful presentation the Faith. 

Assessed against the sophisticated background our age, the publica- 
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tion Our Cultural Heritage good news. Let the Church Jesus 
Christ America take heart the realization that men Professor 
Greene’s caliber are work the American college campus today. 

EMILE CAILLIET 
Princeton Theological Seminary 
Princeton, New Jersey 


For AND Leonard Hodgson. New York, Charles 

Scribner’s Sons, 1956. $4.00. 

This the first two volumes which are contain the Gifford 
Lectures delivered the University Glasgow 1955-1957. The 
author was for some time member the faculty General Theological 
Seminary New York, but now Regius Professor Divinity the 
University Oxford. Best known this country for his earlier book 
The Doctrine the Trinity, Professor Hodgson this volume turns 
natural theology, which based upon the way which God reveals 
Himself His handiwork Creator. the second volume 
deal with Christian theology, which based upon the revelation God 
certain historical events Redeemer. 

Hodgson’s belief the value philosophy has not been shaken 
the recent attacks Logical Positivists metaphysics, Existentialists 
objectivity thinking, Neo-Orthodox theologians natural 
theology. recognizes that philosophy must from time time con- 
centrate upon epistemology, logic, and semantics certain kinds error 
and confusion are avoided. But regards these secondary 
metaphysics and believes that philosophers cannot long content 
develop specialized study details” and produce “view-tasters 
among its pupils and parlour-gamesters among its For meta- 
takes some element experience the key the interpretation 
the universe. the faith that there “unifying reality, 
uses this key develop comprehensive view which will fulfill the de- 
mands the canons thought, modifying the latter accordance with 
the evidence. Hodgson concedes that there are which confront 
the philosopher carries out this task. The world makes demands 
which not seem logically consistent and the honest thinker finds 
inconsistency even his own religious convictions. Hodgson’s aware- 
ness these indicates that his own metaphysical thinking 
closer spirit empiricism than rationalism. 

Like other contemporary theologians, Hodgson rejects the traditional 
view the Biblical revelation consisting propositions, communi- 
cation ideas.” Biblical revelation has come through historical 
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events interpreted inspired minds who see them with the eyes 
faith. even more emphatic repudiating the traditional view 
the relation reason and revelation which disjunction 
between two fields reality, assigning one human discovery and the 
other divine revelation” (p. 73). The idea that man can discover 
truth any field without divine assistance “intellectual 
and the only way men can receive divine revelation the exercise 
their reason. Hence, revelation and reason are not two separate sources 
knowledge. ‘“They are correlative, the divine and the human sides 
involved all man’s growth and (p. 80). This implies that 
there sharp distinction between revealed and natural theology. 
The real distinction between the revelation God Creator and His 
revelation Redeemer, the former the nature the universe gen- 
eral and the latter certain historical events culminating the Incarna- 
tion. 

denying the disjunction revelation and reason which char- 
acteristic much contemporary theology, Hodgson seems times 
the opposite extreme. far logical method concerned,” 
says, from the occurrence those [revelatory] events the 
specifically Christian doctrine God the same kind argument 
from the nature the world general God’s existence. The formula- 
tion and exposition the Christian revelation much matter 
natural theology what Lord Gifford described ‘the science Infinite 
(p. 90). This implies, say the least, very broad conception 
natural theology and threatens the independence systematic theol- 
ogy. course, may only strong way saying that reason 
always the same its method thinking, however different the contents 
with which deals, but even this misleading. Moreover, many will 
think that Hodgson too rationalistic his view the criterion valid 
revelation. “When idea presented claiming come from 
source that revelatory,” says, must ask how will fit with 
what else know the nature things” (p. 91). this means only 
that the truth revelation confirmed its power illuminate the 
nature things, may accepted; but means that the revelation 
must with” the rest our knowledge and become part logically 
coherent system, exalts reason the expense faith. 

have seen, the natural theology Hodgson based upon “ob- 
servations and reflection upon the nature the universe general” 
(p. 90). The fundamental question whether the universe, which 
modern science describes stream energy flowing through space-time 
and getting itself differentiated into organisms varying complexity,” 
self-explanatory whether should interpreted product divine 
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creation. Hodgson argues that the space-time universe, when taken 
itself, does not satisfy the demand our minds for 
whole,” especially when judgments value are taken seriously some- 
thing more than the expression subjective tastes (pp. 130, 
the other hand, postulate the existence “eternal perfect 
reality” which personal intelligent will,” arrive 
satisfactory explanation both matters fact and judgments value. 
Above all, such contingency and freedom which have 


place materialistic idealistic philosophy are intelligible when 
viewed relation the divine purpose develop persons. Freedom, 
says Hodgson, clue which points the way towards making sense 
all things” (p. 168). includes both the ability spiritual being fact 
act purpose instead responding passively stimuli and freedom 
from hindrances the form internal weakness character; and the 
first these kinds freedom necessary presupposition the per- high 
fecting the second. Thus, freedom, despite the moral evil which who 
often leads, indispensable phase the creation persons each 
whom can make contribution the common life. 
There little that new this conclusion and the argument leading high 
not original. Although there are valuable insights certain 
points, Hodgson’s natural theology not likely convince those who 
not already believe the Creation. However, his conception natural 
theology more modest than the traditional one and seems 
content not demonstrate God Creator but show that when 
postulate Him can “make the world and our freedom. thou 

Princeton University 
Princeton, New Jersey 
tidin 

pp. New York, Harper Brothers, 1956. $3.75. 
impossible give the space available review really adequate 
this book. course, reviewer has often this kind feeling when 
has write striking book very high caliber. Yet, this 
case, have particularly strong feeling because the depth, the rich- 
ness, and the charm this latest product Hocking the long series 
his publications. The best way express estimate this book 
would probably simply say read it, ponder it, digest it, and impr 
possible react the same high level. is, however, duty asa 
reviewer least very little bit the last. 
occasion for particular joy and satisfaction case have preta 


opportunity saying something this book. Hocking and are not 
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strangers each other. have both played important role the 
famed Tambaram debate the relation Christianity the great 
non-Christian Religions and the motivations Christian missions. 
stood opposition each other. Many the still living partici- 
pants this debate characterize their own viewpoint the words: 
between Hocking and Kraemer. considered, speak, 
(the appointed critic) Professor Hocking and have more 
than one publication behaved such. 

joy, being called officially this book his, does 
not arise from the fact that am, many very fundamental respects, 
not critical it. contrary true. issues, however, from the 
fact that the thing said, first and foremost, that this book 
its depth and competence thought, its masterful and intelligent 
grasp complicated and inevitably somewhat elusive subject, work 
high and rare quality, and above all, real challenge everybody 
who neither theologicis labels himself nor caters for ortho- 
doxy the current sense. long debate with Hocking, 
feel, for the first time, challenged, and this due the freshness and 
high skill the presentation the subject this book. 
hoped that one the American theologians will feel called upon 
respond this book another book order give good example 
dialogue between philosopher and theologian. 

his Preface which calls Professor Hocking confesses that 
though fully aware the precarious situation the world which 
live, striking feature the whole book that Professor Hocking, 
the basis his interpretation past and present and his evaluation 
the possible, foreseeable future, not prophet doom but good 
tidings, announced with all necessary qualifications. Having had, 
study and practice, do, for great deal life, with the meeting, 
would prefer say the approaching meeting the great cultures 
and religions our present day, would inclined entertain more 
sober view. Professor Hocking says also his that wishes 
discern what character our civilizations, now unsteadily merging into 
single world civilization, are destined take the future. far 
knowledge and, use that curious word, “empathy” with these 
civilizations and their present conditions go, would love discuss 
“merging into single but too much under the 
impression the laboriousness this whole matter and its inherent 
conflicts use the word reason that less sanguine 
this matter than Professor Hocking not much different inter- 
pretation patterns and facts, but ultimately difference basic 
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attitude and standpoint. That say, without forgetting that his 
first three studies Impotence the State,” the Beyond 
Modernity,” the “Structure History” are fascinating and extraordinary 
stimulating reading, and their argument, moreover, are essential 
the whole argument, nevertheless the core his book are the three 
studies its Character and Future Role,” then “Guides 
Interaction Among Universal Religions,” and “Newer Vistas 
Thought and Action.” For the simple reason that coming world-civili- 
zation needs one common universal religion, its foundation and cement, 
however much diversity there must and will concrete expression. 
This central part the book—and that the main reason for sincere 
appreciation it—is, not mistaken, new attempt rework the 
theme Hocking’s well-known books, Living Religions and World 
Faith, but far deeper, far more discerning, far more the point, and, 
therefore, far more helpful for creative exchange thought. 

Hocking sees—and this the binding thread his whole train 
vigorous and illuminating thought—the common universal religion 
already present, though largely hidden, the respective “unloosable 
the religions, and his central figure their mutual recogni- 
tion the “empirical mystic.” Consequently, can speak with some 
confidence about the merging into single world-civilization. Philo- 
sophical well theological reasons restrain from taking this line. 
explain this would require book just need discerning 
and well-balanced book the validity and invalidity the term “mystic” 
and the use which terms now disparately confusing 
with philosophers well with theologians and interested lay-people. 

HENDRIK KRAEMER 
Princeton Theological Seminary 
Princeton, New Jersey 


SEVENTEENTH CENTURY LUTHERAN Robert Preus. 
216 pp. Mankato, Minnesota, Lutheran Synod Book Co., 1955. 
$4.50. 

The Protestant doctrine Scripture—whether taught fundamen- 
talists, conservatives, liberals, ultimately upon the 
principles which were elaborated the so-called orthodox theologians 
the seventeeth century. these principles Lutheran and Reformed 
theologians were general agreement despite controversies over some 
minor items. study recent discussion inspiration the authority 
Scripture discloses the fact, however, that both those who are anxious 
hold the orthodox position also those who want modify 
reject have but limited knowledge the theological propositions 
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the seventeenth century, and this despite the fact that Heinrich Schmid 
and Heinrich Heppe have presented the basic materials for Lutheran and 
Reformed theology respectively. probably safe guess say that 
ignorance the Latin language one major reason for such develop- 
ment. 

This book, with its meticulous and careful presentation the locus 
Scriptura the writings the orthodox Lutheran theologians fills, 
therefore, real gap. Very conscientiously the author has worked 
through the tomes those great controversialists who defend the Prot- 
estant positions against the attacks the Jesuits and other Roman 
Catholic polemists less than against dissent the Protestant camp. 
The topical way which the theological works those divines are 
arranged renders the task their historian relatively easy. Scripture 
first dealt with the source theology and the Word God. From 
these views follow the inspiration the Scriptures and the place their 
authors amanuenses the Holy Spirit. Accordingly, the Scripture 
qualified inerrancy, authority, sufficiency, and clarity. Finally the 
efficacy Scripture means grace discussed. author employs 
the whole purely exegetical method. lets the theologians speak 
for themselves, quoting them readable English translation except for 
technical terms and giving the original text footnotes. His presenta- 
tion discloses throughout the desire full justice these fathers 
modern Protestantism and not infrequently complains rightly that 
modern historians built their views upon isolated statements and neg- 
lected the context which these were made. 

While the total picture that thus emerges does not differ greatly from 
the traditional one, helps considerably discern the goal which these 
theologians had mind. They did not much intend build system 
the sense which Thomas Aquinas, and later again Schleier- 
macher, developed one deductive way. Feeling that the very 
existence Protestantism was stake they attempted defend the 
academic manner their time, that is, with the help Aristotelian 
philosophy. The author points out how this method proved often 
inadequate, and how led inevitably open gaps their reasoning, 
where they had point out that respect for God compelled man admit 
his ignorance. turn Dr. Preus critical some their views, for 
the discussion the criteria Scripture, “which was fruit- 
less attempt put into smooth and coherent logical formulae what could 
only accepted faith” (p. 198). However, wants the reader 
that their faults are not sought their theology but rather 
their method. 

While Dr. Preus attempts the whole present the evidence and 
let the reader form his own judgment, obvious, nevertheless, from 
his polemical remarks that there little this theology with which 
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would find fault. Quite characteristic that respect is, for example, his 
treatment Rahtmann (or spells the name). Hermann 
Rahtmann (1585-1628) was Lutheran pastor Danzig, who opposed 
the “orthodox” view that the efficacy Holy Scripture was based upon 
the union the Holy Spirit with the Word God, that the Bible, 
even apart from its actual use, had the power save. 
mann, this respect precursor Pietism and companion Johannes 
Arndt, emphasized agreement with Luther that the operation the 
Holy Spirit the believer rather than the Bible was the cause salva- 
tion. vain does the learned author struggle give support the 
“orthodox” view contending that all those theologians believed 
justification faith. not this fact that denied Rahtmann and 
recent days again Philippi, Griitzmacher, and Karl Heim. 
quite significant that Heinrich Schmid, for example, feels constrained 
correct the views orthodoxy treating their locus “De efficacia 
Scripturae under the heading Means Grace” rather than 
under Prolegomena. stands the orthodox view differentiates be- 
tween preliminary faith, which believes the authority Scripture, 
and saving faith, which believes justificaton described the Bible. 
other words the sola fide longer occupies independent place 
man’s salvation. has become function the sola scriptura. 

vain does the author attempt minimize the difference between 
this scholastic theology and that Luther. was not only the change 
the historical situation that accounted for the new theological method. 
The difference method revealed difference theology. The in- 
tellectualization faith which had been prepared Melanchthon— 
is, course, ridiculous when Sasse puts all the blame upon the Cal- 
vinists!—resulted view Scripture which made its interpretation 
entirely prerogative the academic theologians. When support 
the Lutheran doctrine the perspicuity Scripture Quensted boasted 
that the Lutheran Churches the laity was given the right check 
what publicly preached and taught, attempted refute Bellarmine 
with argument that had validity the Lutheran Church the 
seventeenth century. this locus shows with particular clarity, the 
basic fault these theologians lies their lack clear differentiation 
between the “Gospel,” i.e. the saving offer God, which the divine 
meaning everything the Bible, the one hand, and the actual text 
the Bible, whose inspiration they discuss, the other. result 
they fail see the significance which textual criticism has for the question 
the basis faith and they consider the history the canon irrevele- 
vant for theology, though the inspiration books would automatically 
lead canonical collection. 

While fail agree with the basic axiom Dr. Preus consider his 
book, nevertheless, very timely and important one. reminds 
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the fact that the great care which those theologians the seventeenth 
century took developing Protestant doctrine Scripture was 
prompted the realization that with that doctrine Protestantism’s right 
existence stake. Unless have good reason for believing that 
the Bible the Word God and that its meaning intelligible every 
person, have right believe that the Protestant interpretation 
Christianity has anything with man’s salvation. 


PIPER 
Princeton Theological Seminary 
Princeton, New Jersey 


THE STATE THE TESTAMENT, Oscar Cullmann. 123 pp. New 

York, Charles Scribner’s Sons, 1956. $2.50. 

words, Suffered under Pontius Pilate,’ suggests Sidney Cave, 
“epitomize the gravest problem Christian Ethics.” But Cullmann, 
Church-state relations appear not enigmatic after all. believes 
the question posed and solved the New Testament. The complex, 
but unified, attitude towards the state throughout the New Testament 
simply this: The state, while not divine, willed God provisionally 
and hence obeyed Christians except where oversteps its God- 
determined limits and becomes totalitarian. 

Cullmann finds the key Jesus’ view the state his relation the 
Zealot movement. Not only did Jesus have former Zealots among his 
disciples (Simon certainly, Judas and Peter probably, James and John 
possibly), but himself was tempted this direction. Like Cadoux, 
Cullmann believes the third temptation the wilderness consisted 
using political means for the establishment the Kingdom, that is, 
succumbing Zealotry. Recognizing that the state God-ordained 
(within limits function) for the present age, Jesus dissociated himself 
from the Zealot movement even calling himself “Son Man” rather 
than because the latter term’s political overtones. Yet 
was crucified not the Jews for blasphemy but the Romans 
Zealot. 

Paul’s view the state Cullmann gleans from three basic passages: 
Romans 13, which essentially repeats the saying Jesus about giving 
teaches that where Christians can dispense with the state without en- 
dangering its existence, they should; and Cor. which shows that 
behind the State are invisible powers rulers this 

The Apocalypse merely emphasizes the other side Jesus’ coin, 
namely that where the state usurps the prerogatives God and deifies it- 
self must resisted non-violently. 

This summary scarcely hints the important, provocative material 


289 
his 
sed 
ble, 
nes 
the 
lva- 
the 
and 
im. 
ned 
han 
be- 
ble. 
een 
nge 
in- 
‘ion 
sted 
the 
the 
rine 
text 
sult 
ele- 
ally 
his 


290 THEOLOGY TODAY 


that Cullmann offers here. But the inevitable 
Cullmann sometimes swept away with his own enthusiasm. The great 
importance attributes the Zealots admirably suggestive and per- 
mits him illumine some dark passages the Gospels. But also 
sends him galloping off all directions flush subversives from behind 
every Jewish bush. 

From crucial passages Cullmann draws inferences beyond what 
written. Thus generalizes Jesus’ approval tax paying into rule 
that the Christian owes the State whatever necessary the latter’s 
existence (pp. 51, 59). Such view would force Christians bear arms 
for any State practically any war—a far too summary solution very 
complex problem. 

The truth the matter that this book, others, Cullmann 
betrayed one his favorite theories into elevating the state beyond 
its merits. One can believe that somehow Christ reigns, even today, 
the affairs men without believing that the state (or more accurately, 
the invisible powers that operate through it) the unconscious servant 
Christ even the Church his conscious servant. gives govern- 
ment more virtue than often deserves (cf. 58: State, therefore, 
has sound judgment over good and and explains why Cullmann 
speaks resisting the state when goes totalitarian, but has word 
guidance for the Christian when the state simply unjust. Surely the 
Church-state problem the New Testament only the 
broadest, most general terms. 

Cullmann always refreshing, always rewarding, always the scholar. 
This book is—Cullmann. 

RUTENBER 
Eastern Baptist Theological Seminary 
Philadelphia, Pennsylvania 


Evans. 368 pp. New York, Oxford University Press, 1956. $4.80. 
This commentary was nearing completion when Lightfoot died. The 

exposition and notes were practically ready print, and the editor has 

published them almost Lightfoot left them. the Introduction, 
however, only individual sections studies had been drafted. Rather 
than omit introduction write independent one, the editor has 
woven these studies together and provided instructive discussion. 

The treatment the authorship, sources, and composition the Gospel 

might have been more intensive had Lightfoot lived complete his 

work, but should grateful for what have. important 
addition the list commentaries the Gospel John. 
The question authorship does not interest Lightfoot greatly. 
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notes that recently interest has shifted from this question the study 
the background the Gospel and emphasizes both the Jewish and the 
Greek backgrounds. Possible Gnostic influence receives special 
consideration; the word Gnosticism does not occur the index. Con- 
trary some recent works which consider the Gospel John quite inde- 
pendent the Synoptic Gospels, Lightfoot champions “the belief that 
the evangelist knew not only the synoptic tradition, three synoptic 
gospels (p. 29). 

Lightfoot’s analysis the structure the Gospel finds two principal 
parts, the first which gives record the Lord’s public ministry,” 
and the second record the final events” (p. the first part, 
after the prologue (1: and introductory section giving the prepar- 
ation for the ministry (1: 11), there are six main sections (2: 12-4: 
54; 1-47; ch. chs. and 39; 10: 40-11: 53; 12: 
all but the last section find both action and teaching, and the work 
works the Lord usually precede the works which explain “the signifi- 
cance, the inner true meaning, the work(s).” Section section 
the Lord’s Himself, both work and word, becomes 
steadily clearer, greater, and more personal, proportion the opposi- 
tion Him and His work and teaching increases” (p. each 
section the essential Christian message presented, that the reader 
comes the climax the story “without sense shock; the whole 
Gospel, far can receive it, has been placed within his grasp from 
the (p. 19). 

Each division the commentary first prints the English Revised 
Version (1881) the text, then gives the exposition the thought and 
adds notes individual words and points. The main interest the 
exposition, which rich its interpretation the message the Gospel. 
But raises one main question: Lightfoot too fertile finding cross 
references other parts the Gospel and discovering subtle allusions 
Christian truth? His point view well expressed Appended 
Note, which examines Passover references and finds many them 
reference the death Jesus the true Passover. says: 
who studies St. John’s Gospel for long likely impressed, not only 
the extreme care with which written, care extending the 
smallest details, but also the subtlety and elusiveness the author. 
will take on, addition the plain and obvious sense, 
meaning meanings deeper sort, with religious implications which 
only gradually become apparent” (p. 349). makes for richness 
meaning find hidden meanings and fill out the meaning passage 
combining with other passages similar themes. But this always 
runs the danger finding more than the Evangelist himself intended. 
The author the Gospel John sometimes plays with double meanings, 
where “anew” and above” may both mind, but 
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general the plain meaning must kept control unless the passage 
clearly hints added meanings. 


McCormick Theological Seminary 
Chicago, 


IDEA Joseph Klausner, Translated from 
the Third Hebrew Edition Stinespring. 543 pp. New 
York, Macmillan Company, 1955. $7.50. 

The author this volume well known for his works Jesus Naz- 
areth, translated Danby 1925, and From Jesus Paul, translated 
Stinespring (who also the translator the present work) 
1943. The three books constitute trilogy, and although comparisons 
between such influential contributions are slightly odious there can 
little question that the present volume has good claim considered 
the most important. From his early youth Professor Klausner was im- 
pressed the “greatness and the Messianic idea and this 
book contains material written over period stretching from 1902 the 
year 1949, when the third Hebrew edition appeared. constitutes, 
therefore, the fruit lifetime study, and that field which, since 
the work Johanness Weiss and Albert Schweitzer the turn this 
century, has become one the main battlegrounds for students the 
New Testament. Hence deserves the warmest possible welcome. 

Klausner divides his treatment into three parts. Part deals with the 
Messianic Idea the Prophets. The clarity with which the material 
presented refreshing. Klausner shows how have distinguish 
between the vague Messianic expectation future redemption and the 
more specific expectation personal Messiah. Both forms expecta- 
tion preserved throughout twofold reference: they were true, Words- 
worth would put it, “to the kindred points heaven and home,” 
maintaining proper balance between particularism and universalism, 
the “spiritual” moral and the material. One the illuminating 
features the volume the way which shows how the fluctuations 
Messianic teaching the various prophets can related their 
varying and their changing circumstances. ‘The formative element the 
Messianic idea throughout Klausner finds the correspondence which 
was expected between the future redemption and the past redemption 
from Egypt. was the first redemption, would the last; Moses 
became the type (although there were other types, for example, David) 
the Messiah. Klausner examines all the prophets turn and reveals 
how this theme emerges again and again, albeit along with other Mes- 
sianic motifs which cannot enumerate here. Part the evidence 
the Apocrypha, which very meagre, and the Pseudepigrapha which 
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very rich, assessed: the distinction between the Messianic Age and 
the Age Come has emerged, and the enigmatic “Son Man” appears. 
The substance Parts and will probably familiar most readers. 
But Part III Klausner turns, pp. Messianic Idea 
the Period the ‘The Rabbinic sources are exploited, 
and since these are largely closed book most Christian students, this 
section invaluable. Indeed this part the volume particularly 
quite indispensable technical students this field. appendix 
entitled Jewish and the Christian Messiah,” pp. 519-532, gives 
Klausner’s reflections this theme. 

quarry Klausner’s work, will evident, primary impor- 
tance. Because this deserves and demands comparison with work, 
another master, which has recently been translated into English, 
that Cometh, Mowinckel (translated Anderson), Oxford, 
Basil Blackwell, 1956. And such comparison once reveals how much 
the study Messianism our time owes Scandinavian scholars. 
Klausner found Moses and the Exodus more significant than the 
the evolution the Messianic idea: suspicious attempts 
emphasize extra-Hebraic elements the Messianic hope. Mowinckel, 
the other hand, connects the “Messiah” with the figure the “king” 
and, although not uncritically hospitable all non-Israelite influences, 
nevertheless since the Israelite was related that the 
ancient Near East, compelled recognize such influences. His 
understanding the significance “kingship” lends Mowinckel’s 
presentation depth and width which that Klausner lacks. However, 
cannot enlarge this here. Perhaps the relation between the work 
Klausner that Mowinckel can expressed stating that while 
the brilliant Scandinavian scholar opens vistas that are hidden from 
Klausner’s view, with the Palestinian’s factual sobriety, which can 
very salutary, that the study the Messianic idea should begin. 

last word special praise due the translator this long work. 
single factor has contributed more the deepening our under- 
standing the New Testament modern scholarship than the new 
appreciation first century Judaism, within which Christianity emerged, 
which has come through the labours Jewish and Christian 
scholars. But much the literature that century and the contribu- 
tion the former scholars would necessarily have remained hidden were 
not for the labor translators. name the late Professor 
Herbert Danby stands out once, and now among our benefactors 
this area must reckon Professor Stinespring Duke Divinity 
School. has further increased our debt him this present trans- 
lation. greater compliment could paid than assert that 
not easy think translation all. What this means the 


m- 
Lis 
n, 
S- 


294 THEOLOGY TODAY 


mastery Hebrew and sheer industry can only fully appreciated 
those who have tried translate modern Hebrew for themselves, but 
can all grateful Professor Stinespring that, through his devotion, 
still another treasury, for the understanding the New Testament 
especially, has been opened us. 

Princeton University 
Princeton, New Jersey 


WESTMINSTER ATLAS THE George Ernest 
Wright and Floyd Vivian Filson. Revised Edition. 130 pp. 
delphia, The Westminster Press, 1956. $7.50. 

few words will suffice introduce the second edition the 
(first edition reviewed Topay, [1945], 400-402). Added 
features make the revised edition particularly serviceable. The relief 
map Palestine, which the first edition was distressingly bare, en- 
riched with the modern names the most important valleys and wadys, 
and with greater number altitude quotations feet, borrowed from 
official survey completed during the last years the British adminis- 
tration, and taken over the Israeli government. All the same, still 
more generous sprinkling such altitude quotations would appreci- 
ated. number pictures was added, especially views excavated 
hilltops and Khirbet Qumran, where the so-called Dead Sea scrolls were 
found. Still wanted: general view Damascus its belt orchards, 
and sites and landscapes the Mediterranean seaboard. 

The reviewer welcomes some changes the identification Biblical 
localities. For instance, Gerar identified with Abu-Hureirah rather 
than with Tell Jemmeh, questionable identification formerly advanced 
Sir Flinders Petrie. Mizpah Samuel now identified with Tell 
en-Nasbeh; the question mark might well eliminated. Like the 
first edition, two sites are given for Emmaus: Emmaus Nicopolis= 
‘Amwas, pl. and XIV, and pl. (not marked 
pl. XIV), which has greater claim being Luke’s Emmaus than its 
rivals not mentioned the Atlas, viz. the medieval 
Fontaine des Emaus, and Emmaus=Qubeibeh, the medieval Mahomeriola, 
today the official Emmaus the Custodia Terra Santa. The topog- 
raphy Jerusalem still leaves much desired. The editors are 
either unduly dogmatic, for instance the subject Josephus’ “Third 
Wall,” unduly agnostic, the case the “Second Wall” and the 
fortifications the southwestern hill Jerusalem under the monarchy. 
There misprint the text, 106 Rome made Herod the 
Great king A.D. 40” ought read The chapter the 
archaeological exploration the Holy Land has excellently been brought 
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date, and the addition index Arabic names will prove in- 
valuable, but here also have picked misprint, 130: Tell el-Hamman 
ought read Tell The over-all usefulness the Atlas has 
been tested repeatedly class rooms, and this fact worth more than any 
praise. 

BARROIS 
Princeton Theological Seminary 
Princeton, New Jersey 


DIMENSIONS CHARACTER, Ernest Ligon. 497 pp. New York, 

The Macmillan Company, 1956. $6.50. 

The Character Research Project, headed Ernest Ligon, and con- 
ducted under the auspices Union College, Schenectady, Y., has been 
great interest various groups educators for many years. 
research project, since its major efforts have been formulate and test 
various hypotheses designed shed light the nature human char- 
acter and character development. also action project, since 
has produced various devices for the analysis personality and cur- 
riculum (soon revised) for Christian character training. has 
received unusually generous financial support from foundation sources, 
enabling gather large technical staff for its laboratory and pub- 
lish its findings extensively. interest Christian educators be- 
cause seeks normatively Christian, uses selected Churches the 
chief instruments for its research, and works extensively through estab- 
lished groups like the Religious Education Association and the Professors 
and Research Section the National Council Churches. 

The present volume regarded the climax the project’s 
published reports. has been preceded number technical 
bulletins and three major volumes that have set forth its background 
and principles rather thorough way. But those who have kept track 
the project and its publications through the years have awaited 
volume which the historical, theoretical, and technical aspects the 
matter would fully explored. This now done Dimensions 
Character. 

Dr. Ligon believes that result the work done connection with 
the Character Research Project the tools scientific research, notably 
experimental design and simple statistical techniques, can made avail- 
able and used laymen who are working the area character 
training. The book seeks this telling the story the research 
project (including the changes basic concepts that have taken place 
over the years), exploring detail the personality 
(in order scientific about personality and character the researcher 
must know the dimensions along which measure, must estimate poten- 
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tials development and growth, and must revise his hypotheses the 
light new evidence), explaining the simple tools experiment 
personality development, stressing the importance cooperative re- 
search teams scientists and laymen, and indicating some the 
questions which the project now turning. 

The book breathes spirit openness truth and receptivity new 
ideas, one convinced the propect itself does. Yet there the in- 
sistence the enthusiast here also. The firm belief the ability 
science here understood produce all necessary concepts and direc- 
tions leads the use exceedingly peculiar vocabulary. 
Yet when the terms are understood and defined, the ideas themselves 
prove valuable. 

The great weakness the book one that difficult reconcile with 
its reiterated insistence upon the use evidence. failure use 
sources and resources they might used. Two examples will suffice. 
Use made many times some ideas the stages human develop- 
ment that were used the fact-finding report the Mid-Century White 
House Conference. The author seems unaware that these were drawn 
from the work Erikson (to whom refers another connection), and 
although criticizes them length does not seem understand 
what they were intended describe the first place. 

The second example failure use the materials hand the rather 
strict separation that made the project and its findings from the field 
theology. One cannot justly criticize the theology avowedly 
non-theological book. Yet would greatly improve the results and their 
value the field Christian education if, for instance, the optimistic 
view man that prevails throughout were subjected theological, 
least philosophical, criticism. 

Certainly within the method the project employs there ample oppor- 
tunity and encouragement for the richer and more penetrating use such 
sources and resources. could only result increasing the value and 
relevance already valuable and relevant work. 

CAMPBELL WYCKOFF 
Princeton Theological Seminary 
Princeton, New Jersey 


Bopy AND Owen. 239 pp. Philadelphia, The West- 
minster Press, 1956. $3.75. 
This exposition view man which the author believes 

Biblical and harmony with modern science. certainly not 

orthodox, the author well aware, and only dubiously Biblical. 


Dr. Owen, present Professor Religious Knowledge Trinity College 
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(Canada), takes his special problem the constitution man, with some 
consideration also his origin and destiny. 

Essentially, what presented here naturalism, called the author 
“neomaterialism” (p. 177). His word well-chosen and example 
clarity expression throughout, which makes the argument plain 
follow, whether one agrees with not. Repudiating dualism and 
“one-level materialism,” libertarianism and absolute determinism, ethical 
relativism and absolutism, the author attempts steer middle course. 
sets over against each other what calls the religious and the 
scientific anthropologies and proposes something that neither, but much 
closer the scientific. convinced that, for all its exaggerations, 
science has made impossible believe soul spirit entity 
completely different from the body. There only one order things, 
the natural. Spirit defines simply the organization the material 
elements man; regards the situation “soul” and “body” similar 
able account for all the facts say that man the organization 
the material elements such that the resulting whole capable per- 
forming activities like observing, recording, predicting and controlling 
or, word, knowing” (p. The soul, the sense spirit, 
not something over and above the material constituents human nature; 
these constituents, organized definite way” (p. 153). 

God likewise, for this author, not outside nor above the world, not 
superthing over and above the world. His relationship nature 
analogous that between man and nature—which logically can only 
mean that God simply the organization nature whole. The 
author’s indebtedness Whitehead, and his departure 
Christianity (and religion general) most clearly seen this point. 

But his main concern with man. can question man’s 
survival death. Oddly enough, though the argument yields science 
this point, agreeing that science has disproved the possibility survival 
soul, position adopted which equally strange science, namely, 
bodily resurrection. The Old Testament taken normative this 
point, and the appearance the New Testament different view, 
more like the Greek, brushed off “minor and alien intrusions” 
(p. mind sympathetic the idea progressive revelation 
might take different view these The view the self 
here espoused very similar that Buddhism. There self apart 
from the material body; hence when the material body dissolved, the 
self ceases be. 

Much the book well said. Perhaps the strongest point the 
defense the Biblical teaching the unity all life, and the consequent 
concern religion for every part and aspect living. 
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the other hand, straw men take beating throughout the book—at 
least the religious side; the reviewer cannot speak for science. The 
“libertarian” view freedom, which the author does indeed demolish— 
sort knife-edge Pelagianism—is not held any sensible man, much 
less responsible theologians. assumed that the view 
man teaches that the body the source all temptation and sin, 
which long way from either Roman Reformed orthodoxy. Au- 
thoritarian ethics called repressive and associated both with asceticism 
and belief the soul; there seems some confusion here. 

Perhaps least satisfactory all the aspects this book what in- 
tended its strong point: its Biblical basis. article would 
needed point out detail the reasons why the exegeses offered are 
large degree unconvincing. One can only say that does seem odd that 
the early Fathers, who did not hesitate defy the traditions Greek 
learning the strength Scripture, permitted themselves carried 
away such notions dualism, personal immortality, and truly tran- 
scendent God, they had not found sufficient support for these ideas 
the New Testament. 

also strikes one odd that the Westminster Press sponsors Chris- 
tian clear and uncompromising attack, not merely the doctrine 
immortality (which needs examination, indeed), but attack the 


basic presupposition all Christian doctrine, beginning with revelation: 
supernaturalism itself. 


KENNETH FOREMAN 
Louisville Presbyterian Seminary 
Louisville, Kentucky 


CHRISTIAN PERFECTION AND AMERICAN METHODISM, John Peters. 

252 pp. New York, Abingdon Press, 1956. $4.00. 

The doctrine Christian perfection has just about dropped out 
the consciousness Methodists. There some consolation knowing 
that John Wesley himself one time questioned the viability the 
doctrine. 1768 wrote his brother Charles, “Shall 
asserting perfection against all the world? shall quietly let 
drop?” (p. 69). recently five years ago, however, the Bishops 
American Methodism made statement which could almost inter- 
preted contemporary Methodism’s will terminate all such hesitation. 
“We believe Christian perfection,” they announced. grace 
manifested not only the forgiveness our sins but also creatively 
redemptive, the power that works make perfect love” 
(p. 195). 

Dr. Peters’ study the doctrine development and deviations” 
will excellent guide when and Methodism decides reappro- 
priate what Wesley called “the grand depositum which God lodged with 
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the people called The way which the book sheds light 
upon the sources and motives Methodism should verify the leaders 
the Church the importance doctoral studies. For this book was 
first prepared dissertation Yale. should also serve splendid 
antidote unenlightened asides designed discredit the theological 
seriousness Methodism. another sense, however, the author helps 
foster the low esteem. discounts Wesley theologian, conceding 
only his administrative and homiletical genius. The contention that 
Wesley terminologically loose. 

there not, however, what Karl Barth calls theology 
which, while different—including sermons, tracts, essays, and hymns—is 
this book, for instance, that overlooks the hymns Methodism valid 
theological sources. this regard the author could have profited 
Franz Hildebrandt’s sensitive study, From Luther Wesley. Dr. Peters 
shows little terminological looseness himself when criticizes Wesley’s 
use the word (p. 63). true that the use the term 
has filled Christians with consternation because its popular connota- 
tion absoluteness. short exposure Thomas Aquinas’ study 
perfection, however, could terminate that confusion. The connotation 
perfection simply relative the nature the being describing 
—whether God, monks, and Bishops, ordinary mortals. 

What kind perfection available the Christian man? Adam 
Clarke said have meant perfection that “since man was created 
love God ‘with all his heart, soul, mind, and strength, and his neigh- 
bour himself,’ who does perfect” (p. 105). Charles Finney 
non-Methodist who helped keep the Methodist emphasis alive) 
defined the conviction Christians could have unbroken peace, 
and not come into condemnation” (p. 116). 

what juncture his experience can Christian appropriate this 
perfection? When entirely sanctified. The nub Peters’ thesis 
concerning the development this doctrine among Methodists locates 
here. justification man also sanctified; but this not the santifi- 
cation which Wesley equates with Christian perfection. Christian per- 
fection entire sanctification, which occurs subsequent justification 
and toward which every Christian gratefully obliged move. Hence 
the question, you going perfection,” still asked Methodist 
ordination. The failure maintain the distinction between these two 
kinds sanctification led the majority the confusions which have 
characterized the history this doctrine (p. 34). 

There theological sobriety knowing that the doctrine Christian 
perfection not Methodist but ecumenical doctrine. The Metho- 
dist emphasis upon one time might have been real contribution 
There theological liberty knowing that Wesley’s 
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statement the doctrine was not meant binding Methodists. 
Professor Miley Drew, for instance, made secret the fact that 
preferred statement the matter. There some relief 
from ecclesiastical guilt-feelings knowing that Christian perfection was 
not dominant theme the preaching Methodism for long periods 
time (p. 97), that most the time was “not seriously questioned nor 
generally preached” (p. 140), and that Southern Methodists have not 
given the same attention Northern Methodists (p. 131). One might 
legitimately infer that Methodism has not felt committed single em- 
phasis but only emphasizing what the times seem most need. 
Hence, the doctrine universal atonement and not Christian perfection 
became paramount Methodism when the church was confronted 
New England Calvinism (p. 95). 

Whether any perceptible revival the doctrine perfection will take 
place American Methodism today greatly doubt. are 
many more elementary theological matters which the Church striving 
relearn. But clear that whatever rethinking the doctrine 
done must done with the help such books this. 

MICHALSON 
Drew University 
Madison, New Jersey 


KINGDOM AND STUDY THE THEOLOGY THE REFORMATION, 
Torrance. 168 pp. Edinburgh, Oliver and Boyd, 1956. 
16s. 

perhaps unfortunate that this careful study had appear the 
present theological climate, which reveals unmistakable signs grow- 
ing weariness with the subject eschatology. valuable addition 
the increasing body Reformation research English, which long 
last making significant contribution the “renaissance” the Re- 
formers. Readers the Scottish Journal Theology will recognize 
the substance the material the suggestive essay which Professor 
Torrance offered his contribution the which 
inaugurated Society for the Study Theology” 1952, and which 
proved one the more fruitful contributions the faith and order 
discussion eschatology. base the study has been broadened; 
brief, fifteen page, sketch Butzer has been included, the express 
hope that will “serve bring into closer understanding the Lutheran 
and Reformed and serious effort has been made correlate 
and contrast the views Luther and Calvin. 

Torrance insists that, their differences notwithstanding, the Reformers 
shared eschatological perspective which was intrinsic their funda- 
mental project. crux the matter said reside their common 
recovery sense the God who actively intervenes the 
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affairs men. This forces the recognition that eschatology was both 
common and constitutive element classic Protestant theology, apart 
from which neither the Reformers nor the Reformation may under- 
stood. 

The essential divergence, contrast, between Luther and Calvin 
characterized identifying Luther primarily with “judgment,” the 
tradition the early Latin fathers; and Calvin with “resurrection” and 
“renewal,” the tradition the Greek fathers. The view Luther 
quickly acknowledged complex and many-sided; and his effort 
capture its essential contours Torrance enters way the dialectical 
tension which Luther held the assertions that the Christian semper 
peccator, yet semper justus. used broad indication his 
view history, and the meaning which attached the “two 
kingdoms,” the weltliches Regiment and the geistliches Regiment. 

is, Torrance says, relation between having and not-having which 
lies the heart Luther’s eschatology” (p. This compels the 
admission that the eschatology Luther was not “realized eschatology,” 
because the having always was balanced the not-having. Nor may 
said have been eschatology,” the not-having was al- 
ways balanced having. What actually discover persistent 
“eschatological dialectic,” inescapable tension which reveals 
alyptic cast thought” and emphasis upon “the decay and collapse 
the world,” but which intends hold the present and the future 
essentially the same relationship and “no” which known 
every Christian who recognizes himself justus peccator. 

One the most rewarding features the consideration Calvin 
traceable the seriousness with which Torrance has taken his earlier 
writings, the Psychopannychia and the early edition the Institutes. 
finds Calvin unmistakably reflecting Greek, Stoic, and Scholastic 
elements, but rooting his eschatology from the beginning his doctrine 
“the new humanity Jesus Christ.” “the chief 
and “Christ our clothing” offered Calvin’s most char- 
acteristic eschatological expression. 

The pregnant suggestion advanced that the quintessence Calvin’s 
view hidden theological frame mind whereby 
transposed” Christology that determines eschatology, and thus was 
able interpret both the life the believer and the nature the Church 
after “the analogy Christ.” thus becomes necessary, Calvin, 
speak “increase” and “growth.” “Union with Christ” central; 
faith “participate the motion Christ’s resurrection and 
ascension” (pp. 102-103). Here “joy” and “hope” emerge central 
categories, and predominant eschatological mood results which not 
found Luther. “victory,” the victory which has been won 
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Christ, which determines both the life the believer and the hope 
the Church. 

The fruitful, critical comparison which Torrance offers clearly in- 
tended place the Reformers beside one another, complementary 
relationship. However, the quantitative fact that the process ex- 
pansion Calvin has received more attention than Luther (the reverse 
was true the original article), and the stylistic structure the final 
unavoidably suggest both rather strong judgment favor 
Calvin and inclination correct Luther the Reformed faith. 
The inherent weakness Luther’s view said symbolized his 
permeating doctrine “trial” “temptation” (Anfechtung tentatio), 
which “helped him times lose sight the new creation Christ 
already accomplished ‘Torrance insists that this means that for 
Luther, reality, “the believer does not really learn live the 
resurrection side the cross” (p. 72). this which the “communion 
love” Butzer, and more particularly the Christological eschatology 
Calvin, are said correct, allowing speak “joy,” “increase,” 
and “growth.” 

These parallel lines comparison prove the most profitable, 
also the most provocative, stratum this quite rich Reformation study. 
Partisan Lutherans doubt will suggest, with some justification, that 
Luther may and should “corrected” this area Luther. 
Weimar Ausgabe, 641-643, where the brief span three pages 
both the pattern thought, and the specific categories which customarily 
are used demonstrate Calvin’s beyond,” appear repeatedly, 
and without qualifications: “grow (wachsen, 
“improvement “abound more and more (abun- 
detis “vivification “sanctification (heiligung),” 
“joyful (dancken),” “new life Christ (neuen 
leben new creature Christ (ein neue Creatur 
and the enigmatic but fascinating (eschatological?) statement, 


that are increasingly sanctified the Holy Ghost “until one time 


become completely holy and longer need forgiveness (bis wir auch 
einmal heilig werden und keiner vergebung mehr diirffen).”) The 
impression also might ventured—as conversation piece—that from 
across ocean there appears times faint tendency current 
Scottish studies view both Luther and Calvin through the eyes Karl 
Barth, and rather more than does Barth. 

Every exegesis the Reformers like dipping wine from bottomless 
vat; and the cardinal virtue this study issues from the author’s obvious 
consiousness this fact. Thus primarily utilizes motif, probing for 
the inner heart and logic theological position, and avoiding the kind 
exhaustive and exhausting textual analysis and comparison which 
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deadened earlier research Luther and Calvin. this has its perils, 
they are more than compensated. Even when acknowledge its modest 
limits, difficult imagine how this little book can fail judged, 
and take well deserved place, significant and highly valuable 
addition the exciting and growing corpus contemporary Reforma- 
tion writings. 

CLYDE JOHNSON 
Western Theological Seminary 
Pittsburgh, Pennsylvania 
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